IOI'O3AITAAEH YHUBEPCUTET ,,HEO®UT PUJICKHN”

OPUTOCOPCKHU PAKVYJIITET

Kartenpa “@unocopcky 1 NOIUTHYECKH HAYKH

HUKOJIA AHTEJIOB IIEHKOB

YoBeKbT-MaCa B CbBPEMEHHOTO 001IE€CTBO - CHIHOCT M
MOCJIeIUIHA

ABTOPE®EPAT

Ha JMCEepPTallMOHEH TPY/ 3a MPUCHXKIaHe Ha o0pa3oBaTeIHaTa U HayyHa CTENeH

»JLOKTOP,

[Tpodecnonanno Hanpasienue 2.3. Gunocodus (Conumanna ¢punocodus)

Hayden pbproBoauTen: goil. 1-p Kamen Jlozes

BJIATOEBT'PA/, 2021 r.



JlucepTaliMOHHHUAT TPYA € OOCHACH W MPEUIOKEH 3a MyOJudHa 3alluTa Ha 3aceaHue Ha

Karenpa ,,®mocopcku v MOJTUTHUECKU HAyKH ', IpoBeneHo Ha 27.05.2021 r.

Jucepranusata e opopMeHa B yBOJ, TPU IIaBU, 3aKJIIOUYEHUE U U3II0I3BaHa JINTEPATypa, C 0011

obem 286 cTaHIapPTHU MAIIMHOIIMCHUA CTPAHUIIH.

3aH_[I/ITaTa Ha JUCCPTAMOHHUA TPyA IIC CC CbCTOU HA OTKPHUTO 3aCCAAHUC HA Hay‘-IHOTO Kypu

Ha 20.06.2021 or 10:00 4. B 3a;1a ... Ha ...

Marepuanure 1o 3amuTaTa ca Ha pa3NoNIOKEHHE Ha HWHTEPECyBalllUTe Ce B Kareapa
,Punocodckn u nomurudecku Hayku', dunocopcku pakynrer, IIspBu kopmyc Ha O3V

,Heodur Puncku* — brnaroesrpa.



1. AKTyaJHOCT Ha TeMaTa

Ot 6nmM30 crojeTMe YOBEKa-Maca KaTo IMOHATHE, M KaTo MPEIMET Ha H3CICIBaHE
HEU3MEHHO CBBHp3BaMe ¢ uMeTo Ha ucnanckus punocod Xoce Oprera-u-I'acer. IIpe3 1930 r.
TOW TPHB omucBa OT (WIOCOPCKa U COLMMOJIOTMYECKa MEepCleKTHBa OyHTa Ha MacHuTe B
eTHOMMEHHOTO CH MPOU3BEIICHHUE, HO TO3M OYHT — 3aBJaJsUl 10 OHOBa BpeMe Isuia EBpora —
ocTaBs ciel cebe cH peaula HepemeHd BbIpocH. KOJIKOTO AMCTaHIMTA, TOJIKOBA W
CXoACTBAaTa MCXKAY AHCHIHUTC PCAIHOCTH U TC3UW HAa OTMHUHAJIMA BCK, JIC)KAT B OCHOBATA Ha
aKTYaJTHOCTTA Ha M3CJICIBAHHS B TUCEPTALUATA TIPOOJIEM OTHOCHO YEPTUTE Ha MACOBHS YOBEK
KaTo THUI JIMYHOCT B CHBPEMEHHOTO OOINECTBO, KAKTO U IIPOLECHTE, KOHCTUTYHPAIIU
SABJICHUCTO MACOBHU3allUA B CCralllHUTC YCJIOBHUA. COHI/IaJIHaTa JUHAMHUKa O4YCBUIHO UH3HNCKBa
HOB IIOIJICA BbPXY p€Aurlia IMMIOHATHUA OT HallaTa TEMa U TCXHUTC Hy6J'H/I‘-IHI/I IIpOABJICHUA, 4 TOBA
Ha CBOW peJ Mperoiara BpbIlaHe KbM IeHE3Wca Ha MAaCH(PHKAIUATA KAaTO MOJTUTHYCCKH,
MKOHOMHUYECKH U KYITypeH (DEHOMEH; TPUITOMHSHE Ha YEPTUTE U THITOJOTHATA Ha TOTaBaIIIHUS
MacoB YOBEK, ChIIOCTABKA HA XapaKTEPHUTE My 0COOCHOCTHU C T€3U Ha YOBEKa-Maca B HAIIICTO
BpeMe, KaKTO U U3BEKIAHE HA MAapaielid U ONMHUTH 32 GOPMYITUPAHE HA XUTIOTE3H, IPOTHO3U U

