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TRADITIONS AND PRACTICES AROUND THE
TOMBS OF THE JUST FROM THE POINT OF VIEW
OF JUDAISM AND ISLAM
By Mohammad Mosa Foqgara

Problem situation, relevance, and significance

In the history of civilization, numerous religions
identify and sanctify not only their spiritual concepts but also
certain places, including the tombs of the Just and the Sacred.
The pilgrimage to the tombs of the Justand the Sacredis a ritual
event derived not from the explicit commandments of the holy
books or traditions, but rather from religious feelings as this
practice usually represents pronounced religiousness and
communalism. Likewise, exceptional merits are attributed to
the tombs of the Just, as some are considered healing sites,
while others serve as wish granters and sources of inspiration
for exceptional deeds. Due to the religious and secular beliefs



regarding these sacred sites, the pilgrimage to the tombs of the
Just and the Sacred is increasingly popular in Israel.

Besides the spiritual essence and fame of the tombs
among the Jews, they have also become central to some
Muslim groups. Pilgrimage is not new to Muslims because the
Hajj has been a phenomenon of particular interest in various
fields of academic researchfor centuries. The Hajj is areligious
pilgrimage that enhances the spiritual Islamic identity.
Furthermore, the societal character of the pilgrimage
strengthens and increases the bonds between pilgrims which
often lead to friendship. Likewise, pilgrimage to other sacred
places, including the tombs of the Just and the Sacred, is vital
to several streams of Islam. Out of the Sunnite Islam, among
the Shiite stream of the Islam, the rituals in the tombs of the
sacred Just support their religious existence. The Shiites
believe in their obligation to perform the rituals of the tomb of
the Just. To note, this ritual is one of the most developed forms
in the ceremonial and conceptual aspects of the religious
activity. Unlike the Sunnite, where the rituals of the tombs of
the Just represent popular religious culture, for the Shiite, they
are expressions of legitimate institutionalized religion. In short,
many Muslims and Jews both see these tombs as sacred, thus
the pilgrimage to them is indispensable to their habitual ritual
practices. However, not many Muslims and Jews understand
how important these rituals are to both religions, thereby
missing  opportunities  for deeper religious and social
connections.

The current research is significant to theoretical and
practical fields. In the theoretical field, to date, this student has
I have not discovered any studies that examining in comparison
Jews’ and Muslims’ perceptions of the tombs of the Just. The



findings of the present research can shed light on the
commonalities and differences in the viewpoints and religious
practices in the pilgrimage and rituals of the said believers.
Additionally, this research complements other works that
explore convergencesin the religious belief perceptions among
Jews and Muslims. Emphasizing these connections can lead to
more harmony between these groups, thus leading to a useful
application of this work, where the findings can be used to
bring Jews and Muslims closer together on the basis of
common elements existing in the pilgrimage to the tombs of the
Just. These intersections can result in new programs deve loped
by the Ministry of Religion and the Ministry of Education that
will promote tolerance, brotherhood, and sympathy among
nations.

Aim and objectives of the thesis

The purpose of the current research is to perform a
comprehensive comparative review of the practices related to
the tombs of the Just in the Muslim and Jewish traditions in
Israel. This research begins with a theoretical review of the
literature concerning the issue of sanctification and related to
the attitudes of Jewish and Islamic believers towards the tombs
of the Just. Namely, the main research question is: Are there
any differences between Jews and Muslims in the attitudes and
perceptions of the tombs of the Just and the Sacred? The
objective of the current research is to present a comprehensive
comparative review of the attitudes of Jewish and Islamic
believers towards the said tombs.

Empiric material

To accomplish the aims and objectives, a qualitative
research method is applied. Qualitative research methods



represent a different research paradigm in its essence from
quantitative research methods. According to Shakedi (2004),
the main assumption of the qualitative research method is that
the scientific truth lies to a significant degree in the way people
understand their subjective reality through their thoughts,
feelings, and behaviors. Therefore, in order to track and
investigate this truth, this study is focused on observing and
questioning the interviewees.

Research approach and methods

Unlike the positivistic research striving to present
exact findings about the investigated phenomenon, the
qualitative research method enables researchers to investigate
the symbolic significance of messages and processes in a way
which leads the researcher to contextual interpretation. In this
research, | used a questionnaire that collects information about
qualitative themes concerning visiting the tombs of the Just. In
addition, observations were performed on selected tombs of the
Just to obtain information about the activities of the visitors to
the tombs.

In order to collect data for the current research, a
questionnaire was used through which the following data was
collected from Jewish and Muslim pilgrims. The questionnaire
collected information on the following:

1. Demographic details — gender, origin,
seniority of residence in Israel, age, religious affiliation, size of
the household and place of residence.

2. Questions about the tomb of the Just —name of
the tomb, a companion (the accompanying person as a friend,
brother, or other person) to the tomb visit, frequency of visits
to the tomb, visits to other tombs, frequency of visits to other
tombs.



3. Requests made to the Just — 24 requests to the
tomb of the Just were presented to the respondents such as “a
request for healing/improving my health” or “a request for
success in studies on behalf of someone close to me who is not
present”. The respondents were asked to point out/choose
whether they visited the tomb to request this or that. It was
possible to mark more than one answer.

4., Role/function/reason of the visit to the tomb of
the Just — 18 motives and functions of the visit to the tomb of
the Just were presented to the respondents such as “a uniting
factor and contributing to a feeling of brotherhood and
belonging to the community” or “it enables to express
faithfulness to the Just”. The respondents were asked to point
out whether they believed in this function of the Just or not. It
was possible to mark more than one answer.

5. Practices performed in the tomb — 30 practices
that people are accustomed to performing during their visit
were presented to the respondents such as “contact with the
tomb” or “acquiring enriched/holy oil”. The respondents were
asked to respond whether they performed this practice or not.
It was possible to mark more than one answer.

6. Relationship with visits to graves of other
religions - respondents were asked if they had visited graves
belonging to other religions, and if they had noticed that there
were things in common with their religious rituals about graves,
the way the questions were asked was open-ended questions.

In addition to the questionnaires, observations were
performed on the tombs of the Just. The observations were
made in the most important tombs both for the Jews (the tomb
of Rabbi Shimon Bar-Y ochai, the tomb of Baba Sali and Rabbi
Meir Baal HaNess) and also for the Muslims (Shmuel the



prophet, Shehab EI-Din, the tomb of Rachel). Furthermore,
besides distributing the personal questionnaires to the
respondents, the following data was collected during the
observations:

1. Visit time
2. Dominant origin among pilgrims’ group
3. Place of performing the observation

4. Number of people in pilgrims’ group in the
observation focus

5. Practices that the pilgrims’ group performs
during the observation — 30 different popular and religious
practices such as “immersing in nearby waters” or “forbidding
not purified women to enter to the tomb or touch the tree or
sanctified waters near it”. During the observation I interviewed
people who were involved in each one of these practices.

6. Depicting meetings between Jewish and
Muslims

A theoretical framework

In carrying out the analysis of the material, | have
drawn on several possible approaches to the subject. Different
researchers dealt with the phenomenon of pilgrimage and the
sanctification of tombs, both from the religious point of view
as well as from the social-cultural point of view (Cohen &
Turner). Anthropologists may define pilgrimage as a sacred
journey, and due to its importance, people make pilgrimages to
that place. Is the pilgrimage an individual or collective affair?
Scholars and researchers are divided. The American scientist
Neh “believes that he can see a special kind of group formation
during the Hajj.” Victor Turner sees that the pilgrimage is not
a phenomenon confirming the social structure but as an



alternative counter-structure against the social structure. Thus,
a pilgrimage is called the development of a new community of
pilgrims, a temporary antithesis to the “normal” society to
which a pilgrim usually belongs.

The classic book by Edith and Victor Turner, Image
and Pilgrimage in Christian Culture, examines common
theological doctrines and concepts that promote and support
Christian pilgrimage, including corresponding symbols and
images. The book examines two main aspects of the Christian
pilgrimage practice: the importance of the context, or the
theological conditions that led to the pilgrimage and the folk
traditions that enable worshipers to grasp the meaning of the
event (i.e., the intended pilgrimage) and the images and
symbols that embody the experience of pilgrimage and convey
their visions in different ways... Religious phenomena are
contradictory and empowering, and authors explicitly link
them to the endowments in which they occurred.

By presenting vivid excerpts from social history, the
Turners expand its importance beyond the religious realm as
they offer a new way of describing and explaining the concept
of pilgrimage by consolidating the link between mysticism,
popular culture, and Christian culture, and recognizing the
relationship between Christian pilgrimage and the deep
spiritual needs of humankind.

According to Turner, the pilgrimage has several
features including: restriction in their transitional rituals,
temporary liberation from the worldly structure, release of the
burden of tension, anxiety and guilt, movement from the
ordinary center to the sacred surroundings, homogeneity of the
situation, simplicity of dress and behavior, contemplation of
the meaning of religious values and basic culture, and ritual



correspondence between religious models and human beings.
Moreover, social bonds in pilgrimage situations are
characterized in terms of communities. According to Turner,
the word “communitas” in Latin means social relationship,
fellowship, and asocial bond which he defines as a relationship
that is automatically created between humans.

Turner distinguishes  between three types of
communities or interdependent social patterns: existential or
spontaneous, in which the participants experience the human
race as a homogeneous, unorganized and free society;
normative, original spontaneous societies organized in a
transient social system; and ideological utopian diversity of
communes. The societal character of pilgrimage makes it
democratic as the secular distinction betweenrank and position
disappears or to some extent, pilgrims become homogeneous.
Therefore, pilgrimage strengthens and increases brotherly
bonds between pilgrims through their friendship with each
other.

In the 1980s, the anthropologist Glenn Bowman visited
Jerusalem and Bethlehem and was impressed by the living
partnerships between the Christian and Muslim populations
alike. That situation prevailing in this region drew the writer’s
(Bowman’s) attention and resulted to a book titled The Practice
and Policy of Mixed Shrines in Palestine / Israel and
Macedonia. Additionally, Frederick Hasluck claims that there
is an interaction between Muslims and Christians towards the
shrines and this matter denies the existence of hostility between
them, and also praises the existence of a great friendship and
this indicates the level of popular culture. However, Robert
Hayden contests the character of religious tolerance and claims
that it is not a measure of mutual understanding and living in
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common. Contrarily, Ger Duijzing claims that religious beliefs
with respect of shrines were the cause of intercultural and inter-
sectarian cooperation, and this matter gives strong foundations
for the national culture and for linking cultures together. These
authors note both the friendships and tensions between
different national groups and religions.
**kk

In the following, | will briefly present the contents of
the chapters and the conclusions.

CHAPTER1: THETOMBASASACRED PLACE

The first chapter begins by presenting the meaning of
sacred places. In the literature, there is no homogenous
definition for this concept, so this chapter attempts to
understand the nature of this concept and its outcomes. In
Judaism, attributing holiness to places was introduced for the
first time in the Bible in the Book of Exodus when God was
revealed to Moses in the bush and told him: “Come not nigh
hither, put off the shoes from thy feet; for the place, whereon
thou standest, is holy ground” (Exodus: 3, 5). Apart from
Biblical sources that point to the sanctity of a place, in recent
centuries, the need to regulate the relationship between the
justice and authority system and the holy places for different
religions arose. Y. Bilu indicated that “the surface of the Land
of Israel is covered — maybe crowned maybe scarred — with
hundreds and thousands of sites that the logic behind their
existence is not related to practical usages but to being
“memorial places”. Harold Turner sought to analyze the
essence of place sanctity in a theological and
phenomenological way, and he distinguished between two
main models: the domus dei—the holy place, the place of divine
presence and inspiration; and the other one is domus ecclesiae
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— the place of congregation, some kind of a synagogue (beit
Knesset), which serves ritual needs. This typology might be
called the “the functional examination”, examining the
function and destination of the holy place.

Like in other religions, also in Islam, a set of holy
places was developed. Some of them are related to “miracle
workers”, such as the tomb of Sheikh Ibrahim el-Matbuli in
Ashdod. A holy place is mostly called “Magam” in the Arabic
language. A magam can be of different kinds, with or without
tomb; related to the name of a known person or the name of a
“sacred” that lived in the past, or the name of a local “sacred’
that was not created at all but was made in the peoples’
imagination. A special place is designated to holy places which
indicate the burial of important prophets. This is the case
regarding the burial place of Musa (Moses), who was buried,
according to what the Muslim tradition says, on the Jerusalem-
Jericho road.

