IOI'O3AITAJJEH YHUBEPCUTTET ,,HEO®UT PUJICKI”

PELHEH3MA

Ha nucepraumonnus tpyn Ha Moxaman Moca ®okapa,

JOKTOPAHT Ha CAMOCTOSITENIHA MOArOTOBKA KbM Karenpa “EtHonorus u
Oankanuctuka“, Gunonornyecku pakynrer Ha FO3Y ,Heodut Puncku®,
Hay4eH KOHCYNTaHT — pod. nuH Munena benoBcka-Cb0KoBa,

3a npuao0rBaHe Ha 0Opa3oBaTeHA U HAy4YHa CTEIEH ,,JOKTOP®,

Hay4yHa crienuasHocT “DOoNKIOPUCTUKA U €THOJIOTHS, 001aCT Ha BHCIIIE
oOpazoBanue 2. XyMaHUTApHU HAYKU; MPOPECUOHAITHO HanpasieHue 2.1.
dusonorus.

I[To 3anmoBen Ha Pexropa Ha FO3VY ,,Heodut Puncku No 1228/11.07.2022.
Ha Tema: ,,Tpaauumu u npakTUuKu okoJio rpodoBere Ha [IpaBeqnuTe o1
rJiegHa TOYKa Ha IoJan3Ma 1 ucisaMma‘

Peuensent: mpod. n1-p Ana I'eopruesa Jlynesa

Moxamman Moca ®oxapa e 6Gakanasp (2003) u maructsp (2005) mo
ucropus ot yuusepcuteta bap-Unan (Bar - 1lan), Tex ABus, MU3paen. Ot 2019 .
TOM € JOKTOPAaHT HAa CAMOCTOSITENHA MOATOTOBKA KbM KaTeapa “ETHosiorus u
Oankanuctuka“, @unonorndyecku paxkynrer Ha FO3Y ,Heoput Puncku®.

Temara Ha AUCEPTALIMOHHUS TPY/ ,, | paIUIINU U TPAKTUKHA OKOJIO TPOOOBETE
Ha MpaBeJHUTE OT rJielHa TOYKa Ha I0Jau3Ma M HCIsIMa‘* JaBa Bh3MOXXBOCT Ha
JUCEPTAHTA J1a TIPUIIOKU CBOSITA KOMIIETEHTHOCT KaTO UCTOPHK U J1a s Pa3lIupH
C HOBU 3HaHUS M M3CIEJOBATEIICKM YMEHHs B TOJIETO HA aHTPOIIOJIOTHUATA Ha
penurusaTa W - TO-CIEIHMATHO - aAHTPOIOJIOTHS Ha  TMOKJIOHHUYECTBOTO.
[Ipobnematnkara Ha TpyJa € 3HaYMMa U aKTyaJHa - HW3CIEABAHUTE KyJITypHU
NPAaKTHKA MMaT HE CamMO MPOABDKUTEIICH MCTOPUYECKH KOHTHHIOUTET, HO H
OTYETJIMBO MPUCHCTBUE B CHBPEMEHHHUSI JKUBOT Ha JIBETE PEIUTHO3HU OOIIHOCTH

B I/Ispaeﬂ. B T031M cMucha MMPOBCKAAHETO HA aHTPOIIOJOIrMYHO HM3CJICABAHC Ha



ChbBPEMEHHUTE MOKJIOHHUYECKU MPAKTUKU Ha TPOOOBETE HA MPABEAHUTE 3a/1aBa
IUIOJJOTBOPHA MIEPCIIEKTUBA 3a MPUHOCEH U AMCEPTa0UIIeH HAyUYeH TPY.

TekcTsT B 00eM OT 177 cTpaHuiy U 4 NPUIIOKEHUS CE ChbCTOU OT YBOJ, TPU
IJIaBH, 3aKJII0OUYEHKE U CIIUCHK Ha U3IMOJI3BaHaTa JuTeparypa.

