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Huceprauusita Ha Moxaman @okapa MpeACTaBiIsiBA CPaBHUTEIHO
M3CJIeIBaHE Ha MOKJIOHHUYECKUTE MPAKTUKU Ha TPOOHUIIUTE HA MPaBEIHUIU U
CBETIIM KaTO BAXKEH €JIEMEHT Ha HApOJIHATA PEJIUTHO3HOCT CPEll JBETE OCHOBHU
penuruo3Hu oomHocTy B M3paen — roaen u mMiocroiiMand. Temara € akTyalHa,
ThHA KaTO MHTEPECHT KbM MOAOOHM MPAKTHUKHU Mpe3 IMOCIEAHUTE TOJWHU BCE
MIOBEYE HAPACTBa, a HApel C TPAAULMOHHUTE MECTA HA MOKJIOHEHHUE CE MOSBSIBAT
1 HOBU. MIHTepec npeacTapisiBa U T€3aTa Ha aBTOPA, Y€ KaKTO MOCEIIaBaHETO Ha
TPOOHUITUTE HA 3HAYMMU 3a JIBETE PEIIUTUHU MIEPCOHAKHU, TaKa U OOIIUTE MECTa U
paznuusITa B IPOBEXKAAHUTE HA MSICTOTO PUTYaAIU ChIbPKAT MOTEHIIUAI 32 MO-
100pOTO B3aUMHO OTMO3HABAHE, Pa30UPaATEICTBO U YBAKEHUE KbM PEIIMTUO3HUTE
YyBCTBA HA MPEICTABUTEIUTE HA ,,Ipyrara‘ peaurus.

JlucepTalluOHHUAT TPYHA C€ ChCTOU OT YBOJA, TPH IJIaBH, 3aKJI0OYeHHE,
oundnuorpadusi m npuiaoxenus. M. dokapa mokaszpa 100pO MO3HABAHE Ha
JuTEpaTyparta 1o TemMaTa U U3Moj3Ba pa3HooOpa3Ha U3BOpoBa 6aza: HOPMATHUBHU
JOKYMEHTH, ITbTEIUCH U JHEBHUIIM HA TOKJIOHHUIIA, PEJIUTHO3HU TPAKTaTH U
HapaTUBH U IP., HO OCHOBHATA YacT OT aHAJIN3a U U3BOJIUTE HA U3CIICIBAHETO CE
onmupaT Ha HETOBM JIMYHU TEPEHHM MaTepuaid — HaOMIOJCHUS W aHKETH,
MPOBEJCHU CpeJl MOKJIOHHMIIM TPU TPOOHUIIMTE HA FOJACHCKUTE MpaBeIHUIIN

[Mumon bap-HOxaii, bada Camu u Meup baan Xanec, u npu rpoOHUIIUTE Ha



npopok Camywmn, lllexad En-Jlua n Paxwn, kouTo ce moia3BaT ¢ 0coOeHa MOYUT
OT CTpaHa Ha MIOCIOJIMAHHUTE.

B ¥YBoaa Ha gucepranusita M. dokapa pasriiexia NOKJIOHHAYECTBOTO B
CBBPEMEHHMSI CBIT C OIJIE] HA HETOBUTE PEIMIHMO3HH U COLUAIHO-KYJITYPHHU
¢GbyHKUMU (ThpCEHE Ha U3IEJICHUE U MOMOI] B KPU3UCHU MOMEHTH B KUBOTA Ha
JUYHOCTTa M CEMEWCTBOTO WJIM BIBbXHOBEHHE 3a OJaro4ecTUBU JIeNa;
YCTAaHOBABAHE M TMOJJIbPXKAHE HA COLMATHA KOHTAKTH, JEMOHCTpauvs Ha
IBJIOOKM PETMTMO3HU YYBCTBA W PEIUTMO3HA UACHTUYHOCT U T.H.). ABTOPBT
MOJIYEpPTaBa, Y€ BBIPEKHA MIMPOKOTO PA3NPOCTPAHEHWE HA TEHACHUHMATA KbM
CeKyJapu3alusi Ha MOJEPHOTO OOIIECTBO, NpPEBbpHajla €€ B HOpMa 3a
IIPOTPECUBHUTE Cpeau olle OT nepuoaa Ha IIpocBeniennero, To Janu3anuaAra,
ypOaHu3ausaTa U UHAYCTpUAIM3ALUITA, CHITBTCTBAIM YCKOPEHHUS MPOIEC Ha
MOJIEpHU3AIIMS, TPEIU3BUKBAT KpH3a B OOIICCTBEHUTE M JUYHHUTE HArJacu U
LICHHOCTHU CHUCTEMH, a TOBa, OT CBOS CTpaHa, BOAM JO ,3aBPBINAHE Ha
penurusTa®, ¥ B YaCTHOCT — CTHUMYJIUPA MOKJIOHHUYECKUTE MPAKTUKU KaTo
JIEMOHCTpAIIUS Ha PEIMTUO3HO OJIarouecTue.