Both Jews and Muslims see the tombs of the Just as
sacred. In general, it seems from the different definitions that
according to Judaism, higher spiritual-mystic powers are
attributed to the Just. Likewise, in the “Suf?” Islam, the Just is
considered someone of miracles (in Arabic “karama” and in
plural “karamat’), which is a supernatural phenomenon and is
considered as a sign of Godly intervention, such as the
supernatural ability to cover big distances in an eye blink (leap
forward), walk on water, know the language of animals and
plants, precede natural phenomenon in their time. It is
important to emphasize that in contrast to the popular Islam,
the orthodox Islam does not recognize the phenomenon of
miracles out of the fear to limit the power of Allah.
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CHAPTER 2: RITUALS OF THE TOMBS OF
THE JUST IN JUDAISM AND ISLAM

This chapter is based on the phenomenon of the rituals
among the Jews and Muslims. The tombs of the Just and the
Sacred constitute popular pilgrimage centers. Nevertheless, it
seems that both in Islam and Judaism, the tombs of the Just and
the ritual activity which developed around them is a
pronounced manifestation of popular religion.

The phenomenon of pilgrimage to tombs, ritual and
ceremonies at the tombs of the Just run across cultures and
religions, and it is especially strong among monotheistic
religions because of the strong need for a mediating entity
between the believer and God. There are several main motives
to the phenomenon of pilgrimage to the tombs of the Just. First,
the pilgrimage to the tombs is an expression of a relation. In
this, people visit the tombs out of the same reasons why they
visit the tomb of a precious and beloved one: in order to
remember him, express their loyalty to him and revive his
image and the relation to him. Second, the pilgrimage to the
tombs of the Just is an expression of the will to make a contact
with the spiritual world, with an emphasis on God, and affect
it. Because the Just is a channel between this world and the
outer world, people can ask for his assistance and try to win his
mercy.

The ritual around the tombs of the Just has two
components: the holy place itself, and the journey to it. The
sanctity attributed to the holy site is manifested in two main
aspects: first, the holy place constitutes a mediated arena, full
of symbolism that relates between the believer and the Godly,
eternal, majestic world. Second, the place is perceived as full
of miraculous energies, representing God’s blessing and His
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opulence of mercy for His believers. From a social point of
view, the common meeting of believers in the holy place has a
uniting effect that contributes to the social solidarity. In other
words, the motivations behind the pilgrimage to the tombs are
not only religious but also social.

There are two main models of pilgrimage:

1)

2)

The concentric model — according to the concentric
model of Mircea Eliade, the believer moves from the
margins to the holy center. This model is mostly
compatible with the holy sites of the established
religions.

The eccentric model —Victor Turner suggested an
eccentric model, in which the believer moves from the
center to the margins. The believer departs from the
routine life, from the social core, and starts a journey
to a holy site of what he calls “the center out”, a place
which is out of the daily social frame. According to
Turner, the journey to the tomb and the experience in
the tomb itself, are liminal experiences, in which the
believers experience feelings of elation, brotherhood,
dropping social status and social walls. This case,
which is the second phase in the passage ceremony,
produces strong feelings which are like a fructuous
ground for personal and social changes.

In Judaism, the tombs of the Just are the burial places,

sometimes of people considered as ideal images. In general, the
visit to the tomb of the Just is done collectively, especially to
distant tombs. In the feasts held near the tombs, pilgrims talked
about patients who were healed, infertile redeemed, miserable
saved, and so on.
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Moreover, within the frame of the rituals performed at
the tomb of the Just there are different ritual practices, such as
teling a prayer, writing poetry, performing songs and
thanksgivings, and stretching over the tomb, lighting candles,
immersing in the waters near the tomb, laying stones, hanging
cloths on trees near the tomb, writing notes and putting them
between the tomb stones.

As for the Muslim, the tombs of the Just with their
white domes are among the most common and typical sites in
the landscape of this Land. Also in Islam, pilgrimage to the
tombs of the Just and related ritual activities are pronounced
expressions of the popular religion. The origin of the
pilgrimage to the tombs of the Just in the Sufi tradition
seemingly dates back to the pagan and Christian worlds that
preceded Islam. In mysticism, the Just person, the friend of God
and His protector (wli) has a central place. This is because the
“wli” is the popular image of “Sufi’, a person who knows how
to suppress his soul and win Godly enlightenment, expressed
in this context mainly by his ability to perform miracles and
wonders (“karamat”). The “wli” is the protector of man from
the wrath of God, and mediates on his behalf in front of Him in
every simple matter and also in big matters, and God responds
to him in all times. The ability of the “wli” includes: healing
patients, fortune-telling, understanding the language of the
living and the inanimate, bringing down rains and moving
mountains. The basic assumption was if he could do so during
his lifetime, he will do more after death. Thus, the stories about
these Just after their death were more than the stories during
their lifetimes, and accordingly, also the ritual of admiration to
them. In light of these beliefs, the ritual of pilgrimage to the
tombs of the Just — “ziara” (from the Arabic word “zara” —
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which means: to visit, and hence the word Mazar: a place of
visit, a holy place) was fostered in the Sufi orders. Additionally,
according to Sufi Islam, there is a determined hierarchy of
degrees of sacred people living in the world, and it is accepted
that their number will always remain fixed: 400 living sacred
people. The rituals of visiting the tombs developed over the
years and the Sufi visit the tombs to be blessed, to stretch over
them, to ask personal requests and to celebrate the sacred
birthday.

Based on this study, | suggest that there is a big
similarity betweenthe rituals performed on the tombs of Jewish
and Muslim Sacredmen, including both the motives behind the
pilgrimage and the religious practices involved in the different
ceremonies. The special merits of the Sacred in the two
religions along with their miraculous deeds are at the core of
the rituals and pilgrimage to the tombs. It is interesting to note
that the rituals of the Sacred in Judaism and Islam reached its
peak in North Africa. The most important trait of admiring the
Sacred as miracle performers exists in the same degree in
Judaism and Islam, and most of the typical miraculous deeds
done by ideal people in Islam are known also in Judaism. Also,
many of the supernatural and unique miracles are common to
Jewish and Muslim sacred persons, such as the “leap forward”
and transferring people to long distances, or interference in
nature, such as producing rains.

In addition, another similar point between the two
religions refers to the common practices, and the most
important one is spending the night near the tomb of the Sacred,
which is done mostly by people suffering from a neurological
disease. In both religions, people attribute great significance to
the object they leave in the tombs so that the Sacredwill shower



16

his blessings on them and help in healing the disease. Among
other things, usually people leave bottles of water or oil, and
later smear them on sick limbs. In addition, pilgrims leave
jewels and rings that serve as amulets and girdles of infertile
women, expecting to be redeemed with the help of the Sacred.

The tombs’ location in high places and the natural
phenomena attached to them, such as their proximity to caves,
springs and trees, is common to both Jewish and Islamic
religions. The very location of the tomb is linked to the spiritual
and historical legacy of the stories derived from the holy books
and gives the place spiritual power.

In Islam, the tombs of the Sacredand their surrounding
serve a number of purposes with non-explicit religious nature,
where they are used, for example, as a temporary storage for
agricultural tools and harvests. Still, people have clear
knowledge that no one will dare to touch them. This
phenomenon is unfamiliar among the Jews visiting the tombs
of the Just. The visit to the tombs of the Sacred for Muslims is
accompanied by uncompromising religious fanaticism. In
ancient times, they did not allow Christians and Jews to enter
the important sacred sites.

Despite the big similarity of the rituals of the Sacred,
the study points to additional differences as follows:

1- Inlslam, there is a clear hierarchy of sacred persons
divided in 7 levels, starting with the fathers of Islam, continuing
with the Prophet’s descendants, the prophets mentioned in the
Bible, historical figures, etc. In Judaism, on the other hand, this
kind of division never existed.

2- InIslam, the local tombs of the Sacred are known; a
phenomenon not relevant for the tombs of the Jewish sacred in
the Land (but it is very common in Morocco).
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3- In Islam, most of the Sacred are still living, and they
are the descendants of the “sharif” Sacred (the descendants of
Muhammad from his daughter Fatima) or the descendants of
the known Sacred. This phenomenon of a blood relation to a
historical figure is not known at all in Judaism.

4- The common phenomenon among the Muslims
indicating the Sacred who are buried in more than one tomb is
not known among the Jews in the Land of Israel (but it is
common for the Jewish tombs of the Sacred in North Africa).
Unlike the Jews, the Muslim tradition sometimes assumes that
in eachtomb there is only a part of the sacred body (as it is in
Christianity). On the other hand, in the Jewish tradition the
burial must be done with the entire body and thus usually there
is one identity of the Just tomb.

5- A group of sacredin Islam, for which there is not
analogous group in Judaism, is comprised of the heroes
(mujahidin) who fell in battles against heretics. Also in
Judaism, the phenomenon of monasticism and self-
mortifications of the Sacred (also among women) is not
familiar to the Jews as it is among the Muslims.

6- Another common phenomenon among Muslims
(and Christians), which is rare in the Jewish tradition, is that
the holy places are related to the deeds and the work of the
Islamic prophets and known persons, who serve as a center of
perpetuation and pilgrimage.

7- There are also differences related to the ceremonies
of pilgrimage to the tombs of the Sacred, accompanied in the
Muslim traditions by dancing and beating drums and
performing religious songs. Also, ritual games (the swords
game) are common in their tradition, and in some places,
horseback riding competitions, which are not familiar to the
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Jews. It can be noticed that the rituals of the tombs of the
Muslim Just sometimes bear a more militant nature compared
to Jewish rituals.

Finally, there is a difference which is not in the
religious field, but rather related to the inferior condition of the
Muslim tombs. The demographic changes, together with the
extensive development and construction activities carried out
in the Land by the last generations have damaged Muslim
tombs. Many of the tombs were abandoned and deserted. In
other cases, they were converted to serve other functions, but
in most cases, they were removed under the pressure of
development and construction. On the other hand, in regard
with the Jewish tombs, we witnessed a reverse process of
reconstructing abandoned tombs and reviving old traditions,
mainly in tombs with shared traditions. Finally, in general, the
practices related to the tombs of the Sacred of the Muslims are
much more complicated and complex than the rituals of the
Jews.

CHAPTER 3. CONTEMPORARY WORSHIP AND
RELATED PILGRIMAGE PRACTICES

In this chapter, | present the research findings in
relation to the main research questions. Concerning the nature
of the visit to the tombs of the Just, it was found that while most
Muslims are accustomedto visiting them alone, most Jews tend
to come to the tomb with their families and particularly with
their spouses, family members, or friends. In continuation, it
was found also that while half of the Muslims come to the tomb
once a year, there is a larger percentage of Jews who visit the
tomb several times a year and even every week. Finally, the
Jews reported about visits to other tombs also in a rate twice as
much compared to Muslims. Thus, in general, Jews tend to visit



19

the tombs of the Just more regularly compared to Muslims.
This finding might be explained by the fact that the tombs of
the Just underwent renovations. Accordingly, it is possible that
the gaps found in the currentresearchon the patterns of visiting
the tombs between Jews and Muslims are attributed, partly, to
the general tendency among the Jewish public (and even the
secular-Jewish) to visit tombs. Another possible explanation is
that on average, the Jews have higher financial ability
compared to Muslims, and this enables them to work less and
meet their religious needs in the form of pilgrimage to the
tombs of the Just.

In the current researcha general similarity was found
in the domain of requests made by Jews and Muslims.
Nevertheless, slight differences were located between the two
congregations. In this, it was found that the Jews held a lot of
prayers for their health or the health of someone else close to
them, a request for matrimonial reconciliation, a request for a
good livelihood for a close person, a request to generate a
change in the prayer’s life, taking a vow, a request for
protection from danger, a request for protection from a danger
for a close person, a request for bringing down rains. It must be
emphasized that these differences are slight and even
negligible, while we found similar rates among the believers
from both congregations who asked these requests.

One of the most central finding in the current research
is that in general, Jews and Muslims perceived the function of
visiting the tomb of the Justand in particular its functions as a
meeting place for friends and relatives, as a uniting factor and
contributing to a sense of brotherhood and belonging to the
community, providing an opportunity for spontaneous social
meeting of community groups of different status and
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backgrounds; to be a mediating place between believers and
their Creator; to give a sense of proximity to the Godly grace
(Hesed) and blessing; to give a sense of purification and more.

In addition to this, it was found that there is a big
similarity in the practices performed by the Jews and the
Muslims coming to the tombs of the Just. Nevertheless, a
number of differences were found between the two groups.
First, it was found that the Muslims played more music on the
tombs comparedto the Jews. Itwas also found thatthe Muslims
had more sleepovers near the tomb of the Just and also wrote
poems, songs and thanksgivings, wrote notes and put them
between the tomb walls; they brought sweets and food to treat
passersby and participated in a mass ceremony of healing. On
the other hand, it was found that the Jews tended more to
perform Helaka (ceremony of the first hair cut) comparedto the
Muslims; to receive a blessing from a blessing receiver; to
acquire amulets and portraits of Rabbis and the Just.