YBOIBT ChABpKAa HEOOXOUMHUTE 3a TUCEPTALMOHHUS TPY/l €JIEMEHTHU: ICHO
MIOCTaBEHU U3CIIEA0BATENICKA LIeJT, 3aJa4H U U3CJIEJOBATEIICKH BBIIPOCH, ONKCaHa
€ MeTOoAMKaTa Ha U3CIEABAHETO, INPEJICTaBeHa € HaKpaTKo OCHOBHATa
JuTeparypa, BBPXY KOATO € IMOCTpOoeH aHainu3bT. KaTo OCHOBHaA 1€l Ha
JUcepTalusTa Ce MOCTaBsl MPOYYBAHETO HA HAYMHA MO KOWTO C€ MPOBEXAA U
BB3MpHUEMa MOKJIOHEHUETO Ha TpoOoBe Ha [IpaBeHM OT €Bper W MIOCIOJIMaHHU.
ABTOpBT 3aJ1aBa CIEIHUS OCHOBEH M3CJIEIOBATEIICKH BBIIPOC: UMA JIM U KaKBa €
paznuKara MEXAYy JBETe PEJIMTMO3HU OOIIHOCTH B TEXHUTE MPAKTHKUA Ha
MOKJIOHEHHE Ha TPpoOOBE Ha MpaBE/IHU, B OTHOLICHUETO W BB3MPUEMAHETO HA
rpoOHUITUTE UM? 32 U3ITBIIHCHHE HA TE€3U IIEJI U 33]]a4M € HalpaBeHO MPOyYBaHE
Ha JINTepaTypaTa U JOKYMEHTH, ChbPKallll UCTOPUUYECKHU CBEACHUS IO TeMaTa
(KHUTH, CTaTUU, BECTHUIU, IPABUTEIICTBEHU MyOIUKAIIUU, apXUBU U Ap.), KOETO
C€ chyeTaBa C IMPOBEJACHO OT HEro TEPEHHO H3CIeBaHE. ABTOPBHT Ipujara
KaueCTBEHUTE METOJM Ha eTHorpadckara TepeHHa paboTa: MHTEPBIOMpPAHE Ha
MOKJIOHHUIIM ¥ MUCMEHO aHKeTupaHne upe3 600 mucMeHN aHKETH ¢ MOKJIOHHUIIY.
Bbopocure B mHcMeHara aHKeTa MMar 3a LEJ J1a OCBETJISIT MOTHUBUTE 3a
MOKJIOHEHUETO, TMPAKTUKUTE, KOUTO CE€  M3BBPIIBAT, MHEHHETO 3a
MMOKJIOHHWUYECKUTE MPAKTUKHU, W3MBJIHIABAHU OT JpyraTa peIuruo3Ha OOIIHOCT.
OcpbiiecTBeHO € HaOMIOIeHNE Ha TTOKJIOHEHUST Ha N30paHu TpPOOHUIINA: HA PaBUH
[IIumon bap-HOxaii, na bada Canu u Ha paBun Meup baan Xanec (3a eBpeiickaTa
obmuocT) m Ha mpopok Camywn, Ha I[llexa6 En-Jlun um nHa Paxun (3a
MIOCIOJIMAHUTE).

[IbpBa raBa e moj HaACHOB , I pOOHUIIMTE KATO CBEIIEHHO MACTO*. Bb3
OCHOBA HAa JIMTEPATYPHU HU3TOYHUIIM Ca U3JIOKEHU KOHUEHIIMUTE 32 CBEIICHO

MACTO B I0Ogan3Ma U HUCIAMaA, IMMOAYCPTAHHU Ca PA3JIMKUTC MCXKAY IOIIYJIIAPHHA U



OPTOJIOKCAJTHUS MCJISIM 110 OTHOIIIEHHWE Ha CBETUTE MeCTa U uyAecara. HampaseHo
€ 3aKJIIOYeHHE, Y€ B JBETE PEIuruu (F0Jau3bM U HCISIM) MMa CXOJCTBA IIO
OTHOIIICHWE Ha BspaTa B cujaTa Ha rpoOHuIMTe Ha [IpaBegHUIIUTE KATO CBETH
MecTa. ABTOPBT MPAaBU BAXKHOTO YTOUHEHUE, U3BECTHO OT MPUBECHATA OT HETO
JIUTEpaTypa, 4ye B rogau3ma Ha [IpaBegHuTe ce MpUNMCBAT BUCIIM JTyXOBHO-
muctuyHu cwd. [Tomo6Ho, B cydusma ce cmara, ue [IpaBenHUSIT MOXKE /1a TpaBU
yyJeca U MMa CBPBXECTECTBEHHW CHJIM. 3a paszjvMKa OT MOMYJSIPHUS HCIISM,
OPTOJOKCAHJIUAT HE MpHU3HaBa ()eHOMEHA Ha dy/iecara.