M. ®oxkapa mnpeacraBd OCHOBHHTE TEOPUHM B AHTPONOJIOTHATA 34
MOKJIOHHUYECTBOTO KaTo 0Ope] Ha Mpexojia, KOWTO OeNeXd MpeMecTBaHe OT
chepata Ha nMpodaHHOTO B CaKpaTHOTO TMpocTpaHcTBO-BpeMe (M. Enmane, B.
TbpHBP), IpHU KOETO NOKIOHHUKBT CE€ HAMUPA B ChbCTOSIHUE HA , JIAMUHAIHOCT .
Pasrnenanu ca u te3ute 3a TYpUCTUYECKUTE MOTHBHU HA MOKIOHHHUYECTBOTO (A.
JIronpoH) ¥ 3a MOKJIOHHUYECKUTE MPAKTUKU KAaTO MOBOJ 3a JEMOHCTpalus Ha
pEeIUTHO3HAa TOJIEPAHTHOCT WM 00paTHO — Ha HetojepaHTHOCT (I'. boyman u P.
XenanH).

B YBoaa ca ouepTaHu LieIUTE U OYaKBAaHUTE PE3YJITATH HA U3CIICIBAHETO,
KaKTO U HU3IO0J3BAHUTE METOJIM U MHCTPYMEHTH — OCHOBHO AHKETH, MOITbJIHEHU
OT YYAaCTHHUIIUTE B TOKJIOHHUYECKUTE MNpakTUkU. [lomydyeHutre paHHH ca
CHUCTEeMaTU3UPAHU B TAOIUIM U IMarpaMu B TpeTaTa riaBa Ha qucepranusra. Tyk

TpH6Ba Ja C€ OT6€HG)I(I/I, 4C¢ B CBHOTHOHICHHUCTO MCKAY KAUCCTBCHHUTC U



KOJIMYECTBEHUTE METOJIM MPEBECHT ONPEACIICHO € B M0J3a HA MOCIEIHUTE, Thil
KaTo CIOpe] MpeLeHKaTa Ha aBTopa T€ ca IMO-TOYHHU, a CIEAOBATEIHO U IO-
O00EKTUBHHU, OKATO CBOOOJHOTO HWHTEPBIO M pa3Ka3uTe Ha MOKJIOHHUIIUTE
OOMKHOBEHO ChABPKAT CYOCKTUBHH, JOPU MPOTUBOPECUMBHU ThHIKYBAHHUS Ha
TEXHUTE HArJAaCH.

B mbppBara riiaBa Ha nuceptanusira (,'poOHHIIaTa KATO CBATO MACTO)
€ pasriemaHo (GpopMHUPAHETO Ha TMOHSATHETO 3a ,,CBATO MSCTO™ B IO-OOIIHS
KOHTEKCT Ha MPEJICTABUTE 3a ,,CBETOCTTA " U HEMHATA MHOTOCTEIIEHHA CTPYKTypa
B romau3Ma u uciasma. M. dokapa orOensizBa, ue Teputropusara Ha M3zpaen
ChAbpXKA MaKCHUMaJlHa KOHILIEHTpaluus Ha CBETH MeCTa, IOYUTaHU OT
NPEACTABUTEIINTE HAa TPUTE MOHOTEUCTUYHU penuruu. HezaBucumo panm ca
CIOJIEJIEHU, OCIIOPBAHU WJIM CHEeUM(UYHHU, T€3U MECTa Ca CBbP3aHU C MAMETHH
ChOUTHSI B CcakpajlHaTa HCTOPUS Ha €BpPEH, XPUCTUSHU W MIOCIOJIMaHHU,
HaTOBAapEHMU Ca CbC ChOTBETHUTE PEJIMTMO3HU HAPATUBU U MPHUBIUYAT OIPOMEH
Opoli TMOKJIOHHUIM. ABTOPBT OTBapsl AMCKYCHUATA, KOATO MNPOABJDKaBa U B
cienBallara rjiaBsa, 3a MOKJIOHHHYECTBOTO HA MECTaTa Ha OrpeOeHne Ha BUIHU
,IIPABEIHULIM B I0Jan3Ma U UCIIsIMA OT TJIeHA TOouka Ha penurusta. Ctporo
MOTJIETHATO, TO3U BUJ MOKJIOHHUYECTBO HE € CAHKIIMOHUPAHO OT PEIUTHO3HUS
3aKOH M Hall-uecTo He Ce IMO0JI3Ba C 0A00PEHNETO Ha PEIMTMO3HUTE aBTOPUTETH,
Thi KaTO M B JIBET€ PEJIUTMU CE€ OLICHSIBAa KAaTO HapyUIEHHWE Ha CTPOTHUs
MOHOTEU3BM, ChIBPKAII0 ONACHOCT OT UJI0JIOMOKIOHHUYECTBO U IOPU HaMeca B
npeporaruBute Ha bora. Bemnpeku ToBa, kakro TBEpau M. ®oxkapa (c. 34-35),
,,CBETOCTTA Ha T€3M MECTa MoJIy4aBa OOIIECTBEHA CAaHKLIMS 10 CHJIaTa Ha BsipaTa
Y TPAUIIMSATA, YECTO CE OCHOBABA HA JIETC€HAU WA HAPOIHU BSIPBAHUS; C TECUCHUE
Ha BPEMETO T€ C€ MNPEBpbhLIAT B OOEKT Ha KYIAT M Ha TAX CE€ H3MbBIHABAT
ONpEe/ICJICHH PUTYaIH.