Conclusion

In conclusion, it seems that despite these differences,
there is an evident big similarity in the religious-belief attitudes
and the religious practices concerning the rituals of the tombs
of the JustbetweenJews and Muslims. There is a wide common
denominator between the Muslim conception and “eastem”
Jewish conception concerning the religious rituals of the tomb
of the Just. The findings in the current research support the
inference concerning the intimate relation between the sources
of the Jewish religion and the Islamic religion, both in the
profound intellectual sense and in the sense of popular religion.
The basic experience of existence in Islamic countries points to
entwinemet and intimacy, with all the complication and tension
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inherent in it. In particular, the Oriental Jewish culture has a
content that is intimately close to the Arabs and the Muslims.

MAIN FINDINGS OF THE STUDY IN
SUMMARY:

1)

2)

3)

On the one hand, the majority of Jews are
committed to the sanctity of the Just and their
tombs in a more significant degree through a
greater frequency in visits and by making an
investment in their restoration. On the other hand,
among Muslims, there is a clear distinction
between the Sufi Muslims who visit the tombs as
an important part of their religious heritage
compared to the non-Sufi Muslims who do not,
which reduces the number of Muslims visiting
compared to Jews. Also, the socioeconomic
differences between Jews and Muslims may
partially explain the differences in the frequency of
Visits.

The majority of practices in the pilgrimage to holy
places are a phenomenon universally spread, a
manifestation of the way in which people express
their subjugation to God, admiration for venerated
people in the tombs, need for socialization and a
more cohesive social identity, and the desire to
forward their special personal requests to God.
The rituals of the Just was and still is a popular
phenomenon, rooted in the ancient past of each of
the discussed religions, and in the traditions passed
from generation to generation, leading to the
pilgrimage’s continued popularity.
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SCIENTIFIC CONTRIBUTIONS OF THE THESIS

1)

2)

3)

4)

5)

This study presents a first of its kind comparative
research of pilgrimage practices to the toms of the
Just common for Jews and Muslims in Israel.
Dissertation introduces authors’ rich empirical data in
scholarly communication.

This study can be used by the Jewish and Muslim
governments to advance relationships and forger
deeper trust to lessen antagonism between their
peoples.

This research can lead to other studies that can
support government programs for religious and social
interactions and harmony.

The data can be used by anthropological studies for
related studies.

AUTHOR’S PUBLICATIONS related to the topic of
dissertation:
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TPAIUIIUU U ITIPAKTUKH OKOJIO I'POBOBETE HA ITPABEJHUTE OT
I'VIEAHA TOYKA HA IOJAU3MA U UCJISIMA

Moxamman Moca ®okapa

IIpobJsieMHa cuTyauusi, AKTYaJHOCT M 3HAYMMOCT

B ucropusta Ha IUBUIN3ANKUATa MHOTOOPOWHH PEIMTHUU OTMPECIIAT U OCBEIIaBaT
HE CaMO CBOMTE TyXOBHU KOHIIETIIUH, HO U OIIPEICIICHA MECTa, BKIIFOUNUTEITHO TPOOHUIINTE
Ha IlpaBennutre u Caemenurte. [loknonenuero no rpoOHunuTe Ha IlpaBennute u
CaelieHuTe € PUTYalTHO CHOUTHE, KOETO HE MPOM3THUYA OT H3PUYHUTE 3aloBeId Ha
CBEIIEHUTE KHUTU WA TPAJUIINU, a TIO-CKOPO OT PEIUTHO3HUTE YyBCTBA, Thil KaTO Ta3u
MIPAKTUKa OOMKHOBEHO MPECTABISABA MOYePTaHa PEIUTHO3HOCT U 00IIHOCT. [1o chuus
Ha4yMH Ha TpoOoBeTe Ha CripaBeNIMBUTE CE MPUMTUCBAT U3KITIOYUTEIHU 3aCIYTH, Thil KaTO
HSIKOU OT TSIX C€ CYMTAT 3a JICUeOHH MecTa, a PYTHU CIy>KaT KaTo U3IIbIHUTEIN Ha )KeJTaHUs
M M3TOYHMIIM HA BJIBXHOBEHHE 32 M3KIIOUMUTENTHHU Jnena. [lopamu penuruosHute u
CBETCKUTE BSApPBAaHHS, CBBP3aHU C TE€3W CBEIICHH MECTa, IOKJIOHHMYECTBOTO JO
rpoonunute Ha [IpaBequute u CBelieHUTE cTaBa Bce MO-MonyisipHo B M3paenn.

OcBeH qyxOBHATa CHITHOCT U CllaBaTa Ha TPOOHUIINTE CPEJ €BPEUTE, TE Ca CTAHAIH
LEHTPATHU W 3a HAKOM MIOCIOJIMAHCKH TpymnH. [IOKITOHHMYECTBOTO HE € HOBOCT 3a
MIOCIOJIMAHUTE, 3alI0TO XaJKbT OT BEKOBE € (DEHOMEH, KONTO MpejacTaBisiBa 0coOeH
WHTEpEC B Pa3IMYHU OOJIACTH HA aKaJeMUYHUTE M3CJIeIBaHUA. XaKbT € PETUTHO3HO
MOKJIOHHUYECTBO, KOETO 3aChjiBa JyXOBHATa UCISAIMCKAa HJIEHTUYHOCT. OCBEH TOBa
OOIIIECTBEHUST XapaKTep Ha MOKJIOHHUYECTBOTO YKPENBA U yBEJIMUaBa BPB3KUTE MEKIY
MOKJIOHHUIIUTE, KOWUTO YECTO BOJAT N0 TmpuArenctBo. I[lo ceoms HauuH
MOKJIOHHUYECTBOTO 0 IPYTH CBEIICHH MECTa, BKIIFOUUTEIHO rpoOHuInTe Ha [IpaBeqnuTe
n CBellleHUTE, € KU3HEHOBAKHO 32 HIKOJIKO TE€YEHHUs Ha uciasiMa. M3BbH CYHUTCKUS
HCTISIM, CpeJl IMIMUTCKOTO TEYCHHE Ha UCIISIMA PUTYAIUTE B TPOOHUIIMTE HA CBEIICHHUTE
[IpaBemguunn moAmomaraT peJMTHO3HOTO WM chinecTByBaHe. lllmuTuTe BspBAT B
3aIBJDKEHUETO CH Jla W3MBIHSABAT pUTyaluTe B rpoOHHIara Ha CropaBemmuBus. 3a
oTOeNsI3BaHe €, ue TO3W PUTYyal € elHa OT Hal-pa3BUTUTE GOPMU B IEPEMOHUATHUTE U

KOHIENTYaTHUTE aCleKTH Ha peIMTHo3HaTa AEHHOCT. 3a pa3liuKka OT CYHUTHUTE, IIPU KOUTO



putyanutre Ha rpoOHunUTe Ha CrpaBeIMBHs MPEICTABIABAT MOMYJsSpHA PETUTHO3HA
KYyJITypa, 3a IIMUTUTE T€ Ca M3pa3 Ha JICTUTUMHA WHCTUTYI[MOHAJIU3UPAHA PEIIUTHS.
HakpaTko, 1 MHOro MIOCIOJIMaHH, U I0JIEM BB3IpUEMAT TE3U I'POOHUIM KaTO CBEIIEHU,
Mopajid KOETO MOKJIOHEHHETO JI0 TAX € 33abJDKUTENTHO 32 TEXHUTE OOMYAHU PUTYaTHH
npakTuku. He MHOTO MIOCIOJIMaHU U €Bper 06aue pa3dupat KOJIKO BaKHU €a TE3U PUTYaIH
U 3a JIBeTe PEeJHMIud, KaTo MO TO3M HAUYMH IPOMYCKAaT BB3MOMXHOCTU 3a IO-ABIOOKU
PEJIUTHO3HU U COLIMAIIHU BPB3KHU.

Hacrosmoro wu3cinenBaHe uMa TEOPETUYHO M IPAKTHUUECKO 3HaueHue. B
TEOpeTUYHaTa O0JIACT 10 MOMEHTa He C€ OTKpPHBAa HUTO €IHO H3CIIe[IBaHE, KOETO Ja
pasriiexaa B CpaBHUTENCH IUIaH BB3MPHUATHITA HA EBPEUTE U MIOCIOJIMAHUTE 33 TPOOOBETE
Ha IIpaBeHULUTE. Pe3ynTaTuTe OT HaCTOAIOTO U3CJIEIBAHE MOTAT J]a XBbPJISIT CBETIMHA
BbpPXY OOIIOTO W PA3JIUYHOTO BBB BBITICAUTE U PEIUTHO3HUTE TMPAKTUKU TIPU
MOKJIOHEHUETO M pUTyaluTe Ha MocodyeHuTe BspBamu. OCBEH TOBa HACTOAILIOTO
U3cleiBaHe IOMbIIBa APYTU TPYAOBE, KOUTO U3CIEABAT CXOJICTBATA BHB BH3IMPUATHITA HA
PEIUTHO3HUTE BAPBaHUS Ha €BpeUTe U MrocroamaHuTe. [loquepraBaHeTo Ha T€3U BPb3KU
MOJKE Jia JI0OBEJIE /10 TOBEYE XapMOHUS MEKy T€3H IPYIH, KaTo MO TO3U HAUMH CE CTUTHE
710 TIOJIE3HO NMPHIJIOKEHHUE Ha TO3U TPYH, IPU KOETO U3BOJUTE MOTrarT Jia Cce M3MOJI3Bar 3a
cOnmmkaBaHe Ha €BpPEUTE W MIOCIOJIMAHWTE BbB3 OCHOBAa Ha OONIUTE €lEeMEHTH,
CHILECTBYBAILlM B MOKJIOHEHUETO N0 TpoOOBETEe Ha MpaBeAHHUTE. Te3M MPEeceyHU TOUKHU
Morar Ja JoBeJaT A0 HOBH Mporpamu, pa3paboTeHn 0T MUHHUCTEPCTBOTO HA PEIUTHUTE U
MuHUCTEpCTBOTO Ha 00Pa30BAHUETO, KOUTO IlI€ HAChPUYaBaT TOJIEPAHTHOCTTA, OPATCTBOTO
U ChYYBCTBUETO MEKY HAPOIUTE.

en n 3a1aun HA AUCEPTALIMOHHMS TPY/

[lenTa Ha HACTOSIIOTO M3CJIE/IBAHE € J]a CE€ HANpaBU ISUIOCTEH CPaBHUTENIEH Mperjesa Ha
MPAKTUKUTE, CBbP3aHU C TpoOOBETE Ha MpaBeJHUTE B MIOCIOJIMAHCKaTa M eBpeiickaTa
Tpaaunus B M3paen. M3cnenBaneTo 3amouBa ¢ TEOPETHUEH MpErjie] Ha JUTEparypara,
3acqraiia BbBIIPOCAa 3a OCBEUIABAaHETO W CBbP3aHa C OTHOIIEHUWETO Ha €BpEICKUTE U
HCISIMCKUTE BspBallM KbM TpoOoBeTe Ha I[IpaBegHuTe. A WMEHHO, OCHOBHHST
M3CIIEIOBATEICKU BBIPOC €: MIMa u HIKaKBU pa3iIMKU MEXAY €BPEUTE U MIOCIOJIMAHUTE

B OTHOIICHUECTO U BB3NPUCMAHCTO Ha FpO6HI/ILII/ITC Ha HpaBCIIHI/IH u Cperns? L[eJ'ITa Ha