Btopa rnaBa ,,Putyanu okono rpoOHUIIMTE Ha MpaBEAHUIM B IOJau3Ma U
uciasaMa‘“ pasriaexaa rpoOHunuTe Ha IlpaBemHHIIMTE B JIBETE PEIUTHH KaTo
00€KTH Ha MOKJIOHEHUE U MPOSIBJICHNE HA MOIYJIsipHA PEIUTHO3HOCT. Ta3u riaBa
Ha JUCepTalusTa € MIOCTPOeHa BhPXY eMIIMPUYCH MaTeprall, CbOpaH OT aBTopa,
Y JIMTEPATYPHU W3TOUYHUIIHA, KOUTO PA3TJICKIAT JOKTPUHUTE U PUTyalIUTE Ha
JIBETE PEIIUTHUU.

ITo oTHOIIEHE HA MOTHUBHUTE 3a MOCEIIECBUE Ha TPOOHUIIUTE, TOM OTKPOSBa
JIBa OCHOBHU TUIa MOTUBH. [IbpBUAT € n3pa3 Ha oTHOLIEHUE KbM [ [paBeaHus, T.¢€.
BSAPBAIUTE IIOCEIIAaBaT TPOOHMIIUTE IO CHIMUTE NPUYHHH, TOPaJd KOHUTO
nocemniaBaTt rpo0a Ha CKbII U JIIOOUM YOBEK: 32 J1a CU CIIOMHSIT 3a HETO, J1a U3passiT
BEPHOCTTA CHU KbM HETO0 U Jla ChKUBAT oOpaza My M Bpb3KaTa ¢ Hero. Bropust
TUII MOTUBHM € EJIAHUETO 3a KOHTAKT C AYXOBHMUS CBAT, ¢ bora. Twi Kato
[IpaBemHUAT € CMATaH 32 MOCPEAHUK MEXKIY TO3U U JIPYTHUs CBAT, XOpaTa ThPCST
HEroBaTa MOMOIIl ¥ CE€ OINUTAT Ja CHeYyeasaT MuiocTtra My. KbpM Te3u nBa thna
TJIAaBHA MOTHBH 3a TTOKJIOHHUYECTBO, KOUTO Ca PEIIMTHO3HH, TOU J00aBs U TPETH,
KOWTO ompenaessi KaTo Karo comuaieH. Crnopen Hero, oOmata cpelia Ha
BSPBAIIUTE HA CBATOTO MSCTO MMa OOeaWHsBAII e(peKT, KONTO JOIpHHACS 3a
COLMAJIHATA COMUIAPHOCT.

Moxaman @Pokapa OTrpaHh4YaBa JIBAa KOMIIOHEHTa B PUTYaJIUTE OKOJO
TPOOHUITUTE: CBATOTO MSCTO CaMO MO ce0e CH, M3MBIHEHO ChC CHMBOJIMKA U