B 3akimounTtenHaTta 4yacT Ha IJiaBaTa aBTOPBT MPEACTaBI OCHOBHUTE
aCIeKTH Ha KOHIIEMIMATA 3a MPAaBEIHOCT U MpaBEAHUK B IOJau3Ma U HCIIMa:

M3KIIOYUTEIIHO OJaroyecTue u MMpaBCACH KUBOT, OTAAaJACH Ha cny>1<6a Ha Bora;



3a1bJI00YEHO TMMO3HABAHE HA PEMTHO3HUS/CBEIICHUS 3aKOH; OCHUTypsSBaHE Ha
JyXOBHO HAI'BTCTBUE M TOMOIIl HAa NPEACTAaBUTEIUTE Ha OOLIHOCTTA, HE HA
MOCJIETHO MSICTO OJjlarojjapeHue Ha CIOCOOHOCTTA Ha MPABEAHUIUTE A MPaBST
yyneca u T.H. Cnopen M. ®@okapa HsiMa ChIIECTBEHA Pa3JiUKa B MPEJICTABUTE 32
npaBeJHUIIMTE B IOJaW3Ma M HUCJIsMa, KOETO € BSIPHO OT IJIeJHa TOYKa Ha
HapoJHATa PEJIUTHO3HOCT M JIOKOJKOTO TEXHUTE M3KIIOYUTENIHU KadyecTBa
JOTPUHACAT 3a CaKpalu3alusira Ha MICTOTO HAa MOTPeOEHWETO WM U TO
OpeBpbhIIAT B MICTO HAa KOHTAakT ¢ boxkectBeHoTo. TepMHHBT ,,lIpaBEeIHUK
M3TJICK]a HATBJIHO MPUJIOKUM KbM €BPEUCKUTE MPABEIHULIM U MbJIPELU, HO HE
MOKPUBA BCUUKHU ACMEKTH HA YETUPUTE KATETOPUH UCIISIMCKHU NIEPCOHANKHU, YUUTO
rpOOHUIM ca 0O0EKT Ha KYJIT, IPEICTaBEHH B Ta3H U CJIe/[BaIllaTa rjiaBa: Cypuure-
,,CBeTIH (vanu, aynuiia); OC3CMBPTHUTEC BOWHHU, TNAJHAIU BBHB ,,BOMHHTE 3a
BsApata“ (myoorcaxuounu/2asu); KOPAHUUHUTE TIEPCOHAKU — MPEIUCTIMCKU
npopouu (Habu, anbutia), IOBEUETO OT KOUTO ce cpeniaT v B bubnusita; u Hakpas
— OuOIeiCKUTE MEPCOHAXKU, KOUTO HE Ca YacT OT UCISIMCKATa CBEIIECHA UCTOPHUS,
HO TEXHHUTE MAMETHU MECTa Ha TepUTOpHsITa Ha 3paeit ce mounTar U rnocemanar
OT MECTHOTO MIOCIOJIMAHCKO HACEJICHUE.

BbB BTOpaTa riaBa Ha U3CleIBaHETO ,,PUTyajJm Ha rpoOHUIIUTE HA
NpaBeJHUTE B 10aN3Ma M MCIASIMA® PUTYATHUTE TIPAKTUKH, U3BBPIIBAHU HA
rpoOOBeTEe Ha MPABEAHUIIMTE Ca pas3riielaHd KaTo ,,ICHO M3pa3eHa MposiBa Ha
HapojHaTa peauruo3Hoct . M. @okapa ce cnupa Ha JABETEe TCHACHUUM — ,,3a° U
,IIPOTUB® (C pa3MyHa CTENEH Ha KaTEerOpUYHOCT) B 0oJelicKaTa M UCISIMCKATa
IPaBHO-0OTOCIOBCKA JIMTEpATypa MO OTHOIIEHUE HA MOYUTAHETO HAa rpoOOBETE
Ha MpaBEJHUIIA U TOKa3Ba, Y€ 3a pa3jvMKa OT PABUHUTE-TPATULHOHAIUCTH U
UCISIMCKUTE YJIEMH FOJCHCKUTE MHUCTHIM W CydUHUTE C€ OTHACAT C ToJiaMa
TOJICPAHTHOCT W JIOpU TIOOHIpSIBAT KyaTa KbM TmpaBeanute. [logpobHO ca
NpeACTaBeHH  PUTyaIMTe, KOUTO C€  U3NBJIHABAT Ha Trpoba Ha
npaBeJIHUKa/CBeTeNa. ABTOPBHT TIOKa3Ba, Y€ TE€ ca MHOTO OJIM3KU TIpH