HACTOSIIIIOTO HM3CIEJBAHE € Ja NpPEACTaBU IPUIOCTEH CPAaBHHUTENCH Tperjel Ha
OTHOIIICHHETO HA €BPEHCKUTE U HUCISIMCKHUTE BSPBAIM KbM MTOCOUCHUTE TPOOHHIIH.
EMnupuyen matepuas
3a ;1a ce MOCTUTHAT LEIUTE U 33/1a4HTe, Ce MpUIara KaueCTBEH M3CIICA0BATEIICKA METO/I.
KavecTBeHuTe M3CiIeI0BaTEICKH METOAU MPEICTABISABAT Pa3IMYHA MO CBOSTA CHIIHOCT
W3CJIeIOBATENICKA TMapaJurMa OT KOJHMYECTBEHUTE H3CienoBaTelicku Metoau. Cropen
Shakedi (2004) ocHOBHOTO JIOMyCKaHE Ha KA4YE€CTBEHUS H3CIEIOBATEIICKH METOH €, 4e
Hay4YHaTa UCTHHA Ce KpHE B 3HAYMTEIHA CTENECH B HaYMHA, [0 KOWTO Xopara pa3odupar
CBOsITA CYOCKTHBHA PEATHOCT Ype3 CBOMTE MUCIIHU, YyBCTBA U NoBeeHue. ETo 3a1o, 3a na
ce MPOCJIEIU U U3CJIeBa Ta3W UCTHHA, HACTOSIIOTO U3CIICBAHE € ChCPEIOTOUYEHO BHPXY
HaOJIIOACHNETO 1 3a/IaBAaHETO HA BBIIPOCH HA MHTEPBIOMPAHUTE.
N3caenoBaTesicku MOAX0/1 U MeTOAN HA H3CJeIBaHe
3a pa3nuKa OT NO3UTUBUCTHYHHUTE U3CIICIBAHUS, KOUTO CE CTPEMST J1a MPEICTABSIT TOUYHH
pe3yaTaTd 3a W3CICIBAHOTO SIBJICHUE, KAYCCTBEHUSAT H3CIICAOBATCIICKA METOJ JlaBa
BB3MOKHOCT Ha U3CJIEJOBaTeNIUTe Ja HW3CJeNBaT CHMBOJIUYHOTO 3HAYCHHE Ha
CHOOIICHUATA W MPOIECUTE 10 HAYMH, KOWTO BOJU H3CIEAOBATENS 10 KOHTEKCTYATHO
TBIKyBaHe. B ToBa m3cienBaHe M3MONI3BAaX BBIIPOCHUK, KOMTO chOMpa mH(poOpManus 3a
KayeCTBEHUTE TEMH, CBbP3aHHU C MOCEIeHHeTo Ha rpoOHuIMTe Ha CripaBeuBust. OCBeH
TOBa 0sixa M3BBPIICHH HAOMIOJeHUsT Ha u30panu rpoOHuiM Ha FOct, 3a ma ce monay4du
nHpOpMaNu 3a IEHHOCTUTE HA MIOCETUTENINTE HA TPOOHHIIUTE.
3a n1a ce cprOepaT JaHHU 3a HACTOSIIOTO M3CieABaHe, Oelle U3M0iI3BaH BhIPOCHHUK, Upe3
KOWTO Osixa ChOpaHU CIEIHWUTE JaHHU OT €BPEHCKH W MIOCIOJIMAHCKH IMOKJIOHHHIIH.
BorpocHUKBT chOpa HHPOpMAIIHS 32 CIEAHOTO:
1. Jlemorpadcku JaHHU - TT0JI, TPOU3XOJI, CTAX Ha npeduBaBane B M3paen, Bb3pacT,
pEIMruo3Ha MPUHAIEKHOCT, pa3Mep Ha IOMaKMHCTBOTO U MSICTO Ha peOuBaBaHe.
2. Bwrnpocu 3a rpoOnmmata Ha IOct - mMe Ha TpOOHHMIATa, TPUAPYKUTE
(mpuapykaBamio JHMIle KaTo MpHUATEN, OpaT WM IPYro JHIE) NpU IMOCEHIEHHETO Ha
rpoOHUIIATa, YECTOTA HA MOCEHICHUATa Ha TPOOHHIIATA, TIOCEIECHHSI Ha IPYTH TPOOHHMIIH,
YeCcTOTa Ha MOCEIICHUATa Ha IPYTH I'POOHUIIH.
3. Mon6bu, otnpaBenun kbM CrpaBemiuBus - 24 Moia0u KbM TpoOHHMIIATA Ha

CnpaBennuBusi 0sixa TPEJACTAaBEHW HA PECIOHICHTUTE, KaTo Hampumep '"Monba 3a



usleneHne/mogoOpsiBane Ha 37paBeTo MU" Wik "Mos0a 3a ycrex B 00y4eHHUETO OT UMETO
Ha OJIM3BK YOBEK, KOWTO He TmpuchcTBa". PecrmonmeHTuTe Os5Xa TOMOJEHU Ja
rmocoyar/m30epar Jaiu ca MOCEeTUIIN TpOOHHUIIaTa, 32 J1a IIOMCKAT TOBA WM OHOBA. bere
BB3MOJKHO Ja C€ OTOEJICIKHU TIOBEYE OT €AUH OTTOBOP.

4, Pons/pynkmus/mpudrHa 3a mocenieHueTo Ha rpodHunara Ha CripaBeyIuBUs - Ha
pecnionfeHTHTEe Ofixa mpeacTaBeHH 18 MoTHBa M (YHKIUMU Ha MOCELIEHUETO Ha
rpo6nuiiara Ha CripaBeyIHBHS, KaTo HampuMep "obenuHsBail (GakTop U JOMPUHACSII 32
YyBCTBOTO Ha OPATCTBO M MPUHAUIEKHOCT KbM OOLTHOCTTA" MK "aBa BB3MOXKHOCT Ja Ce
u3pasu BepHocTTa kKbM CrpaBeuyiuBus'". AHKETUpaHUTE Ogxa MOMOJIEHH J1a T0COYaT Aau
BipBaT B Ta3u QyHkuus Ha CrpaBennuBusi wid He. bele Bb3MOXKHO Ja ce OTOENex
IIOBEYE OT €JJUH OTIOBOD.

S. [IpakTuky, U3NBIHSABAHU B IPOOHMIIATA - HA PECTIOHEHTUTE OsXa npeacrasenu 30
MIPAKTUKH, KOUTO XOpaTa ca CBUKHAJIU Ja U3ITBIHSIBAT 110 BpEMe Ha IMOCEIIEHUETO CH, KaTo
HarpuMep "KOHTaKT ¢ rpoOHunara" uiv "mpuaoonBaHe Ha 000raTeHO/CBEIIEHO Maciio'.
AHKeTHpaHHUTE 0sXa IMOMOJICHH JIa OTTOBOPST JAIH Ca U3BBPIIBAIN Ta3u MPAKTHKA HITU
He. berle Bp3MOXKHO Aa ce 0TOeneku noeye oT €AUH OTTOBOpP.

6. Bpb3ka ¢ mocemnienusTa Ha TpoOOBE HA APYTU PEIUTHH - PECIIOHACHTUTE Osaxa
MIOTIMTAHU JIaJii Ca MOCeIIaBaal rpodoBe, MPUHAAIEKAIIN HA APYTH PETUTUH, U AU ca
3a0ens3any, 4e ruMa oOLIM Hellla C TEeXHUTE PEJIMTHO3HU PUTYyalH 3a rpoOoBeTe, Karo
HAa4YMHBT Ha 33/1aBaHe Ha BBIPOCUTE Oelle ¢ OTBOPEH OTTOBOP.

B nombiHeHHe KbM BBIPOCHULIUTE Osxa M3BBPIICHH W HAOIIOACHHUS Ha rpoOOBeTe Ha
Jlxber. Habmonenusara Osxa M3BBPIICHH B Haill-BaXKHUTE TPOOHUIIM KAKTO 3a €BPEUTE
(rpoGHuiata Ha pasun Ilumon bap-Moxaii, rpoGuuiara Ha baba Camn u paBun Menp
baan Xanec), Taka u 3a Mroctonmanute (mpopok [myen, [llexad en-/{uH, rpobHMUIIaTA Ha
Paxwi). OcBeH ToBa, OCBEH 4Ue 0s1xa pa3fa/ieHu IMYHUTE BHIIPOCHUIIM HAa PECTIOHJICHTHTE,

10 BpEMC Ha Ha6J'IIOI[eHI/ISITa Os1xa C’B6paHI/I CICOIHUTC JaHHU!

1. Bpeme Ha nocenienune

2 [IpeoOnanaBai mpou3xoa cpe rpynara Ha MOKIOHHHUIIUTE

3. MsicTo Ha U3BBPIIBAHE HA HAOIIOICHUETO

4 Bpoii Ha xopara B rpynara Ha MOKJIOHHHMIIUTE B LIEHThPa HA HAOII0IEHUETO



5. [IpakTuky, KOWTO TrpynaTa Ha TOKJIOHHHIIMTE H3MBJIHABA [0 BpeMe Ha
HaOmonenueTo - 30 pa3aUYHU MOMYJSPHU U PEIUTHO3HU MPAKTHKH, KaTO HAIpUMEp
"moransHe B Onu3kuTe Boau" WM "3abpaHa Ha HEMTOYMCTEHUTE JKEHH Jla BIU3aT 10 rpoda
WIA J]a JIOKOCBaT ABPBOTO MJIM OCBETEHHUTE BOAM B Omm3ocT ao Hero". Ilo Bpeme Ha
HaOJII0JICHUETO WHTEPBIOMpPAX XOpa, KOUTO Ca ydacTBaJld BbB BCSKa €lIHA OT TE3U
MIPaKTUKU.

6. N300pa3sBaHe HA CpelIy MEXYy €Bper U MIOCIOJIMAHH

Teoperuyna pamka

[Ipu ananu3a Ha MaTepuana U3MOJI3Bax HIKOJIKO Bb3MOXKHH MOAX0/1a KbM TEMaTa.
Pasnuunu wu3cnenoBaTenu ce 3aHMMaBaT C (EHOMEHAa Ha TMOKJIOHHUYECTBOTO U
OCBEIIABAHETO Ha IPOOHUIIM KaKTO OT PEIMTUO3HA, TaKa U OT COLMATHO-KYJITYPHA TJIeTHa
touka (Cohen & Turner). AHTPONOJIO3UTE MOTAT J1a OTIPEACISAT MOKJIOHHHYECTBOTO KAaTO
CBEIICHO MIbTYBAHE U MOPAJIM BAKHOCTTA My XOpaTa MpaBAT MOKJIOHEHHUS JI0 TOBA MSICTO.
Jlanu TOKJIOHHUYECTBOTO € HWHAMBUAYAIHO WJIA KOJEKTUBHO Jen0? Y4YeHuTe U
M3CJIEeIOBATENINTE ca pa3esieHH. AMEpUKaHCKUAT yueH Hex "cMsiTa, ue 1o BpeMe Ha XapKa
MOXe Ja HaOmromaBa ocoOeH Bui rpynoBo dopmupane". Bukrop TwpHBp BuXAa, Ye
MOKJIOHHUYECTBOTO HE € SBJICHHE, MOTBBPXKJABalll0 COLMAlHATa CTPYKTypa, a Karo
aJITepHATHBHA KOHTPACTPYKTYpa Cpelly collMaiHaTa cTpykTypa. Taka MOKJIOHHUYECTBOTO
ce ompeaens KaTo pa3BUTHE Ha HOBA OOIIHOCT OT MOKJIOHHHUIIM, BPEMEHHA aHTUTE3a Ha
"HOPMaJIHOTO" 00I1IECTBO, KbM KOETO OOMKHOBEHO MPUHA/IICKU TTOKJIOHHUKBT.

B xnacuyeckara kaura Ha Eaut u Buktop Tepubp "OOpa3 v NOKJIOHHUYECTBO B
XPUCTHUAHCKATa KynTypa'" ce pasriexaar oomuTe 00rocioBCKU JOKTPUHU U KOHIEMIINY,
KOUTO HAaChp4YaBaT M MOJKPENAT XPHCTUSHCKOTO TMOKIOHHUYECTBO, BKIFOUYHUTEITHO
CHOTBETHHUTE CHMBOJHM M 00pa3u. B KHUTaTa ce pasriie)kmaT JBa OCHOBHHU aclieKTa Ha
XpUCTUAHCKAaTa TMOKJIOHHWYECKa TNpPaKTUKa: 3HAUYEHHETO Ha KOHTEKCTa, WM
OOTOCIIOBCKUTE YCJIOBHSA, JOBEIM [0 TOKJIOHHUYECKOTO ITbTyBaHE, M HApPOJHUTE
TPaIUIH, KOWTO JaBaT BB3MOXXKHOCT Ha TOKJIOHHHUIIMTE Ja pa3depar CMHCHIA Ha
crOuTHETO (T.€. HAa TUTAHHPAHOTO TOKJIOHHUYECKO IThbTYBaHE), KaKTO W oOpa3ure u
CHUMBOJIMTE, KOMUTO BBILTHIABAT OMUTA OT MOKJIOHHUYECTBOTO U IIPEaBaT CBOMTE BUICHHS
M0 pa3INyHU HAYUHM... PEIUTrHO3HUTE SIBIIEHUS ca MPOTUBOPEUMBHU U JIaBaT BH3MOXKHOCT

3a pa3sBUTHUC, a4 aBTOPHUTEC U3PHUYIHO I'M CBHP3BAT C JapOBaHHATA, B KOUTO Ca CC ITOABUIIN.



IIpencraBaiiku spkM OTKBCHM OT COLMAIHATA UCTOPHS, ABamara TBbpHBp pa3mmpsBar
HEIHOTO 3HayeHWe OTBBJ pPEIMIMo3HaTa cdepa, Thil Karo mpenjgaraT HOB HAYMH 3a
OIMCaHHUE U OOSICHEHUE Ha TIOHATHETO "MOKIOHHUYECTBO', KaTo 3aTBBP)KJIaBaT Bpb3Kara
MEXJy MHCTHULIM3Ma, MOMYJsIpHAaTa KYyJITypa M XPUCTUSIHCKaTa KyjlITypa U IPU3HABaT
BPbB3KaTa MEXIY XPUCTUSAHCKOTO MOKJIOHHUYECTBO U JIBJIOOKUTE JYXOBHU NOTPEOHOCTH
Ha 40BEYECTBOTO.