MIPEeIYNPEXACHUS B €UH COIUATHO-(PUIOCO(CKHU paKypc.

Ako 00bpHEM moryie[;l KbM OJM3KOTO MMHANO, L€ YCTAaHOBUM JBa BaXXHHU 32
aucepTanuaTa HA (pakTa: IbpBUAT €, 4e OKOJIO XMIIsAa IEBETCTOTHH U TpUAeceTa — roJ1Hara,
B KOSITO € MyO/MKyBaHa ,,byHThT Ha MacuTe®, - IBJICHHETO MacOB YOBEK, UJIM YOBEK-Maca, Beue
CE € HAJIOKUIIO KaTO HEOTMEHHMa PEaIHOCT, U ChOTBETHO KaTo OOEKT Ha U3CIIE/IBAHE, KOMTO
HE caMo He MOXe J1a ce peHeOpersa, Ho 3a KOWTO Beue ca ch3aieHu Teopun. KbM TaX TpsioBa
Ja mpuauciuM ¢popmyiaupanure uaeu Ha Oprera. ToBa MHOXECTBO OT JOKTPUHU Hapu4yamMe B
JUCepTaLuATA ,,KJIaCUYECKH BB3IVIEIN 34 YHOBEKa-Maca“* M BUXKIaMe B TSIX U3XOJHA TEOPETUYHA

0a3a Ha IPeNPUETOTO U3CIICIBAHE.

Bropust ¢akr ce otHacs 1o TBbpAeHHeTO Ha Oprera-u-I'acer, 4e )KUBOTHT Ha €HO
MOKOJICHHE € OKoJIo Tpuaecer roauHu. ClenoBaTeTHO OT TOpPEU3NIOKEHUTE (akTh
YCTaHOBSIBAME, Y€ JIHEC CTOMM Ha DPA3CTOSHUE TOYHO TPU IOKOJIEHHS OT HA4yaJoTO Ha

KIIACUYCCKUTC TCOPCTUYHHN U3CJICABAHUA HA q)CHOMCHa YOBCK-Maca.

Kakto e dpopmynupana, Temara Ha IUCEPTALUATa OYSBUIHO MMOKA3Ba, Y€ TTIABHUST HU
HWHTEPEC € ChCPEAOTOUYCH KBM MOCIETHOTO, T.€. KbM TPETOTO MOKOJICHHE, KbM ,,CbBPEMEHHOTO
00II1ecTBO®, KOETO e pede MOCICTHOTO JEeCeTUSIETHE Ha JIBaJIeCETH BEK M IIBPBUTE JIBE

ACCCTWICTHUA Ha JABAJACCET U IIbPBU BCK. Tosa ILC(I)I/IHI/Ipa B KpaﬁHa CMCTKa TJIaBHUA



,,TeMIopayieH* (hOKyc Ha IUCEPTAIIMOHHOTO M3CIICABAHE - PEHOMEHA YOBEK-Maca, U ChOTBETHO
CBBpP3aHUTC C HEro TCOpHHU, HMCHHO B CHLBPCMCHHOTO O6H_I€CTBO, T.Cc. B TOAUHUTEC

npubmmsutenno Mexay 1990-ta u 2020-ta.