npcaACTaBUTCIINTC Ha ABCTC PCIUMIHH, HO oTOEJISI3BA M HAKOH OTJIMKH,



MIPOU3TUYAILHN TJIABHO OT PA3JINYMUATA B KOHLIEIIMUTE 32 I0JCHCKUTE TPaBEIHULN
U MIOCIOJIMAHCKHUTE CBETHH, KAKTO M B OOrociyKeOHUTE MPAKTUKU Ha FOJECH U
mioctonmanu. Kato cnenumanen npuHoc Ha M. ®dokapa ciensa aa ce MOco4M
MIPOCIIEASBAHETO HA MPOMEHUTE B OTHOLIEHUETO KbM I'POOHHIIMTE, & U U3001I0
KBbM [1aMETHUTE MECTA, CBbP3aHU C IOYNUTAHHU CBELICHU NEPCOHAXKU B Pa3IMUHU
UCTOPUYECKH MEPUOJIM U MPOMEHUTE Ha BIacTTa. B meprnoan Ha MonuTUYECKO
HaIlpeXEHUE CIOJEICHUTE CBETH MECTA Ha TEpUTOpHsTAa Ha M3paei moHsKora ce
IPEBPBIIAT B 30HU HA KOH(MIUKT U IPOMEHST CBOSITA PEIMTMO3HA UIAEHTUYHOCT.
Kyntypnata nonutmka Ha naepxasara M3paen, ce3gaaena mpe3 1948 r.,
Ch3HATEJHO € HACOYEHA, OT €JHA CTPaHa, KbM ONa3BaHE U PECTABPALIMs HA BaXKHU
PENUTMO3HA NIAMETHULM HA TPUTE ,,aBPAMUYECKHU " PEIUTHH U MOOLIPSBAHE HA
MEXIYHAPOJHMS TMOKJIOHHUYECKHM TYpH3bM, a OT Jpyra — KbM ONa3BaHE U
IpPEBPBIIAHE HA €BPEHCKUTE CTapUHU B IIEHTHP 3a OOCIUHEHHE HA €BPEUTE B
CTpaHaTa U U3BBH Hed. B ChIIOTO BpeMe KyJITYpHOTO HACcJIEICTBO Ha apabure ce
npeHeOpersa, a JAeMorpa)CKuTe MNPOMEHH, CBBP3aHH C IIPECEIBAHETO Ha
CEeMENCTBa M LEIW Cenuila BOAM 1O 3alajaHe, HM30CTaBSHE, MPOMSHA Ha
(yHKUMUTE, a TMOHAKOTa M /0 OKOHYATETHO H34Y€3BaHE HA MIOCIOJIMAHCKUTE
TPOOHUITH.

B nmocnennara, Tpera riaasa (,ChbBpeMEHHHMSIT KYJT W CBBP3aHUTE C
HEero NMOKJOHHMYECKH NMPAKTHUKM HA TIPOOHMLNMTE HA NpaBeJIHULIUTE NPH
eBperuTe M MIOCKJIMaHuTe B M3paen: TepeHHM HAOJIOJCHUS H
U3CJIeIBAHUSA®) pE3yATaTUTE OT TEPCHHUTE TIPOYYBAHHS Ha aBTOpa ca
CUCTEMATU3UpaHU B TaOJUIM W AUarpaMy U ca aHaJlM3UpaHu. Te Mmokas3Bar, ye
PECIIOHIEHTUTE-MIOCIOJIMAHU ca MECTHU (poJeHu B M3paen) u nmo-rojsiMa 4yact Ot
TSX CE OLIEHSABAT KaTO PEJIMTUO3HU, I0KATO MPU €BPEUTE CHOTHOLIEHUETO MEXKTY
CBETCKH U PEJIUTHO3HH JIMIA, MECTHH U )KUBEEIIM U3BBH CTPAaHATa € IIOYTH PABHO.
[lo ocrananuTe aemMorpadcku IMOKa3aTeJM HE C€ HaOMIOAaBaT ChIIECTBEHU
paznuuus MEXIy JBETe M3CNeABaHU Ipymnu. JlaHHWTE MOKa3BaT ChIIO Taka, 4ye