Crnopen ThpHBp MOKIOHHHYECTBOTO HMMa HSKOJIKO OCOOCHOCTH, Cpell KOHTO:
BPEMEHHO OCBOOOXKIIaBaHE OT CBETCKAaTa CTPYKTYypa, OCBOOOXKAaBaHE OT OpemMero Ha
Hanpe)XeHUeTo, TpeBoraTa M BHHATA, NPUABMKBAHE OT OOMKHOBEHMS LEHTBD KbM
CBellleHaTa Cpeia, XOMOI'€HHOCT Ha CUTYaIUsTa, IPOCTOTA Ha 00JIEKIIOTO U MTOBEIEHUETO,
Ch3€pLIABAHE HA 3HAYCHUETO Ha PEJIMTMO3HUTE LIEHHOCTM M OCHOBHATa KyITypa H
PUTYaTIHO CHOTBETCTBUE MEXY PEIUTMO3HUTE MOJIENM U YOBELIKUTE chllecTBa. OCBEH
TOBa COLMAJIHHUTE BPH3KUM B CUTyallMMTE Ha IMOKJIOHHUYECTBO CE€ XapaKTEpU3HpaT I10
oTtHomeHue Ha oOmHoctuTe. Cropen TepHbp Aymarta "communitas" Ha JaTHHCKU
O3HayaBa COIMAJTHA BPbB3Ka, OOLUTHOCT M COLMAIHA BPB3Ka, KOSTO TOW OIpENelNs KaTo
aBTOMATHUYHO Ch3/a/ICHa BPb3Ka MEXIY X0para.

TepHBp pasrpaHuyaBa TpU BHUJA OOIIHOCTH MM B3aMMO3aBHCUMH COLMAIHU
MOJIETIM: €K3UCTCHLMAIHW WM CIOHTAaHHU, IPU KOWTO YYaCTHHULIMTE IPEKUBIBAT
YOBEIIKaTa paca KaTo XOMOI'€HHO, HEOPraHU3UPaHO U CBOOOIHO 0OIECTBO; HOPMATHUBHH,
OpUTMHAJIHU CHOHTAHHU OOIECTBA, OPraHU3UPAHU B IPEXOJHA COLMAIHA CUCTEMA; U
UJCOJIOTUYECKO YTOMMYHO pa3zHooOpasue OT KoMyHH. OOIIECTBEHUAT XapakTep Ha
MTOKJIOHHUYECTBOTO I'O IPABH JEMOKPATUYHO, Thi KATO CBETCKOTO Pa3srpaHUYCHHUE MEXIY
PaHT ¥ MO3MIIMS N34e3Ba WM IO U3BECTHA CTENEH MOKIOHHUIIUTE cTaBaT XoMoreHHu. ETo
3aI0 MOKJIOHHUYECTBOTO YKPEIBa U 3aCHJIBa OpPAaTCKUTE BPBH3KH MEXKIY MOKJIOHHULIUTE
4pe3 NPUATEICTBOTO UM €JIUH C IPYT.

Tpe3 80-te roguuu Ha XX Bek anTpononorsT I'men Boyman nocemana Mepycanim
n Burineem u e BhewaTiieH OT >XKMBUTE NApPTHBOPCTBA MEXAY XPUCTUSHCKOTO U
MIOCIOJIMAHCKOTO HaceseHue. Ta3u cutyanus, npeodiagaBaiia B TO3M PETHOH, MTPUBIAYA
BHHMMaHUeTO Ha nucarens (boyman) u Boau 10 nosisata Ha KHMra, o3ariaseHa "lIpakTuka
Y MIOJIUTHKA Ha cMeceHuTe ceetunuma B [lanectuna/M3paen u Makenonus". OcBeH ToBa

Openepuk Xaciayk TBBPAH, Y€ CHIIECTBYBA B3aUMOJECHCTBUE MEXKAY MIOCIOJIMAaHH M



XPUCTUSHU IO OTHOUIEHHWE Ha CBETWIMILATa U TO3M BBIPOC OTPUYA HAIUYMETO Ha
BPaKACOHOCT MEXIy TIX, a ChIIO Taka BB3XBAIABA CBIIECTBYBAHETO HA TOJIAMO
MPHUATEIICTBO M TOBA MOKAa3Ba HUBOTO HAa HapoaHaTa KynaTypa. PoOwspr XelapH obade
OCIIOpBa XapaKTepa Ha pPEIUTrvo3HaTa TOJEPAHTHOCT M TBBPIU, Y€ TS HE € MApKa 3a
B3aUMHO pa3OupaHe U cbBMecTeH xkuBOT. Hampotus, I'ep [lromsuHr TBBpIAM, e
PEIUTHO3HUTE BSPBAaHUS C yBaXXEHHUE KbM CBETHIIMINIATA Ca IPUYMHA 32 MEXKIYKYITYPHOTO
U MEXIYCEeKTaHTCKOTO CBHTPYAHMUYECTBO M TO3M BBIPOC JaBa 3ApaBU OCHOBU Ha
HaIMOHAIHATA KYJITypa ¥ Ha CBBP3BAaHETO HA KyATypHTe. Te3u aBTopu 0TOens3BaT KakTo
IPUATEIICTBOTO, TAKA U HAIPEKEHUETO MEXK/y Pa3IMUHUTE HALIMOHAIHU I'PYIU U PETTUTUH.
**k*k

[To-HaTaThbK 111 NPEJCTaBsI HAKPATKO ChAbPKAHUETO Ha TJIaBUTE U 3aKIIIOUYEHHUETO.

I''TIABA 1: TPOBHULATA KATO CBEIHEHO MSCTO

IIbpBaTa riaBa 3amousa ¢ MPEACTaBSIHE HAa 3HAUEHUETO Ha CBELIEHUTE MecTa. B
JUTeparypaTa HiMa eJMHHO ONpeeeHHe 3a TOBa NOHATHE, 3aTOBA B Ta3H IJ1aBa ce MPaBU
ONUT Ja ce paz0depe CHIHOCTTa HA TOBA IOHSATUE U HErOBUTE pe3yinraTu. B romanzma
MIPUNKMCBAHETO Ha CBATOCT Ha MeCTaTa € BbBEAECHO 3a MMbpBU MbT B bubnusra B kHUraTa
N3xon, koraro bor ce oTkpuBa Ha Moiiceil B Xpacta u My ka3pa: "He ce mpuOnmkaBaii
JOTYK, CbOYH 00yI1aTra OT HO3eTe CH, 3alI0TO MICTOTO, Ha KOETO CTOMII, € CBSTa 3eMs"
(Uzxox: 3, 5). OcBen OuOIEHCKUTE U3TOUHUIIA, KOUTO TTOCOYBAT CBEIICHOCTTA Ha Ja/ICHO
MSICTO, Tpe3 MOCJIEIHUTE BEKOBE Bb3HMKHA HEOOXOJMMOCTTA OT pErIaMEHTUpPAaHE Ha
OTHOIIIEHHATA MEXKIYy CHCTEMaTa Ha IPAaBOCBAMETO M BJIAcTTa M CBETUTE MecCTa 3a
pasznuuyHuTe penurud. Y. Bilu mocouBa, ye "moBbpxHOCTTa Ha 3emsTa Ha M3paen e
MOKpUTA - MOXKEe OM yBEHYaHa, MOke Ou Oelf3aHa - CbC CTOTHLIM U XWISAU MECTa, YHUSITO
JIOTHKA Ha ChIUIECTBYBaHE HE € CBbp3aHa ¢ MPaKTUYECKOTO UM M3I0JI3BaHe, a C TOBA, Ye ca
"mameTHu Mecta". Xapoua TepHBp ce ONNUTBA Jja aHAJIM3UPA CHIIHOCTTA HA CBEIIEHOCTTA
Ha MSCTOTO IO TEOJOrM4YeH M (PEHOMEHOJIOIMYeH HAaYMH M pa3rpaHuvaBa [BA OCHOBHH
Mozena: domus dei - CBATOTO MSCTO, MSICTOTO Ha OO0KECTBEHOTO NPUCHCTBUE U
BIbXHOBeHUE; a Apyrusar € domus ecclesiae - MACTOTO Ha ChOpPAaHHUETO, HSIKAKHB BH/]I
cunarora (0eiitr Knecer), KosITO ciiyu 3a puTyanHu HyXau. Ta3u Tunonorus Ou Moria aa
ce Hapede "(YHKIMOHAIHO U3CeiBaHe", pa3riiexaano GyHKIUATA U TPeAHa3HAYeHUETO

Ha CBCIICHOTO MACTO.



[Tono6HO Ha apyru peiauruu, U B HcisMa € pazpaboTeH HaOOp OT CBETHU MecTa.
Hsakxoun ot Tax ca cBbp3aHu C "dymoTBopmH', KaTo HampuMep rpoOHHUIIATa Ha IIEHX
Nbpaxum en-MarOynu B Ampnoa. CBEIEHOTO MSCTO Haif-4ecTo ce Hapuya "Makam'" Ha
apabcku e3uk. MakaMbT MOXe Ja Ob/ie OT pa3udeH BUJ, C TpoOHHUIA TN 0€3; CBBP3aH C
HMMETO Ha M3BECTHA JINYHOCT WJIM C UMETO Ha "cBeTHs", KUBSI B MUHAJIOTO, UM C UMETO
Ha MeCTeH "cBeTus'", KOWTO M3001110 HE € Ch3/IaJIeH, a € Ch3/1aJIcH BbB BhOOPAXKEHUETO Ha
xopata. CneuumanHO MSCTO € OTAEJIEHO Ha CBEILICHUTE MECTa, KOUTO I10Ka3Bar
Norpe0eHUeTo Ha BAXKHH NpOpouH. TakbB € CIIydasT MO OTHOLICHWE HAa MSCTOTO Ha
norpebenuero Ha Myca (Moliceit), koiiTo € Ouin morpebaH, criopeq TOBa, KOETO Ka3Ba
MIOCIOJIMAHCKATa TPauIus, Ha T Mepycanum-Hepuxow.

U eBpeute, u MrocroamMaHuTe cmsaTat rpodosete Ha [IpaBennuTe 3a cBemenu. Karo
LSJI0 OT Pa3IMYHUTE OIpPEAETICHUS U3IJIeX A, Ye cropes ogau3ma Ha CripaBeyiuBUsl ce
MIPUIKCBAT BUCHIM JyXOBHO-MUCTHYHU cuiu. [1o mogo6eH HauuH B "cypuUCTKUA" UCIIM
CrpaBesTUBHAT ce€ CMITA 32 YOBEK Ha uynecaTa (Ha apaOcku "kapama', a B MHOKECTBEHO
yucio "kapamar'), KOUTO ca CBPBXECTECTBEHO SIBICHWE U CE€ CMSTAT 3a 3HAK 3a OOXKHUA
Hameca, KaTo HalpUMep CBPBHXECTECTBEHATa CIIOCOOHOCT Jla ce€ NPEOAOJSBAT IoJIEeMHU
Pa3CTOSIHUS C €IHO MHUTBaHE Ha OKOTO (CKOK Hampen), a c€ XOAM MO BOJAA, Jla Ce 3Hae
€3WKbT Ha )KUBOTHUTE U PACTCHHUATA, J]a C€ U3MpPEeBapBaT MPHUPOJHU SBJICHHUS B CBOETO
Bpeme. BaxxHo e na ce moguepTae, 4ye 3a pasjivKka OT HapOJIHUS MCISAM, OPTOAOKCATHUAT
UCIISIM HE NTpU3HaBa (eHOMEHA Ha uy/iecaTta OT CTpax Jia He OFpaHuYM cujlaTa Ha AJiax.