YyOJOTBOPHHU CHCPruM, CBBpP3BAllld BAPBAIOIUTE C Bora, N TIOKJIOHCHHUCTO,



OBTYBAaHETO KBbM HETO. ABTOPBT OYe€pTaBa OCHOBHHUTE XapaKTEPUCTUKUA Ha
HNOKJIOHHUYECTBOTO Ha rpoOHMIIM Ha [IpaBeiHU B ABETE PETUTHO3HU OOIIHOCTH.
[Ipn ronpam3ma: rpobuuinmte Ha IlpaBemHuTe ca Mectata 3a morpedeHue,
HOCELIEHUETO Ha TpoOHuIaTa Ha [IpaBeiHUS ce M3BBpILIBA KOJIEKTUBHO, OCOOEHO
Ha oTAasiedeHu rpooHunu. [1o Bpeme Ha Mpa3HUIUTE, TPOBEXKAAHU B OJIU30CT 110
rpOOHUIINTE, TOKJIOHHUIIMTE pa3Ka3BaT 3a U3JICKyBaHH OOJHU, CIIACEHU
HEUIACTHULIM U T.H. VI3IIBIHABAT c€ ¥ APYTH PUTYAJIHU IPAKTUKHU, KATO HAIPUMED
MIPOM3HACSHE HAa MOJIUTBA, NHUCAaHE HA CTHXOBE, WU3IBJIHEHHE HA IECHU H
0J1aroJapHOCTH, KaKTO U IPOCTUPAHE HaJl rpo0da, 3arajaBaHe Ha CBEILH, TOTaIsIHE
BbB BOJaTa Kpail rpoba, NMOCTaBsHE Ha KaMbHU, OKayBaHE Ha ILJIaTOBE Ha
IbpBETaTa Kpail rpoda, MucaHe Ha OEJIEKKHU U TOCTABIHETO UM MEKIY KaMbHUTE
Ha rpo6a. [Ipu MrocroIMaHUTE MOKJIOHHUYECTBOTO CE€ MPAKTHKYBA KAaTO MpOsiBa
Ha HapoJlHA PEJINIUA U B TpaauluiTa Ha cy(usma. B Hes cbiiecTByBa urypara
Ha [IpaBegHus, KOMTO € MOCPEIHUK MEKAY YOBEKa U bora, Moxe J1a U3BbpIIBa
qyJleca U 3HaMEHHs, J1a JIEKYBa, J1a Bb3JEHCTBA HAa ITpupoaaTa. B cBeTinHara Ha
T€3H BSPBAHMS B CYy(PUCTKUTE OPJEHU CE€ HAChPUYABAJl PUTYAITbT HA MOKJIOHEHUE
1o rpobosete Ha [IpaBeanute - "3uapa" .

Bazupaiiku ce Ha mpoBelICHUTE HAOIIOJICHUS UM AHKETH C TMOKJIOHHUIIH,
Moxaman @okapa ImpaBH 3aKJIFOYEHHUE, Y€ CHIIECCTBYBA “‘TOJISIMA MPUIMKA® B
pUTyaiuTe, U3BbPUIBAaHU Ha rpoOoBere Ha I[IpaBegHHUTE B ABETE PEIUTHO3HU
oOmHOoCTH. [IpunuKuTe ce OTKPUBAT KAKTO B MOTUBUTE 33 OKJIOHEHUETO, TaKa U
B PEJIMTHO3HUTE MPAKTUKH OKOJI0 rpoboBeTe Ha [IpaBeHuTe, KOUTO UMAT CXOIHU
XapaKTepUCTHKHU Ha 4yJOTBOPLHM B ABeTe penauruu. O01a puTyaiHa NpakTuka e
IpeKapBaHETO Ha HoulTa B OJM30CT 110 rpoba Ha IIpaBegHuka, OCTaBSIHETO Ha
MpeIMEeTH B TpPOOHUIIUTE, 32 1a MOKE MPABETHUKBT J]a IOMOTHE 33 U3JIEKyBaHETO
Ha 0O0JIeCcTTa; ChIIO Taka C€ OCTaBAT OYTUIIKHM C BOJAA WJIM Maclio, a MO-KbCHO
HaMma3Bar ¢ Tsax 6onHute. Bspsa ce, ye [IpaBennuTe nexyBaT O€3III0A1E U 3a Ta3U

EJI CC OCTABAT MPBCTCHU U JAPYTU MPCAMCTH, KOUTO CJIC] TOBA KCHUTC HOCAT HA



nosica ci. CXOJTHO € M PasMoI0KCHUETO Ha TPOOHHUIINTE — HA BUCOKH MECTa, B
OIM30CT JI0 MeIepH, U3BOPH WJIH IbPBETA.