A0OKaTO IIpH MIOCIOJIMAHUTC Hpeo6naz[aBaT WHIWBUIYAaJIHU TIOCCIICHUA Ha



rpoOOBETE HA NPABEAHUIIUTE, TO EBPEHUTE MPEANOYUTAT Ja Y4YacTBaT CbC
CEMENCTBATa CH WM C HPUATEIH, M 3a pa3iuKka OT MIOCIOJMAHUTE, MOYTH
MOJIOBUHATA OT TSAX M3BBPIIBAT MOKJIOHEHUE MOBEYE OT BEAHBK T'OJUIIHO WM
Iopu  execenMuyHo. Hsma chIOIECTBEHM pa3IMKM B MOTHBAIUATa 3a
MOCEIlaBaHEeTO Ha rPOOOBETE Ha MPaBEIHUIIMTE, BUIOBETE MOJIOU 3a OYaKBaHaTa
NOMOILl, @ ¥ TPHU M3BHPIIBAHUTE NPAKTUKU pa3IMUUATA Ca HE3HAYUTEIHH,
HaIlpuMep MIOCIOJIMAaHUTE MO-YECTO OCTAaBaT Jla MPECHAT 10 rpoda, U3IMbJIHABAT
PEIUTHO3HU CTUXOBE W TIECHU, YYacTBaT B CTaHAJIUTE TMOMYJISPHU TIpe3
MOCJIETHUTE TOJAMHA MAaCOBH M3LIEJICHUS U TIP., IOKATO €BPEUTE MPEANOYUTAT Ja
W3BBPIIBAT HA rpoOa Ha MpaBeJHUKA IBPBOTO MOJACTPUTBAHE HA JeTe (Xeraxa),
Ja moJiydat 0J1arociaoBUs, aMyJIeTH U MOPTPETU Ha npaBenHuka. M3cnenBanero
MOKa3Ba ChIIO TaKa, Y€ MOKIOHHUIUTE OT JIBET€ BEPOM3MOBEAAHUS OCH3HABAT
oOUIMTe MOMEHTH B MOTHBAlUsATa 3a ydacTU€ B IOKJIOHHUYECTBOTO U
M3BBPIIBAHUTE OOPEH, U Ca CKJIOHHHM J1a IPOSIBSIBAT pa30HpaHe U YBAKEHHUE KbM
PEUTMO3HUTE YYBCTBA Ha JApyrara OOIIHOCT, a TOBa € CEpHO3Ha OCHOBa 3a
TSAXHOTO COJIM>KaBaHe.

B 3akawouenunero M. dokapa 000011aBa OCHOBHUTE peE3yJiTaTH Ha
u3cienBanero. [Ipean BCMUKO MoceleHusITa Ha TPOOHULIMTE HA MPABEIHULIUTE
ca 3aCThIICHU IIOBEYE INPU E€BPEUTE OTKOJIKOTO IPH MIOCIOJIMAHUTE, KOETO
aBTOPBHT O0SICHABA C OPMUPAHETO MPE3 MOCIEAHUTE AECETHIIETUS HA €IUH BU
,[IOKIIOHHUYECKa MHAYCTpUA, KOATO oOOXBalla BCE IMO-TOJIIMA YacT OT
€BpEICKOTO HacelleHue, a u eBpeute B M3paen mmar mo-nodbpu (puHaHCOBU
BB3MOXKHOCTH. [[pyr BakeH M3BOA €, Y€ MpeoOjaaBaT MNPUIUKUTE MEXIY
MOKJIOHHUYECKUTE NPAKTHUKUM Ha JBEeTe OOLIHOCTH, JOKATO pa3iIuyusiTa ca
HE3HAYUTEIHU U MpakThudecku npenedpexumu. Cnopen M. dokapa e BaxHO 1a
ce OTOeNnexH, 4e €BpeuTe M MIOCIOJIMAHUTE BB3NPUEMAT IOCEIICHUsATa Ha
rpoOOBETe HAa MPaBEJHUIUTE MO CXOJIEH HAYMH, OCOOEHO IO C€ OTHACA 0
TEXHUTE PEJIMTUO3HU U colainu yHkuuu. OT eHa CTpaHa, OnarojgapeHue Ha

KadceCTBaTa Ha IIPaBCIHMKA, KOWTO H3MI'BJIHSIBA poJAiTa Ha MOCPCAHUK MCIKIY



BpBamuTe W TexHus Cb3aaTes, MOKIOHHUYECTBOTO Ch3JlaBa yCEIIaHe 3a
MpeyucTBaHe u JooimxkaBane 10 boxkectBenara munoct. OT npyra, TO € MOBOJ
3a YCTaHOBSIBAHE U TMOAAbpPXKAaHE Ha POACTBEHH M TMO-IIUPOKH COLUATHU
KOHTaKTH C XOpa C pa3nueH OOIIECTBEH CTATyC W IO TO3M HAYWH 3achiIBa
YYBCTBOTO 32 €IMHEHUE U TPUHAIICHKHOCT KbM OOIIHOCTTA.