I''IABA 2: PUTYAJIU HA TPOBOBETE HA TIPABEJHUTE B
IOJAU3ZMA U UCJISIMA

Ta3su rnaBa ce ocHOBaBa Ha (EHOMEHAa Ha pUTyallUTe CpeJ IOAEUTEe U
Mmioctoimanute. ['poOuunmre Ha [IpaBennuTte n CBemeHUTE TPEACTABISIBAT MOYIISIPHH
MTOKJIOHHUYECKH IIEeHTpoBe. HezaBucuMoO OT TOBa U3MIIEkKA, Y€ KaKTO B HCIIsIMa, TaKka U B
tojan3Ma rpobnunute Ha [IpaBenHuUTe M puTyamHaTa JEHHOCT, KOSTO CE Pa3BHBAa OKOJIO
TSX, € SICHO M3pa3eHa MposiBa Ha HapOJHATA PEITUTHSL.

deHOMEHBT Ha MOKJIOHHUYECTBOTO JIO TPOOHMIIMTE, PUTYAIHTE M IEPEMOHUUTE
npu rpobHunMTe Ha [IpaBeqHUTE MPOTHYA B PA3NUYHH KYJITYPU M PEITUTHH U € 0COOCHO
CWICH Cpell MOHOTCHCTUYHHUTE PEINTHU TMOpagdl CHIIHATA HYKJa OT TMOCpeIHUYecKa

eaHUIA MeX Ty BapBamus 1 bora. DeHOMEHBT Ha MOKJIOHHUYECTBOTO JI0 TPOOOBETE Ha



[IpaBeqHUTE MMa HAKOJIKO OCHOBHU MOTHBA. [IbpBO, MOKIOHHUYECTBOTO J0 TPOOHUIINTE
€ M3pa3 Ha eaHa Bpb3Ka. [Ipum ToBa XopaTa mocemiaBaT TPOOHHMIIMTE IMOPAIN CHIIUTE
MIPUYMHY, IOPAJIA KOUTO TOcenaBaT rpoda Ha CKbIT U JIFOOUM YOBEK: 3a J1a CU CIIOMHSIT 32
HEro, J1a U3Pa3sT CBOATA BIPHOCT KbM HETO U J1a BB3POJAAT 00pa3a My U Bpb3KaTa C HEro.
BTopo, OKJIOHHMYECTBOTO /10 TPOOHHUITATE HA TPABEIHUIIATE € U3pa3 Ha )KEJIIAHUETO J1a Ce
OCBIIIECTBU KOHTAKT C AYXOBHMS CBAT, C aKIIEHT BbpXYy bora, u 1a ce Bb3AeicTBa BbPXY
Hero. Twii kato CripaBeITUBUAT € KaHAJI MKy TO3U U BBHIIIHUS CBST, XOpaTra Morar Jia
MOMCKAT HErOBaTa MOMOIIL U Jia C€ OMUTAT Ja CIeUe ST MUJIOCTTA MY.

PutyansT okosno rpo6osere Ha CripaBeIMBUS UMa ABa KOMIIOHEHTA: CAMOTO CBSTO
MSCTO M TbTYBAHETO /10 HEro. CBELIEHOCTTa, IPUIIMCBAHA HA CBATOTO MACTO, CE ITPOSIBSIBA
B JIBA OCHOBHM aCIEKTa: IIbPBO, CBATOTO MSCTO MPEJICTaBJIsABa OINOCPEICTBaHa apeHa,
M3MIBJIHEHA ChC CHMBOJIMKA, KOSITO CE€ CBBHP3BAa MEXY BApBAIUs U 00KECTBEHUS, BEUCH,
BEJIMYECTBEH CBAT. BTOpO, MSACTOTO ce BBb3NpUEMa KATO HU3MBIHEHO C YYyJOTBOPHU
eHepruu, npeacrapisBamy boxusta 6marocioBust 1 60rarcTBOTO Ha MUJIocTTa My KbM
BsipBamute. OT collMaHa Iie/lHa TOYKa 001ara cpemia Ha BIPBAIIUTE Ha CBATOTO MSICTO
nMa obeauHsBail epexT, KOUTO JOMpUHACS 3a colMaaHaTa conunapHoct. C apyru AyMu,
MOTHBHTE 332 TOKJIOHHUYECTBOTO JI0 TPOOHHIIMTE Ca HE CAMO PEIUTHO3HU, HO U COI[UAIHHU.

CelecTBYBAT 1Ba OCHOBHU MOJI€JIa HA TOKJIOHHUYECTBO:

1) KoHueHnTpuueH mMonen - crnopesn KOHLEHTpUYHUs Mojaen Ha Mupua Enuane
BSIPBAIUST CE JIBMXKH OT Tiepudepusita KbM CBEIICHUsS IICHTHP. T03u MOJIeN € ChbBMECTUM
Hali-Beue ChC CBETUTE MECTA HA YTBBPJECHUTE PEIIUTUU.

2) Excuentpuuen mozaen -Bukrop ThpHBp mpesuiara eKCIEHTPUYECH MO, MpH
KOWTO BAPBAIIUAT C€ JBMKHU OT LIEHThpa KbM niepudepusita. BapBamusar ce OTKIOHSIBA OT
PYTHHHUS )KHBOT, OT COIMAITHOTO SIAPO, U 3aII0YBA IHTYBaHE KBM CBSITO MSICTO, KOETO TOM
Hapuya "IUEHTHP HaBbH'", MSCTO, KOETO € U3BBH €XKeJIHEBHATa coluainHa pamka. Cropen
TepHBp WHTYBaHETO 10 Trpobda W MPEKHUBIBAHETO B caMusi Ipod ca JIUMHHAITHU
MPEKUBSBAHUS, B KOUTO BSPBAIUTE M3MUTBAT YyBCTBA HA BB3TOPT, OPaTCTBO, OTMA/IaHE
Ha COIMAIHHS CTAaTyC W COIMATHUTE CTeHH. T03W CiIy4ail, KOUTO € BTopaTa (¢asa B
LIEPEMOHUSATA HAa PEMUHABAHETO, MOPaAX/1a CUJIHA YyBCTBA, KOUTO Ca KaTo IJIOAOTBOPHA

I1o4YBa 3a JINYHU U COLIMAJIHU TPOMCHHU.



B ronan3ma rpoOHUIIMTE HA TIPAaBEAHUTE ca MecTaTa 3a morpe0eHue, OHIKOTa Ha
X0pa, CMSTaHU 3a uiecadHu oOpasu. [lo mpuHIMI MOCEemeHneTo Ha TpoOHHIIATa Ha
[IpaBenHus ce M3BBPIIBA KOJICKTHBHO, OCOOEHO Ha oTjaneueHu rpoonuny. [lo Bpeme Ha
MMpasHUUTC, MMPOBCKIAAHU B OJIHM30CT a0 I‘pO6HI/II_[I/IT€, IOKJIOHHUIIUTE pa3Ka3BaT 3a
W3JICKyBaHU MAlUEHTH, U3KYIIEHU O€3IJI0IHH, CITACEHH HEIIACTHHIIN U T.H.

OcBeH TOBa B paMKHTE Ha PUTYaJIUTE, U3IIBJIHABAHU Ha Tpoba Ha CripaBeyiuBus,
HMMa pa3IMYHU PUTYaIHU IPAKTUKU, KATO HAIIpUMEDP [IPOU3HACIHE Ha MOJIUTBA, ITMUCAaHE HA
CTHXOBE, M3IBJIHEHHE HA MECHU W OJaroJapHOCTH, KaKTO W MPOCTHpaHE HaJ Tpooda,
3arajiBaHe Ha CBEIIH, ITOTAISIHE BB BOJIaTa Kpail rpo0a, MocTaBsHE Ha KaMbHH, OKauYBaHE
Ha TUIATOBE HA JIbpBETaTa KpaW rpoda, mucaHe Ha OENEeKKU U MOCTABIHETO MM MEXIY
KaMbHHUTE Ha rpooda.

Ilo ce oTHacs mo MrocroaMaHuTe, rpodHHIKUTE Ha FOCT ¢ Genure UM Kymoau ca
Cpell Haii-uecTo CpelllaHuTe U THUIMHYHU OOEKTU B Mel3aka Ha Ta3u 3ems. ChbIo Taka B
UCIIIMa TIOKJIOHHUYECTBOTO 1O TpoOHHMIMTe Ha [IpaBegHHMTE W CBBP3aHHTE C HErO
PUTYaJIHH JEHHOCTH Ca SICHO M3Pa3eHU IIPOsIBU Ha HapojHaTa penurus. lIponsxonsT Ha
MOKJIOHHUYECTBOTO 110 TpoOHUIMTEe Ha [IpaBeqnute B cyduiickaTta Tpaauius U3TIexKaa
JaThpa OT €3WYECKHUS M XPUCTHSHCKHUS CBAT, MpPEIIIecTBAlM UCIsIMa. B muctumnmsma
CrpaBeanmuBUAT 4OBeK, mpusiten Ha bora u HeroB mokpoButen (wli), 3aemMa 1EeHTpaTHO
Mmscto. ToBa e Taka, 3amoto "wli" e momyssipHusST 06pa3 Ha "cydu", HoBEeK, KOUTO ymee
Jla TIOTHCKA JTyIlaTa CH U Jia U3BOIOBAa 00’KECTBEHO MPOCBETIICHHE, N3PA3SBaAIO0 CE B TO3U
KOHTEKCT Haii-Beue upe3 CIIoCOOHOCTTa MY Jla M3BBPIIBA UyAeca U 3HameHus ("kapamart").
"Vau" e 3alMTHUKBT Ha YOBEKa OT THeBa Ha bora u mocpeqHu4M OT HETOBO MMeE Tpe.
Hero BBB Bceku IMPOCT BBIIPOC, a ChIIO U B TOJICMUTE ACJIa, U bor MY OTKJIMKBAa BbB BCUYKU
BpeMeHa. CmocoOHocTuTe Ha "wli" BKIIOUBAT: JEeKyBaHEe Ha TAIMEHTH, TajacHe,
pa3bupaHe Ha e3MKa Ha JKUBHUTE U HEXUBUTE CHIIECTBA, MPEAN3BUKBAHE HA IHXKIOBE U
npemMecTBaHe Ha TIaHUHU. OCHOBHOTO IMPEATONIOKEHHE €, Ue II[OM € MOT'hJI /1a TIPaBU TOBA
0 BpeMe Ha )KMBOTA CH, III€ TO MPaBHU | cJiel CMbpTTa ch. Taka pa3kasute 3a Te3u [IpocTo
ClIe]] CMBPTTa UM ca OWJIM TIOBeUe OT Pa3Ka3HTe 10 BpeMe Ha KHUBOTA MM, a ChOTBETHO H
pPUTYaTbT Ha BE3XUIIEHUE KbM TX. B cCBeT/IMHATA HA TE3U BIpBaHUS B Cy(PUCTKUTE OpICHU
Ce HachpyaBal PUTYaIbT HA MOKJIOHEHHE 10 TpodoBere Ha [IpaBemnmrte - "3mapa" (OT

apabckaTa qyma "zara" - KOsITO 03Ha4YaBa: MocemaBam, 1 OTTaM aymara Mazar: MscTo 3a



nocemieHue, cBiITo Mmsiacto). OcBeH ToBa cropen CY(QUCTKUS HCISAM ChIIECTBYBa
orpezenieHa HepapXxus OT CTETIEHU Ha CBEILEHUTE X0pa, )KUBECIU B CBETa, U Ce Mpuema,
4e TeXHUAT Opoil BuHaru mie octane nocrostaeH: 400 )KuBU cBelIeHH Xopa. Putyanure 3a
MOCCIIEHUE Ha TPOOHUIIUTE C€ pa3BUBAT MpPe3 TOJUHUTE W CYQUUTE TOCelaBaT
rpoOHULINTE, 32 Ja OBbAaT OJarocioBeHH, Ja ce MPOCTIAT Hal TAX, Ja OTHPABAT JIMYHU
MOJIOH U J1a OTIIPa3HyBaT CBEUICHUS POXKJIEH JICH.

Bb3 ocHOBa Ha TOBa Mpoy4YBaHE MpEIoaraM, 4e uMa rojisiMa IpUIuKa MExXIy
pUTyalIuTe, U3BBPIIBAHU HA TPOOOBETE HA €BPEHCKU U MIOCIOJIMAHCKH CBEIICHU MBKE,
BKJIFOUMTETHO KaKTO MOTHUBHUTE 3a IOKJIOHEHHETO, TaKa WU PEIUTHO3HUTE MPaKTUKH,
BKIJIIOUEHU B pa3nuyHuTe LiepeMoHuu. CrernuanHute 3aciayru Ha CBeleHUTE B JBETE
penuruM 3aeHO C TEXHUTE YYAOTBOPHH Jejla ca B OCHOBAaTa Ha pUTyalUTe W
MOKJIOHEHUsTa 10 rpoOoBeTe. IHTepecHO € fa ce oTOenexu, ye puTyanure Ha CBEIeHOTO
B I0J]au3Ma M ucisiMa Jocturat cBos BpbX B CeBepHa Adpuka. Haii-BaxkHara uepta -
BB3XUIICHHETO OT CBEIIEHUTE KaTo M3MBIHUTENN Ha Yyjeca - ChIIECTBYBa B €JHAKBA
CTCIICH B F0Ian3Ma U MCIISIMa, a TIOBEYETO OT THITMYHUTE YyJOTBOPHH JIeJIa, H3BBPIICHH OT
WJeaTHU XOpa B HCIsAMa, ca W3BECTHM W B togau3Mma. ChIo Taka MHOTO OT
CBPBXECTECTBEHUTE M YHHKAJIHHM 4Yyjaeca ca OOLIM 3a OJIEHCKUTE U MIOCIOIMAHCKUTE
CBEIICHU JIHIlA, KaTO HampuMmep "CKOKBT Hampen' U MPEHACSHETO Ha XOpa Ha TOJeMH
Pa3CTOSIHUS WM HamMecara B IPUPOJIaTa, KaTo HApUMep MPEAN3BUKBAHETO Ha IBKIOBE.