ABTOpPHT oOmHCBa MOAPOOHO ¥ PA3IMKATE B MOKIOHHUYECTBOTO Ha
rpoOHuny Ha [IpaBeHM, MPAKTUKYBaHO OT €Bper U MIocroiMaHu. Haii-o01o e
Ce CBEXJAT JI0: CTporaTa epapxus Ha CBEIICHUTE JIUIIA B UCIIsIMA, 3a Pa3jIuKa OT
[0/1an3Ma; TpejacTaBaTa 3a KphbBHA Bph3Ka Ha CBEIIEHUTE Jmia ¢ Moxamen B
UCIISIMA, 32 pa3jifKa OT I0Jlau3Ma; B HCIsIMa ce TMpHeMa, Y€ YacTH OT TSUIOTO Ha
[IpaBemuus Moke nma ca morpebaHW B pa3IWYHU TPOOHHUIIM — HEMO3HATO 3a
eBpeute B M3paen, HO ChIIECTBYBAIIO 3a eBpeiickuTe rpoOHuIy Ha [IpaBeanuTe
B CeBepHa Adpuka. B eBpeiickata Tpamuius norpedeHuero TpsOBa na Obie
M3BBPIICHO C IBUIOTO TSJIO M 3aTOBa OOMKHOBEHO MMa €1Ha WICHTUYHOCT Ha
rpo6nuata Ha [lpaBegnusi. B puryanure oxosio rpoda Ha [IpaBennus cbio ce
OTKpPWBAT pa3Iu4Ms: MIOCIOJIMAHUTE W3MBIHSIBAT PEIWTHO3HU  TICCHH,
CBHIIPOBOJICHU OT TaHIM U OueHe Ha OapadaHu, KAKTO U PUTYaJTHU UTPH (UrpaTa C
MEYOBE), a Ha HIKOU MECTa U ChCTE€3aHUs MO KOHHA €37]a, KOUTO HE ca MO3HATU
Ha eBpeute. Criopes aBTOpa, PUTyaIMTe HAa TPOOOBETE HA MIOCIOJIMAHUTE HOCST
M0-BOMHCTBEH XapaKTep B CPaBHEHHUE C €BPEHCKHUTE PUTyalIHd U ca ,,MHOTO IO-
CIIOKHU W KOMIUICKCHH, B CPaBHCHHE C TE3W OKOJIO €BPEHCKHTE TPOOHHITH.
Cnopen HaOmoaeHusATa Ha DOKapa, MIOCIOJIMAHCKUATE TPOOHHITN Ca B ITO-JIOIIO
CBhCTOSIHME, MHOTO OT TSIX Ca M30CTABEHU U HEMOJAbPXKAHU, B IPYTH CIIydau ca
IPEYCTPOCHH 3a APYTH (QYHKIMH M KaTO IS0 ca B MPOIEC Ha pa3pylIcHHUE.
OO6pateH mporiec ce HaOI01aBa IIPH EBPEUCKUTE TPOOHUIIN, KOUTO C€ MOIBPKAT
n00pe U ce peKOHCTPYUpaT CTapH.

Tpera rnasa ,,ChbBpeMEHHHU MPAKTUKK Ha TIOKJIOHCHHWE M CBBP3aHU C TAX
MMOKJIOHHUYECKH MTbTYBaHUS " TIPENICTABS PE3YJITATUTE OT TEPEHHOTO U3CJIC/IBAHE
Y OIMCBA B JCTANIN TOKJIOHHHYECKHUTE MTPAKTUKH OKOJI0 TpoOHMIM Ha [IpaBeaam
Ha JIBETE PEIMTHO3HU OOITHOCTH.

ABTOPHT YCTAHOBSIBA, Y€ €BPEUTE MOCEIIABAT IMO-Y€CTO TPOOHHIINTE HA

IMpaBCAHUTC, IIPpH TOBAa CbHC CeMEHCTBaTa CU H MNpUATCIIM, 3a pasjimka OT



MIOCIOJIMAHUTE, KOUTO TU MPaBAT caMM M OOUKHOBEHO BEAHBK TOJMIIHO.
HeroBoto o0sicHeHHe 3a Ta3u pasiiuKa €, 4e TpaJullusITa Ha MOKJIOHHUYECTBO €
MO-pa3MpoCTpaHeHa IIPU €BPEUTE U OCBEH TOBA T€ €a C MO-A00pHU HKOHOMUYECKU
BB3MOKHOCTH 32 33JI0BOJISIBAHE HA PETTUTHO3HUTE CH HYXKIH.

B Ta3u yacT aBTOpPBT OTHOBO pa3riieXkaa MOJUTBUTE HA BAPBALIUTE — 32
3/paBe, U3LEJICHNUE, XK U T.H. - 00IIH 3a ABETE PEIUTruo3Hu obmHoctu. O0ma
€ U BsipaTa B MOCpeAHNYECKTBOTO Ha [IpaBeiHus, KAaKTO U TOBA, Y€ MOKJIOHEHUETO
Ch3[1aBa YYBCTBO HA MPUHAIEKHOCT KbM OOIIHOCTTa. OTHOBO ca pasrieaaHu
pa3InuusITa MEXAY JIBETE TPYIHU: PU MIOCIOJIMAHUTE - TI0-UYECTO MPECIIUBAHE HA
HNOKJIOHHUIIUTE Kpail TpOOHULIMTE, MMCAHE HA CTUXOBE, IECHU U 0JIar0JapHOCTH,
CIAIKUIIM W XpaHa, KOUTO C€ pa3/iaBaT Ha MHUHYBAuWUTe; NPH E€BPEUTE: CE
U3ITBIIHSBA PUTYAIBT 32 IBPBOTO MOJICTPUTBAHE Ha KocaTa (Xenaka), cJo0MBaHe
C aMyJIETU ¥ IOPTPETH HA PABUHHU U MTPaBEIHULN.