Hakpas 6ux nckana ga HampaBs HIKOU Oenexku 1o tekcta. [IspBo, 3a na
ce M30eTHe BHACSHE HA UY)KIH PEIUTHO3HU KOHOTAIMU TIPHU W3MOJI3BAHETO Ha
o0oOImaBaIys TepMUH ,,ipaBeguui (the Just), 6u TpsOBaIo MO-KaTErOPUIHO
Ja Ce pa3rpaHuyaT CBPEHCKHATE MpPaBEAHUIIM M MBAPEIHA OT TOYHUTAHUTE
HCIISIMCKH TIEPCOHaXKH. BTOpO, B TcepTaIusiTa € OTASICHO 3HAYMTEITHO MSICTO Ha
cypusma, HO HE € MOCOYEHO KOM OPJICHH M KOra ca JEHCTBajiu B 3eMHUTE Ha
[TanectuHa, 3a Aa ce U3SICHU HCTOPUYECKUAT KOHTEKCT Ha BIMSHUETO Ha Cydr3Ma
BHPXY HapoAHaTa peauruo3Hoct. M nocneaHo, 6ux nmpenopbyuaia Ha JOKTOpaHTa
HaKpaTKO J1a MPEACTaBH MIECTTE U3CIEABAHN 00CKTa Ha MOKJIOHHUYECTBO U Ja
MOTHBHpa CBOSI M300p — B OucepTanusara uMa WHGOpMANMs 3a TAX, HO €
pasnpbcHaATa Ha pa3IMyHU MECTa.

Pa3bupa ce, Te3u Oenexku HMaT TMOXKEIATEIEH XapakTep U He
oMajoBakaBaT IOCTIKeHHsATa Ha M. @Dokapa. [lucepranusara Oe3CIOPHO
ChAbpPKAa MHOTO NMPUHOCHU MOMEHTH, KaKTO TEOPETUYHH, TaKa W TPUIIOKHH.
[Ipeau BcHuko TOBaA € IMBPBOTO CHIIOCTABUTEITHO M3CJICABAHE HA OTHOIIICHUETO Ha
eBpen u apabu KbM TPOOHUIIMTE HA TOYUTAHUTE OT TIX MPABEIHUIIA Ha
TepuTopusATa Ha M3paen, mpu ToBa HE caMO B ChBPEMEHHOCTTA, HO U B IIUPOK
HUCTOPUKO-TIOJIMTHYCCKH KOHTEKCT. [IpoBemeHHUTE TEPEHHH W3CIICIBAHHUS M
TEXHUTE PE3YITATH MPEACTABISBAT OTJEICH MPUHOC, Thd KATO OCh3HABAHETO U
IPUEMaHETO Ha MPWIMKUTE U Pa3InYUATa B PEIIMTHO3ZHUTE NMPAKTUKU U HATJIacH
“Ma 0COOEHO 3HAUYCHHE HE CaMO 32 KOJICKTUBHATA U KYJITypHAaTa UACHTUYHOCT HA
BCsSKa HAIMsA, HO W 3a CONMKAaBaHETO Ha XOpara, W3IMOBSJBAINA Pa3IUIHH

peaurum.



[lpencraBenuTe MaTepuand B Tpoleaypara 3a MyOJWYHA 3allMTa Ha
AMcepTanuATa Ha Tema ,,Ipajuilid U MPaKTUKH, CBBP3aHU C TPOOHHMIIUTE Ha
IpaBeIHUIM OT IJIeJHA TOYKa Ha fogau3Ma u ucisma / Traditions and Practices
Around the Tombs of the Just from the Point of View of Judaism and Islam*
orroBapsAT Ha wusnckBanusta Ha 3PACPBH u mnpaBujiHHMIMNTE 3a HETOBOTO
OpuioKeHne. BcMyko TOBa MM [1aBa OCHOBaHHE YyOENEHO [a IOIKpPErs
npuckkaaHero Ha Moxaman Pokapa Ha oOpa3oBaTeqHaTa M Hay4YHa CTEICH
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OPINION

By Assoc. Prof. Dr. Galina Lozanova (IEFSEM-BAS),
Member of the Scientific Jury
in the procedure for the public defense of the dissertation
of Mohammad Fogara, PhD student at the Neophyt Rilski University,
on “Traditions and Practices at the Tombs of the Just from the Point
of View of Judaism and Islam”,
for the award of the educational and scientific degree “Doctor”
in the Professional area 2.1. “Philology”,
Scientific specialty “Folklore and Ethnology”

Mohammad Foqara’s dissertation is a comparative study of pilgrimage
practices at the tombs of righteous and saints as an important element of popular
religiosity among the two main religious communities of Israel — Jews and
Muslims. The theme is topical, as interest in such practices has recently become
increasingly growing, and new places of worship are emerging alongside
traditional ones. Of interest is also the author’s thesis that both visiting tombs of
Just characters significant to the two religions and common places and differences
in the rationalization and rituals performed on the site contain potentials for a
better mutual understanding and respect for the religious feelings of the
representatives of the “other” religion.