OcBeH TOBa JPYT CXOJEH MOMEHT MEX/Yy JBETE PEIIUTUU CE€ OTHACS JO OOIIUTE
MPAKTUKH, a Hali-Ba)KHATa OT TIX € MpeKapBaHETO Ha HOIITa B OiM30CT A0 rpoba Ha
CBEIICHOTO IIMIle, KOETO C€ NpaBH Hail-Beue OT XOpa, CTpajalld OT HEBPOJIOTHYHO
3abomnsBane. 1 B 1BeTe penurum xopara OT/aBaT ToJisIMO 3HAYEHUE Ha MpeaMeTa, KOUTo
OCTaBAT B TPOOHHUIINTE, 32 J1a MOke CBEIICHUST J1a H3CHUIIC OJIAarOCIIOBHATA CH BBPXY TAX
U J1a TIOMOTHE 3a W3JieKyBaHeTo Ha Oojectta. Hapen ¢ npyru Heiia, OOMKHOBEHO XopaTa
OCTaBAT OYTHJIKM C BOJA WJIM Macjo, a TO0-KbCHO HaMasBaT C TAX OOJIHUTE KpalHUIIH.
OcBeH TOBa MOKJIOHHUITUTE OCTABAT CKBITOIEHHU KaMBHU U MMPBCTEHU, KOUTO CITY)KAT KaTo
aMyJICTH U TIOSICH Ha OC3IUIOJHM JKCHH, OYaKBaWKM Ja OBJAaT M3KYIICHH C TIOMOINTA Ha
CaerusiTa.

Pa3znonoxxennero Ha TpOOHUIIMTE HA BUCOKU MeCTa U MPUPOAHHUTE (PEHOMEHH,

CBBP3aHHU C TAX, KaTO HarpuMep OJIU30CTTa UM JI0 MEIIepH, U3BOPH U AbpBETa, ca 001IH 3a



eBpeiickarta 1 uciasMckara penurus. CaMoTo MECTONOI0KEHHE Ha TPOOHHUIIATA € CBP3aHO
C J[yXOBHOTO M HCTOPHYECKOTO HACIEACTBO HA MCTOPHMTE, W3BJICYCHU OT CBELICHUTE
KHUTH, ¥ TIPHJIaBa Ha MSICTOTO AyXOBHA CHJIA.

B ucnsima rpoOHUIMTE HA CBELIEHUTE ¥ OKOJIHOCTUTE UM CIIy’KaT 3a peiulia Lely,
KOHMTO HMAT W3PHYCH PEIMTHO3EH XapaKTep, KaTo ce M3IOJI3BAT HAIPUMEp 32 BPEMEHHO
ChXpaHEHHE Ha 3EMEJENIICKM WHCTPYMEHTH M peKoiTa. Bce mak Xxopara mmar siCHOTO
Cb3HaHME, Y€ HUKOM HAMA J]a mocMee Ja I'M JOKOCcHe. ToBa sIBJIEHUE € HEeNO3HATO CPel
eBpeuTe, noceniasaniy rpoonunute Ha [IpaBegaunure. [locemenneTo Ha TPOOHULIUTE HA
CaeTHuTe 32 MIOCIOJIMAHUTE € CHIIPOBOJICHO C O€3KOMIIPOMUCEH PENTUTHO3eH (PaHaTU3BM.
B npeBHOCTTaA TE HE ca IOMyCKaIH XPUCTUSHU M €BPEH 1O Ba)KHUTE CBEIICHU MECTA.

Bwnpeku ronsimara npuiuka Ha putyainte Ha CBEIIeHOTO, N3CIEeIBaHETO TOCOYBA
Y JIOITBJIHUTEIHU PA3JIUKH, KAKTO CIIC/IBa:

1- B ucnsama chllecTByBa sicHa iiepapXusi Ha CBEUICHUTE JIMIA, pa3zieieHa Ha 7
HUBA, KaTo Ce 3all04YHe OT OalIMTe Ha UCIIsAMa, MPOABIDKH ce ¢ moromuure Ha [Ipopoka,
POPOIHTE, ClIOMeHATH B buOnusaTa, HCTOpUYEeCKUTE JIMYHOCTH | 1p. B ronan3ma, ot apyra
CTpaHa, 0JJOOHO pa3/ieieHre HUKOTa HE € ChIIECTBYBAIO.

2- B ncnsmMa ca 3BECTHU MECTHUTE I'POOHUIIM Ha CBEILEHUTE; SIBIIEHUE, KOETO He
ce OTHAcs 3a TPOOHULIUTE Ha EBPEHCKUTE CBEIIEeHH B 3eMsTa (HO € MHOTO pa3pOCTPaHEHO
B Mapoko).

3 - B ucmsaMa moBedeTo OT CBEUICHWTE BCE OIE Ca JKUBU M Ca MOTOMIM Ha
cemeHure "mapud" (moromuute Ha Moxames oT bieps My daTrma) UM HOTOMIM Ha
U3BECTHHUTE CBelleHu. ToBa siBJeHHEe Ha KPbBHA BPb3Ka C HCTOPHUYECKA JIUYHOCT U300I110
HE € I03HATO B I0[an3Ma.

4- OOmoTO SBICHHWE Cpel MIOCIOJIMAHWTE, MocouBamo CBeIIeHUTe, KOUTO ca
norpebaHy B 1MOBeYE OT €HAa TPOOHMIIA, HE € MTO3HATO Cpel roaenuTe B 3eMara Ha M3paen
(HO e obuyaiiHo 3a eBpeiickute rpooHHLM Ha Cemennte B CeBepHa Adpuka). 3a pazimka
OT €BpEHTe, B MIOCIOJIMAHCKATa TPA/IUIIUS MTOHSKOTa CE TPUeMa, € BhB BCSIKa TPOOHUIIA
¥Ma caMoO 4acT OT CBEMICHOTO TS0 (KaKTO € B XpPHCTUSHCTBOTO). OT apyra crtpaHa, B
eBpeiicKaTa TpaJuius norpedeHneTo TpssoBa Ja 0'b/ie U3BBPIICHO C ISUIOTO TSJIO M 3aTOBA

OOMKHOBEHO MMa ¢aHa HACHTUYHOCT Ha FpO6HI/II_IaTa Just.



5 - I'pymna cBemieHn B UCIIsIMA, 32 KOSTO HSAMa aHAJIOTHYHA Tpyla B I0Jan3Ma, ce
CBbCTOM OT repouTe (MYyIDKaxXWIWHU), MaTHATId B OUTKU cpeiry epetuim. ChI0 Taka B
10an3Ma (peHOMEHBT Ha MOHAIIIECTBOTO U CAMOOWYYBAHETO Ha CBELICHUTE (CHILO U CPET
KEHUTE) HE € TIO3HAT Ha I0JICUTE, KAKTO € MPH MIOCIOJIMAHUTE.

6 - Ipyr decto cpemad (GeHOMEH cpeJl MIOCIOJIMAHUTE (M XPUCTUSHUTE), KOWTO €
PSIKOCT B €BpeiicKaTa TPaJMIIus, €, Y€ CBETUTE MECTa Ca CBbP3aHU C JieNiaTa U JCHHOCTTa
Ha HUCIAMCKHUTE MPOPOIM W H3BECTHH JMYHOCTH, KOWTO CIIy)KaT KaTo IIEHTBhD 3a
YBEKOBEYABaHE U MOKJIOHHUYECTBO.

7- CopllecTBYBaT M pPazluyMsi, CBbP3aHU C LIEPEMOHUUTE HAa MOKJIOHEHHETO 0
IpOOHUIIMTE HA CBETHHUTE, KOUTO B MIOCKOJIMAHCKUTE TPAIMIIMU CE CHIIPOBOXKIAT C TAHIIH,
OueHe Ha Oapa®aHU M M3ITBIHEHUE HA PEIUTHO3HU TecHU. ChINO Taka B TAXHATA TPATUIIHS
ca pasNpoCTpaHEHH PUTYAJTHH UTPH (MrpaTa ¢ MEYOBE), a Ha HIKOM MECTa U ChCTE3aHHS
10 KOHHA €3/1a, KOUTO HE ca TI03HATH Ha eBpenTe. MoxKe Ja ce 3a0eliexkH, ue pUTyalIuTe Ha
rpoboBere Ha MiocroaMaHuTe I[IpocTO MOHSKOra HOCAT IMO-BOMHCTBEH XapakTep B
CPaBHEHUE C EBPEUCKUTE PUTYAIIH.

W nakpas, nma pa3imka, KosiTo He € B pelTUrHo3HaTa 00JIacT, a IM0-CKOpOo € CBhp3aHa
C TO-JIOUIOTO CHCTOSIHUE HAa MIOCIOJIMAHCKUTE TpOOHUIM. JleMorpadckure mpoMeHH,
3aeTHO C MAIIa0HUTE JEHHOCTH IO Pa3BUTHE U CTPOUTENICTBO, U3BBPIICHH B 3eMsITa OT
MOCTICTHUTE TIOKOJICHHS, Ca YBPEOWIM MIOCIOJIMAHCKUTE TpOoOHHIIM. MHOTO OT
rpOOHUIIMTE Ca U30CTABEHH U 3aIyCHATH. B npyru ciydan Te ca Omim mpeycTpoeHH, 3a J1a
M3MBIHABAT ApYTU GYHKIUH, HO B IOBEYETO CIy4yau ca OWJIM MpeMaxHaTH MO/ HATHCKa Ha
pa3BUTHETO M CTpOUTENcTBOTO. OT Jpyra cTpaHa, MO OTHOIICHHWE Ha EBpPEHCKUTE
TpOOHUIIM CTaHAXME CBUJETEIH Ha OOpaTeH IMpOIeC Ha BH3CTAHOBSIBAHE HA M30CTABEHH
TpOOHUIIM W BB3paXKJaHE Ha CTapu TPAIWIMU, TJIABHO B TPOOHUIM CHC CIOJCIICHH
Tpanuiuu. W Hakpas, KaTo ISUI0 MPAKTUKHUTE, CBBP3aHU C TPOOHUIIUTE HA CBEIICHUTE
MIOCIOJIMaHH, Ca MHOTO TIO-CJIOKHH U KOMITJIEKCHU OT PUTYalTUTE HAa EBPEUTE.

I''TABA 3. CBBPEMEHHOTO INOKJIOHEHHUE W CBBLP3AHUTE C
HEI'O IOKJIOHHUYECKHU MPAKTUKHU

B Ta3u riaBa npeactaBsM pe3ylnTaTUTE OT U3CIEABAHETO BHB BPb3Ka C OCHOBHUTE
u3cienoBaTelIcku BbhIOpocH. Ilo OTHoIIeHME Ha XapakTepa Ha IOCEHIEHHETO Ha

FpO6HI/IHI/ITe Ha MMPaBCAHUINUTC Oerre YCTAaHOBCHO, Y€ AOKATO IMOBEYCTO MIOCIOJIMAHU Ca



CBUKHAJIM J]a TH TTOCEIIaBaT CaMU, IIOBEUETO €BPEH Ca CKJIOHHHU JIa MABAT HAa rpoOHMIIATA
ChC CEeMeWcTBaTa CHU M OCOOEHO CBhC CBIPY3UTE CH, YJICHOBE HAa CEMEWCTBOTO WJIU
npusTeny. B npoabikeHue Ha ToBa Oelle yCTaHOBEHO ChHINO TaKa, 9e JOKATO MOJIOBUHATA
OT MIOCIOJIMAHUTE HJBAT HAa TPOOHUIIUTE BEIHBK TOIUIIHO, UMa IMO-TOJSM IPOICHT
€BpEH, KOUTO MOCeNIaBaT rPOOHUIINTE HAKOJKO II'bTH TOIUIITHO U JIOPU BCska ceamuna. U
Hakpasi, €eBpeuTe ChOOIABaT 3a MOCEHICHUs Ha APYTH TPOOHUIIM CHIO B JIBa MBTH II0-
TOJISIM TIPOIIEHT B CPaBHEHHUE C MIOCIOIMaHUTE. Taka, KaTo IsJ10, €BpEUTe ca CKIOHHU Ja
MOCEeIaBaT Mo-peAoBHO IpoOHuIMTEe Ha CHpaBeIMBUS B CPABHEHUE C MIOCIOJIMAHHTE.
Ta3u koHcTaTanus Moxe Ja ce 00sCHH ¢ dakTta, ye rpooHunuTe Ha FOCT ca moayiokeHu Ha
pectaBpanus. ChOTBETHO € Bb3MOYKHO YCTAHOBEHUTE B HACTOSIIOTO U3CIICABAHE PA3IUKU
B MOJICTIUTE Ha MOCEUICHUE HA TPOOHHIIMTE MEXKYy €BPEeH U MIOCIOJIMAHH Jla CE IbJDKAT
OTYACTH Ha O0IIaTa TeHACHIUS CPe/I eBpelickaTa OOMECTBEHOCT (M JOPH Cpell CBETCKUTE
eBper) Jnda mocemaBaT rpoOHunure. Jpyro BB3MOXKHO ~OOsICHEHME €, 4e
CPEIHOCTATUCTUYECKHA €BPEUTE MMAT IO-BUCOKH ()DMHAHCOBH BB3MOXKHOCTH B CPAaBHCHHE
C MIOCIOJIMAHWTE W TOBa MM II03BOJISIBA Ja pPabOTAT TO-MajiKO HM Jia 3aJ0BOJISBAT
PEIUTHO3HUTE CH HYKIU 11O/ hopMaTa Ha TOKJIOHEHHE JI0 TPOOHUIINTE HA CIIPABETHBUTE.