B 3akimroueHnero ce mogyepraBa roJisIMOTO CXOJCTBO BbB BSpBAaHUSATA 32
[IpaBeaHuTE U pUTYyaNIUTE OKOJIO IpoOHULINTE UM. KaTo Bb3MOXKHO 00siCHEHUE 3a
TOBa CXOJICTBO aBTOPHT MOCOYBA M3TOUYHMIIUTE HA JBETE PEIUTHMH U TAXHOTO
CBJKUTEJICTBO, KOETO MpeArnoara ,,IperiuTaie v 0JIM30CT ¢ BCUYKU MPUCHIIU Ha
TOBA YCJIOKHEHUS U HAIIPEKECHUS .

N3noxkeHoTo 10 TYyK CBHUJAETENCTBA 32 MPUHOCHUS XapakTep Ha
JOUCEPTAlMOHHUS TPYJ, ChUETaBalll UCTOPUUYECKH Pa3Ka3 U AHTPOIOJIOTUYHO
U3CNe/IBAaHE HAa CHBPEMEHHUTE TMOKJIOHHMYECKH TMPAKTUKHM Ha €Bpeu U
MIOCIOJIMaHu B M3paer.

JlrcepTallMOHHUSAT TPY/ € pa3paboTeH CaMOCTOSITENIHO, IJIarnaTCTBO HE Ce
yCTaHOBSIBA.

ABTOpedepaThT BIPHO OTPa3siBa ChABbPKAHUETO HA TUCEPTAIMOHHUS TPYI.
ABTOCIIpaBKaTa 3a MPUHOCHUTE Ha TPYyJa € MPaBIMBa U OCHOBATEIHO OTOENA3BA,
4ye MPUBEACHUTE JaHHHU OT €THOTPadCKOTO MPOyUBaHe OMXa MOTJIH J1a MOCTYKaT
3a CpaBHUTEJIEH MaTeprall Ha Objaeln u3cieaBanus. He Ha mociaeaHo MsCTO, OT

3Ha4YeHUEe € M OOIleCTBEHATa 3HAYMMOCT Ha TpyJa — TOoW OM MOTBI Ja Obje



[OJIE3eH 3a INOJUTHKUTE 3a HaMalsBaHE Ha AaHTAaroHW3Ma, I0-100pOTOo
OII03HABAHE U U3TPAXKIAHETO HA IOBEPUE MEXKY IBETE PEIUTHO3HU OOLTHOCTH B
N3zpaen.

JIOKTOpaHTBT uMa HeoOXoaumus Opod nyOnauKanuu IO TeMaTa Ha
TUCEPTALMATA.

Karo oneHsBaM BHCOKO HayyHaTa CTOMHOCT Ha JUCEPTALMOHHHUS TPYI U
KaTO UMaM IIPEJBU/I, Y€ Ca U3II'BIIHCHU U3MCKBAHUATA HA 3aKOHA 3a pa3BUTHE Ha
akaJeMnyHus cbcTaB Ha PenyOnuka bearapus u I[lpaBuiaHuuumTe 32 HErOBOTO
IPWIOKEHHUE, IIPETIOPhYBAM Ha HAYYHOTO JKYypPH Ja Npuchau Ha Moxaman Moca
®dokapa oOpa3oBaTeiaHaTa U Hay4dHa CTEIEH ,,JOKTOP* B HayyHa CIELUATHOCT
“@ONKIOpUCTHKA M €THoJOorusA“, objacT Ha BHclie oOpa3oBaHue 2.

XyMaHUTapHU Hayku; ipodecronanHo Hanpasienue 2.1. dunonorusi.