The dissertation work consists of an introduction, three chapters,
conclusion, bibliography and appendices. M. Fogara shows a good knowledge
of the literature on the subject and uses a diverse source base: normative
documents, travelogues and diaries of pilgrims, religious treatises and narratives,
etc., but the main part of the analysis and conclusions of the study is based on his
personal field materials — observations and surveys conducted among pilgrims at
the tombs of the Jewish righteous Shimon Bar-Yohai, Baba Sali and Meir Baal
HaNes, and at the tombs of the prophet Samuel, Shehab EI-Din and Rachel, which

enjoy special reverence from Muslims.



In the Introduction of the Dissertation, M. Fogara examines pilgrimage in
the modern world with a view to its religious and socio-cultural functions (seeking
healing and assistance in moments of personal or family life-crisis, or inspiration
for godly deeds; establishing and maintaining social contacts, demonstrating deep
religious feelings and religious identity, etc.). The author stresses that, despite the
widespread prevalence of the tendency towards secularization of modern society,
which has become the norm for progressive circles since the Enlightenment, the
laicization, urbanization and industrialization accompanying the accelerated
modernization process are causing a crisis in public and personal attitudes and
value systems, and this in turn leads to a “return of religion”, and in particular
stimulates pilgrimage practices as a manifestation of piety. Theses of the tourist
motives of pilgrimage (A. Dupront) and of pilgrimage practices as an occasion
for demonstration of religious tolerance or vice versa — intolerance (G. Bowman
and R. Hayden) are discussed as well.

The Introduction outlines the objectives and expected results of the
research, as well as the methods and tools used — questionnaire forms completed
by participants in the pilgrimage practices. The resulting data are systematized in
tables and diagrams in the third chapter of the dissertation and analyzed. It should
be noted here that, in the ratio between qualitative and quantitative methods, the
preponderance is definitely in favour of the latter, since, according to the author’s
assessment, they are more precise and objective, whereas free interviews and
stories of devotees usually contain subjective, even contradictory interpretations
of their attitudes.

The first chapter of the dissertation (“The Tomb as a Sacred Place”)
examines the formation of the concept of a “sacred place” in the more general
context of notions of “holiness” and its multilayer structure in Judaism and Islam.
M. Fogara notes that the territory of Israel contains a maximum concentration of
holy places revered by the representatives of the three monotheistic religions.

Whether shared, contested or specific, these places are associated with memorable



events in the sacral history of Jews, Christians and Muslims, they are loaded with
relevant religious narratives and attract a huge number of pilgrims. The author
opens the discussion, which continues in the next chapter, about the pilgrimage to
the burial sites of prominent “Just” in Judaism and Islam in terms of religion.
Strictly speaking, this kind of worship is not sanctioned by religious law and is
most often not granted the approval of religious authorities, since in both religions
it is considered to be a violation of strict monotheism, containing the threat of
idolatry, or even of interference with the prerogatives of God. However, as M.
Fogara (34-35) argues, the “sacredness” of these sites has received a public
approval by virtue of faith and tradition, often based on legends or folk beliefs;
Over time, they have become the object of a cult and certain rituals have been
performed on them.

In the final part of the chapter, the author presents the main aspects of the
concept of the “Just” and “Justness” in Judaism and Islam: extreme piety and
righteous life devoted to the service of God; deep knowledge of the
religious/sacred law; providing spiritual guidance and assistance to community
members, not least due to the ability of the Just to work miracles, etc. According
to M. Foqgara, there is no significant difference in perceptions of the Just in
Judaism and Islam, which is true from the point of view of popular religiosity and
insofar as their exceptional qualities contribute to the sacralization of the place of
their burial and make it a place of contact with the Divine. The term “Just” seems
fully applicable to Jewish righteous and wise men, but does not cover all aspects
of the four categories of Islamic characters represented in this and the following
chapter: Sufi-“saints” (wali, awliya); immortal warriors who fell in “battles of
faith” (mujahideen/ghazi); Quranic pre-Islamic prophets (nabi, anbiyya), most of
whom are also found in the Bible; and biblical characters who are not a part of
Islamic sacred history, but their memorable places on the territory of Israel are

worshiped and visited by the local Muslim population.