B nacrosmoro uscnenBaHe Oelie yCTaHOBEHO OOIIO CXOACTBO B o0jacTTa Ha
MCKaHUATA, OTIPABEHU OT €BPEUTE U MIOCIOJIMaHHUTE. BhIpeku ToBa 0sixa OTKPUTH JIEKU
pa3IMKd MEXIy IBETe KOHTperanuu. B Ta3um Bpb3ka Oellie yCTaHOBEHO, Y€ €BpPEUTE
MIPOBEKIAT MHOT'O MOJIMTBH 332 CBOETO 3/[paBe MJIM 31PaBETO Ha HAKOU IpyT OJU3BK, MOI0a
3a OpayHo moMupeHue, mMonba 3a Mo0po TIpenuTaHue Ha ONU3BK YOBEK, Mojba 3a
TeHepupaHe Ha MPOMSHA B )KUBOTA HAa MOJICIIUS Ce, 1aBaHe Ha 00eT, Moba 3a 3aluTa OT
OITACHOCT, MOJIOA 3a 3alllMTa OT OHNACHOCT 3a OJM3BK YOBEK, MOJI0a 3a CBAJISIHE HA JBXKI.
TpsbBa ma ce moadepTae, 4e TE3W PA3JIMKHM Ca HE3HAYUTCITHH W JIOPH MPEHEOPSIKUMH,
JIOKaTO CpeJl BAPBAIIUTE OT JBETE OOIUHU, KOUTO ca TIOUCKAIU T€3H MOJIOH, YCTAHOBHXME
CXOJHH TIPOLICHTH.

Enna ot Hai-rnaBHUTE KOHCTATAIlMH B HACTOSIIOTO M3CIIEABAHE €, Y€ KaTo IISII0
EBpPEHTEC W MIOCIOJIMAHUTE BB3NpUEMAT (PYHKIMATA HA ITOCCIICHWETO Ha TIpoda Ha
CrpaBeanuBUs U TMO-CIENHUATHO (YHKIIMUTE My KaToO MSCTO 3a CPEUId Ha MPUATETH U
ponHuHU, KaTo oOeawHsiBaml (akTop M JONPHHACAIL 3a YyBCTBOTO 3a OpaTcTBO U

MPUHAJUISKHOCT KbM OOIIHOCTTA, MPEAOCTAaBsIl BH3MOXKHOCT 3a CIIOHTAaHHA COITMAITHA



cpelia Ha OOMIHOCTHH TPYHNH C pPa3jIMyeH CTaTyC W MPOU3XOJ; Ja Obae MACTO 3a
MOCPEHIYECTBO MEX Y BApBaiuTe U TexHusi Ch3aaTen; Aa JaBa yceliane 3a 0JI30CT 10
BoxwusTa 6maronat (Xecen) u 61arocoBus; 1a AaBa yCeIlaHe 3a MPEUYUCTBAHE U JIP.

OcBen ToBa Oelle YCTAaHOBEHO, Y€ HMa TOJIIMO CXOJICTBO B IPAKTHUKHUTE,
U3BBPIIBAHU OT €BPEUTE M MIOCIOJIMAHUTE, KOUTO HABAT Ha rpoOoBete Ha [IpaBennure.
Borpekun ToBa 0sixa OTKpUTH peaulia paznuuus MexAy Asere rpynu. [IspBo, Oemre
YCTaHOBEHO, Y€ MIOCIOJIMAHHWTE IyCKAT TMOBEYE MY3HMKa Ha TPOOHUIIMNTE B CPaBHEHHUE C
eBperuTe. YCTaHOBEHO € CBINO TakKa, Y€ MIOCIOJIMAHUTE ca TPECIUBAIN IOBEYE Kpait
rpo6nuiiata Ha CrpaBeIIuBUS, a ChIIO TaKa ca MHUcail CTUXOBE, IECHU U OJIarogapHoOCTH,
3amucBaiy ca OENIeKKU U ca TW MOCTaBsUIM MEXIY CTEHUTE Ha IpOOHHUIIATA; HOCENU ca
CJIaJIKUIIN U XpaHa, 3a J1a IoYCpIAT MUHYBAUYUTEC, U Ca YUaCTBAJIM B MaCOBa HECPEMOHUS 110
msnenenue. Ot Jpyra cTpaHa, Oellle yCTaHOBEHO, Y€ €BPEHTE Ca CKIIOHHHW TOBEUYe Ja
M3MBIHSABAT Xenaka (LlepeMOHUs M0 MbPBOTO MOJICTPUTBaHE HA KOcaTa) B CPAaBHEHUE C
MIOCIOJIMAHUTE; J1a MOJydaBaT OJarocioBus OT OJiarociaBslIMs;, Ja ce cIobuBar ¢
AMYJICTHU U IOPTPECTHU HA PaBUHU U ITPABCAHHILIH.

3akiiloueHune

B 3akmrodenue, usriexaa, ye BBIPEKH TE3H PazIUYMsl, CHIIECTBYBAa OUEBUIHO
TOJSIMO CXOJICTBO B PEITUTHO3HO-BSPHOCTHUTE HArJIaCH W PEINUTHO3HHUTE MPaKTUKH,
CBBpP3aHH C PHUTYyAJINTE Ha TpoOOBETEe HAa TPABEIHUTE MEXKIY €BPEH W MIOCIOJIMAHHU.
CrlmecTBYBa TOJISIM 00111 3HAMEHATEIT MEX Y MIOCIOJIMAHCKATa KOHILIECTIIHS U "U3TOYHaTa"
eBpeiicka KOHIIeMIIMsSI OTHOCHO pEINWTHO3HUTE pHUTyalu Ha rpoba Ha IlpaBemHus.
Pesynrature OT HACTOAIIOTO M3CIEABAaHE MOTBBPXKAABAT M3BOAA OTHOCHO MHTHMHATA
BPb3Ka MCKAY HM3TOYHUIIMTEC Ha eBpeﬁCKaTa peiaurua nu ucCisIMCKara pCiiurus, KakTo B
)IT)J'I6OKI/I5[ HHTCIJICKTYAJICH CMHUCDBJI, TaKa 1 B CMUCDBJIa HA HApOoaAHATa PEIINTUA. OCHOBHUSAT
OIHT Ha CHIIECTBYBAHE B UCISIMCKUTE CTPAHH COYM KbM MPEIUTUTAHE U OJIU30CT, C BCUYKU
MIPHUCHIIY 32 TOBA YCIOKHEHUS U HampexkeHus. [lo-crenunanHo, opueHTanckara eBpeicka
KYJITypa UMa ChJIbpKaHuE, KOETO € UHTUMHO OJIM3KO /10 apabuTe U MIOCIOJIMAHUTE.

OBOBIIEHUE HA OCHOBHUTE KOHCTATAIIUU oT
IMPOYYBAHETO:

1) Ot eqna cTpaHa, MHOBHHCTBOTO OT €BPEHTE Ca aHTAKUPAHHU ChC CBETOCTTA HA

CHpaBeI[J'II/IBI/ITC U TCXHUTEC rpO6OBC B IMO-3HAYUTCIIHA CTCIICH YPE3 MMO-YCCTH IMOCCIICHUA



U 4pe3 MHBECTUPAHE B TAXHOTO Bb3CTaHOBsABaHE. OT Apyra CTpaHa, Cpel MIOCIOJIMAHUTE
MMa SICHO pa3rpaHMueHHE MEXy MIOCIOJIMaHUTE CYy(UCTH, KOUTO IOCEIaBaT ITPOOHULIUTE
KaTo Ba)KHA 4acT OT PEIIMTMO3HOTO CU HACIEACTBO, B CPAaBHEHHE C MIOCIOJIMAHHUTE HE
Cy(uCTH, KOUTO HE TO MPABAT, KOETO HAMaJIsiBa OpOsi HA MOCEIIABAIINTE TH MIOCIOJIMAHH
B cpaBHEHHME ¢ eBpeuTe. ChIIO Taka COUUAIHO-MKOHOMUYECKUTE Ppa3IudMs MEKIY
€BpEeUTEe M MIOCIOJIMAHUTE MOraT YacTHUYHO Ja OOACHAT DPA3IUMKUTE B 4YeCTOoTaTa Ha
IIOCEILECHUATA.

2) Ilo-ronsiMaTa 4acT OT IPAKTUKUTE MPU MOKJIOHHUYECKUTE MbTYBaHHUS [0
CBETUTE MECTa Ca BCEOOII0 pPa3NpOCTPAaHEHO sBJIEHHE, MPOsSBa HAa HAayMHA, MO0 KOWMTO
Xopara u3pa3sBaTr CBOETO IOJYMHEHUE Ha bora, BE3XUILEHUETO CH OT ITIOYUTAHUTE XOPa B
IrpOOHMLINTE, HYK/1aTa OT COLMAIN3alus U MO-CIUIOTEHA COLIMAIHA UIEHTUYHOCT, KaKTO U
KEJIAaHUETO J]a OTIPABST CBOUTE CHEIMATHH JIUYHA MOJIOH KbM bora.

3) Puryanute Ha CnpaBeayiuBocTTa ca OMIM U BCE OILE Ca IMOIMYJISIPHO SIBJICHHUE,
BKOPEHEHO B JIPEBHOTO MHUHAJIO HA BCSAKA OT Pa3IVICKIAHUTE PEIUTMU U B TPALAULIMUTE,
IIPEIaBaHU OT IIOKOJICHHE Ha ITOKOJIEHUE, KOETO BOAU [0 NPOIBIDKABAIIATA MOILYISPHOCT

Ha IMMOKJIOHHUYECTBOTO.

HAYYHU NIPUHOCHU HA TUCEPTALIUATA

1) HacrosimoTo wu3ciieBaHEe MPEACTaBs IBPBOTO IO POJa CH CPaBHUTEITHO
M3CIIe/IBaHE Ha MOKJIOHHUYECKUTE MPAKTUKU 0 TOMOBeTe Ha CripaBeasinBOCTTa, 00N 3a
eBpeuTe U MiocronManuTe B M3paedn.

2) JlucepTallMOHHUSAT TPYJ BbBEXKJa OOraTUTE EMIMPUYHHU JTaHHU HAa aBTOPUTE B
Hay4HaTa KOMYHUKAIUs.

3) ToBa u3cnenBane Moxe J1a ObJIe U3MOJI3BAHO OT €BPEUCKUTE U MIOCIOJIMAHCKHTE
MIPaBUTEIICTBA 34 pa3BUTHE HA OTHOIIEHUATA U U3KOBAaBaHE Ha MO-ABJIO0KO TOBEpHUE, 3a J1a
C€ HaMaJIM AaHTAarOHU3MbBT MEXK/y TEXHUTE HAPOJIU.

4) ToBa wu3cneaBaHe MOXeE Ja JOBeAEC A0 JPYyrd MPOYYBAHHS, KOUTO Ja
IIOAITIOMOTHAT HpaBI/ITeHCTBeHI/ITe HpOl”paMI/I 3a peHI/IFI/IOSHI/I 1 COUAJIHU B331/IMO}1€I7ICTBH$I
Y XapMOHHS.

5) [lanHuTte moraT na ObJaT W3MOJI3BaHHM OT AHTPOIOJIOTMYHHU H3CIICIBAHUS 32

CBBP3aHH C TAX MPOYUBAHUS.
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