7 ageycm 2022 npog. 0-p Aua Jlynesa
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The topic of dissertation "Traditions and Practices Around the Tombs of the
Just from the Point of View of Judaism and Islam" gives him the opportunity to
apply his competence as a historian and to expand it with new knowledge and
research skills in the field of anthropology of religion and in particular -

anthropology of pilgrimage.
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The dissertation topic is important and up to date - the studied cultural
practices have not only a long historical continuity, but also a distinctive presence
in the contemporary life of both religious communities. In this sense, conducting
an anthropological study of the contemporary pilgrimage practices at the tombs

of the Just sets a fruitful perspective for a contributory scholarly work.

The text consists of 177 pages and 4 appendices, including an introduction,

three chapters, a conclusion and a list of references.

The introduction contains the necessary elements for the dissertation: a
clearly stated research aim, objectives and research questions, a description of the
research methodology, a brief presentation of the main literature on which the
analysis is based. The main aim of the dissertation is to investigate the way in
which the pilgrimage to the tombs of the Just is conducted and perceived by Jews
and Muslims. The author asks the following main research question: is there and
what is the difference between the two religious communities in their practices of
pilgrimage to the tombs of the Just, and in the attitude and perception of their
tombs? In order to fulfil these aims and objectives, a study of literature and
documents containing historical information on the subject (books, articles,
newspapers, government publications, archives, etc.) was conducted, which was
combined with field research conducted by him. The author applied the
qualitative methods of ethnographic fieldwork: interviewing pilgrims and written
inquiry through 600 written surveys with pilgrims. The questions in the written
questionnaire aim to illuminate the motives for pilgrimage, the practices that are
performed, and the opinion about pilgrimage practices performed by the other
religious community. Observations were made of pilgrimages to selected tombs:
those of Rabbi Shimon Bar-Yochai, the tomb of Baba Sali and Rabbi Meir Baal
HaNess) (for the Jewish community) and those of the Shmuel the prophet, Shehab
El-Din, the tomb of Rache, for Muslims.
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Chapter One is entitled "Tombs as Sacred Places". Drawing on the literature,
the concepts of sacred place in Judaism and Islam are outlined, highlighting the
differences between popular and orthodox Islam with regard to holy places and
miracles. It is concluded that there are similarities in the two religions (Judaism
and Islam) in terms of belief in the power of the tombs of the Just as holy places.
The author makes the important distinction, known from the literature he cites,
that in Judaism the just are ascribed superior spiritual-mystical powers. Similarly,
in Sufism it is believed that the Just can perform miracles and have supernatural
powers. Unlike popular Islam, the Orthodox do not recognize the phenomenon of

miracles.

Chapter Two, "Rituals around the Tombs of the Just in Judaism and Islam,"
examines the tombs of the just in both religions as objects of pilgrimages and
manifestations of popular religiosity. This chapter of the dissertation is built on
empirical material collected by the author and literary sources that examine the

doctrines and rituals of both religions.

In terms of motives for visiting tombs, he identifies two main types of
motives. The first is an expression of regard for the Just, i.e., believers visit tombs
for the same reasons they visit the grave of a dear and beloved person: to
remember him, to express their loyalty to him, and to revive his image and
relationship with him. The second type of motivation is the desire for contact with
the spiritual world, with God. Since the just person is regarded as the mediator
between this world and the other, people seek his help and try to win his mercy.
To these two types of main motives for pilgrimage, which are religious, he adds
a third, which he defines as social. According to him, the common meeting of
believers in the holy place has a unifying effect that contributes to social

solidarity.

Mohammad Foqara distinguishes two components in the rituals around

tombs: the holy place itself, filled with symbolism and miraculous energies
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connecting believers to God, and the pilgrimage, the journey to it. The author
outlines the main characteristics of the pilgrimage to the tombs of the Just in both
religious communities. In Judaism: the tombs of the Just are the burial places,
visiting the tomb of the Just is done collectively, especially to far away tombs.
During festivals held near the tombs, pilgrims tell of sick people healed,
unfortunates saved, etc. Other ritual practices such as saying prayers, writing
poems, singing songs and thanksgivings are also performed, as well as stretching
over the grave, lighting candles, dipping in water near the grave, placing stones,
hanging cloths on trees near the tomb, writing notes and placing them between
the stones of the tomb. Among Muslims, pilgrimage is practiced as a
manifestation of folk religion and in the tradition of Sufism. In it, there is the
figure of the Just, who mediates between man and God, can perform miracles and
signs, heal, and influence nature. In the light of these beliefs, the ritual of

pilgrimage to the tombs of the Just - the “ziara" - was encouraged in Sufi orders.