In the second chapter of the study “Rituals of the tombs of the Just in
Judaism and Islam”, the ritual practices performed on the graves of the Just are
seen as a “pronounced manifestation of folk religiosity”. M. Fogara presents both
trends, “pro” and “contra” (with varying degrees of imperativeness) in Jewish and
Islamic legal-theological literature regarding the worship of the graves of the Just,
and shows that, unlike the traditionalist rabbis and Islamic ulama, Jewish mystics
and Sufis treat with great tolerance and even encourage the cult of the Just. The
rituals performed on the grave of the righteous/saint are discussed in detail. The
author shows that they are very similar among the representatives of both
religions, but he also notes some distinctions arising mainly from differences in
concepts of Jewish Just and Muslim saints, as well as in the worship practices of
Jews and Muslims. As a special contribution of M. Foqgara, the follow-up of
changes in attitudes towards tombs and, in general, towards memorial sites related
to sacred characters in different historical periods and changes of power should
be indicated. In times of political tension, shared holy sites on lIsraeli territory
sometimes become zones of conflict and change their religious identity. The
cultural policy of the State of Israel, established in 1948, is deliberately aimed, on
the one hand, at preserving and restoring important religious monuments of the
three “Abrahamic” religions and promoting international pilgrimage tourism and,
on the other hand, on the preservation and conversion of Jewish antiquities into a
center for the unification of Jews in the country and beyond. At the same time, the
cultural heritage of Arabs is neglected, and the demographic changes associated
with the resettlement of families and entire settlements lead to the decline,
abandonment, change of functions, and sometimes the final disappearance of
Muslim tombs.

In the last, third chapter (“Contemporary Worship and Pilgrimage
Practices Related to the Tombs of the Just among Jews and Muslims in
Israel: Fieldwork Observations and Research Findings™) the results of the

author’s field studies are systematized in tables and diagrams and analyzed. They



show that Muslim respondents are indigenous (born in Israel) and most of them
defined themselves as religious, while for Jews the ratio between secular and
religious persons, local and living outside the country, is almost equal. On the
other demographics, there were no significant differences between the two
groups. The data also show that while Muslims usually visit graves of the Just
alone, Jews prefer to participate with their families or friends, and unlike Muslims,
almost half of them make pilgrimage more than once a year and even weekly.
There are no significant differences in motivation for visiting the graves of the
righteous, the types of requests for the expected help, and in the practices carried
out, the differences are negligible, for example Muslims more often stay to sleep
by the grave, perform religious verses and songs, participate in mass healings that
have become popular in recent years, etc., while the Jews prefer to perform on the
grave of the righteous the first haircut of the child (helaka), receive a blessing,
amulets, and portraits of the righteous. The study also shows that worshippers of
both faiths are aware of the common moments in their motivation to participate
in pilgrimage and rituals performed, and tend to show understanding and respect
for the religious feelings of the other community, and they suggest to use this
similarity to bring the nations closer together.

In the Conclusion, M. Fogara summarizes the results of the study. Above
all, visits to the tombs of the righteous are advocated more with Jews than with
Muslims, which the author explains with the formation in recent decades of a kind
of a “pilgrimage industry” that encompasses an increasing part of the Jewish
population; besides the Jews in Israel have better financial opportunities. Another
important conclusion is that the similarities prevail between the pilgrimage
practices of the two communities, while the differences are less and practically
negligible. According to M. Fogara, it is important to note that Jews and Muslims
perceive visits to the graves of the Just in a similar way, especially as regards their
religious and social functions. On the one hand, because of the qualities of the

Just who acts as a mediator between believers and their Creator, worship creates



a sense of purification and approaching divine mercy. On the other hand, it is an
occasion to establish and maintain kinship and wider social contacts with people
of different social statuses and thus strengthen the sense of unity and belonging to
the community.

Finally, I would like to make some remarks. First, in order to avoid bringing
in alien religious connotations using the generalizing term “Just”, Jewish
righteous and wise men should be more explicitly distinguished from revered
Islamic characters. Secondly, the dissertation has given a significant place to
Sufism, but it is not specified which orders and when they acted in the lands of
Palestine in order to clarify the historical context of the influence of Sufism on
popular religiosity. Finally, I would recommend that the PhD student briefly
present the six surveyed objects of pilgrimage and motivate his choice — there is
information about them in the dissertation, but it is scattered in different places.

Of course, these remarks are wishful in nature and do not diminish M.
Fogara’s achievements. The dissertation undoubtedly contains many contributing
points, both theoretical and applied. Above all, this is the first comparative study
of the attitude of Jews and Arabs to the tombs of their revered righteous people
on the territory of Israel not only in modern times, but also in a broad historical
and political context. The field studies carried out and their results represent a
separate contribution, since the awareness and acceptance of similarities and
differences in religious practices and attitudes is of particular importance not only
for the collective and cultural identity of each nation, but also for the convergence
of people professing different religions.

The materials presented in the procedure for public defense of the
dissertation on “Traditions and Practices around the Tombs of the Just from
the Point of View of Judaism and Islam” meet all the requirements of the
Academic Staff Development Act (Zakon za Razvitie na Nauchniya Sastav na

Republika Balgaria) and its implementing rules. All this gives me reason to



strongly support the awarding of Mohammad Fogara to the educational and

scientific degree “Doctor”.
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