Based on observations and interviews with pilgrims, Mohammad Foqgara
concludes that there is a "great similarity" in the rituals performed at the tombs
of the Just in the two religious communities. The similarities are found both in
the motives for worship and in the religious practices around the tombs of the
Just, who have similar characteristics of miracle workers in both religions. A
common ritual practice is spending the night near the tomb of the Just, leaving
objects in the tombs for the Just to help cure the illness; bottles of water or oil are
also left, and later anointed on the sick. The Just are believed to cure infertility,
and rings and other objects are left for this purpose, which the women then wear
on their belts. The location of the tombs is also similar - on high places, near

caves, springs or trees.

The author also describes in detail the differences in the pilgrimage to the
tombs of the Just as practiced by Jews and Muslims. Broadly, these boil down to:

the strict hierarchy of holy persons in Islam, as opposed to Judaism; the notion of
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a blood relationship of holy persons to Muhammad in Islam, as opposed to
Judaism; in Islam, it is accepted that parts of the body of the Righteous may be
buried in different tombs - unknown to Jews in Israel, but existing for Jewish
tombs of the Just in North Africa. In Jewish tradition the burial must be made
with the whole body and so there is usually one identity to the tomb of the Just.
Differences are also found in the rituals surrounding the tomb of the Just:
Muslims perform religious songs accompanied by dancing and drumming, as well
as ritual games (sword play) and, in some places, horse-riding competitions,
which are not familiar to Jews. According to the author, the rituals at the tombs
of Muslims have a more warlike character than Jewish rituals and are "much more
complex and sophisticated than those around Jewish tombs." According to
Fogara's observations, Muslim tombs are in worse condition, many are
abandoned and unmaintained, in other cases converted for other functions, and
are generally in the process of destruction. The reverse process is seen with

Jewish tombs, which are well maintained and old ones are being reconstructed.

The third chapter, "Contemporary Worship and Related Pilgrimage
Practices" presents the results of the field research and describes in detail the
pilgrimage practices around the tombs of the Righteous of the two religious

communities.

The author finds that Jews visit the tombs of the Just more frequently, and
with their families and friends, in contrast to Muslims who do so alone and
usually once a year. His explanation for this difference is that the tradition of
pilgrimage is more widespread among Jews and, moreover, they have better
economic opportunities to satisfy their religious needs.

In this section, the author discusses again the prayers of the faithful - for
health, healing, rain, etc. - common to both religious communities. Also common
Is the belief in the mediation of the Just, and that pilgrimage creates a sense of

belonging to the community. Again, the differences between the two groups are
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addressed: in the case of Muslims, more often than not, pilgrims spend the night
by the tombs, writing poems, songs and thanksgivings, sweets and food are
distributed to passers-by; in the case of Jews: the ritual of the first haircut (Helaka)

Is performed, and amulets and portraits of the rabbis and just are acquired.

The conclusion highlights the great similarity in beliefs about the Just and
rituals surrounding their tombs. As a possible explanation for this similarity, the
author points to the sources of the two religions and their coexistence, which
implies “entwinement and intimacy, with all the complication and tension

inherent 1n it.«

The foregoing testifies to the contributory nature of the dissertation as
combining a historical narrative and an anthropological study of the

contemporary pilgrimage practices of Jews and Muslims in Israel.
The dissertation was developed independently; no plagiarism was found.

The abstract faithfully reflects the content of the dissertation. The author's
account of the contributions of the thesis is truthful and rightly notes that the
ethnographic data presented could serve as comparative material for future
research. Last but not least, the societal relevance of the work is also significant
- it could be useful for policies aimed at reducing antagonism, getting to know
each other better and building trust between the two religious communities in

Israel.

The doctoral candidate has the required number of publications on the

dissertation theme.

Highly appreciating the scientific value of the dissertation and considering
that the requirements of the Academic Staff Development Act and the
Regulations for its implementation have been met, | recommend the
scientific jury to award Mohamad Mosa Fogara the scientific and

educational degree “Doctor”, domain of high education: 2. Humanities;
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professional direction: 2.1. Philology; discipline: Folkloristic and

Ethnology.

7" August, 2022 Prof. Ana Luleva, PhD
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