3arnaBUeTO Ha JHUCEpPTALMATA HAKAK CH MPEANOCTaBs HAIMYUETO HAa YOBEKa-maca B
CbBPEMHUETO U CIIEJIOBATETHO JOHSKBJE MPOIyCKa TjaBHATa LeJd Ha H3CJIEIBaHETO: B
JUcepTanusaTa BCBHIIHOCT MpealprueMaMe 3aAbJI00YeHO MpOy4YBaHE Ha OHE3U COIHAIHU
mpouiecd W (pakTOpH, KOUTO HEW30ekKHO Ch3AaBaT W YTBBPKIABAT, IMPOW3BEKAAT U
BB3IPOU3BEKIAT YOBEKAa-Maca B AHEMIHO Bpeme. C Apyru AyMu, IpaBsT ,,TO3U THUIl YOBEIIKA
(dayna“, kakto ro Hapu4ya OpTera, HEOTMEHHA 4YacT OT COLMAJIHATA HH JCHCTBUTEIHOCT. B
CHOTBETCTBHUE C Ta3U IJIaBHA 1€l Ha U3CIIEIBAHETO BHPBU U APYTO U3CIEAOBATEICKO YCHIINE, a
MMEHHO — O4YepTaBaHe HAa HEU30EKHHUTE COIUATHU TMOCICAUIM OT IPOU3BOACTBOTO M
BB3IPOU3BOJICTBOTO HAa YOBEKa-Maca AHec. Te3u mocienuuy ca MpeAcTaBeHN Hal-Beue MOoJ
(dbopMaTa Ha IpeayNPEKACHUS U 3aIUIaX1, KOUTO HECHbMHEHO HaBSIBAT MECUMU3BM U CbMHEHUS
B Obaemnieto. TSAXHOTO aHanMM3MpaHe MpeNoNpesiesis aKTyalHOCTTa Ha TeMmaTa 3a MOBTOPHO
ouepTaBaHe Ha NMpodriia Ha YOBEKa-Maca M Ha TIOCIICUIIUTE OT HETOBHUS BB3XOJ B MyOIMYHATA

cpena.
2. Hea, 3agaun 1 NOAXOaAH

HCHTa Ha JAOUCCPTAIUOHHOTO HM3CJICABAHEC € Oa IMpOoClICAn TpPaCKTOpUsiaTa Ha
CbBPCMCHHUTC U3MCPCHUSA Ha YOBCKA-MACaA CIIPAMO TO3U OT IIbpBaTa IMOJIOBUHA HA MUHAJIUA
BCK, KaKTO U J1a pa3Kpue€ HOBH (I/IJ'II/I CXOI[HI/I) COHH&HHO-CI)I/IHOCO(I)CKI/I ACIICKTH Ha MMOCICANINTE
OT JHCIIHaTa HGOMaCI/I(l)I/IKaIII/IfL 3a Ja IMMOCTUTHEM OoY€pTaHaTa rmo-rope uci, T.C. 3a 1a pasBueM
OCHOBHATa T€3a Ha HM3CJICIBAHCTO 3a HAJIMYHUCTO, CBIIHOCTTA M COLMAIHUTC IIOCICAUIIN B

CbBPCMCHHOTO O6H_ICCTBO OT YOB€Ka-maca, HEH30CXKHO € pelIaBaHETO HaA CICAHUTC 3ada4u:

1. I[a C€ H3JI0XKaT B O606H_ICH BUJA HAJIMYHUTC H3CICABAHUA  OTHOCHO

AHTPOITIOJIOTUYCCKUTE U AKCUOJOTUICCKUTE KOHIECIIIUHN 34 MACUTE;

2. Jla ce mpocneasT EMIUPUYHUTE U TEOPETUYHU NpuMepH oT XX BEK M Ha4ajaoTo Ha
XXI Bek, upe3 KOUTO MOTaT J1a ce UACHTUPHUIMPAT HOBU acleKTH U HACOKU B U3CJIEABAHETO HA

MaCUuTE B CbBPEMCHHUTC YCIIOBHUSA;

3. lla CC o4YCpTaAAT OCHOBHHUTE Oene3u Ha MacoBUs YOBEK OT IpeaAXOAHOTO CTOJICTUE U

CC MOCTABAT B CPABHUTCIIHA IICPCIICKTHUBA C TC3U HA CbBPECMHUCTO;



4. I[a CC OUYCPTAAT U U3CJICABAT HAKOH OT BAXXHUTC COOMATIHH IMOCICININ, HACTHIINIIN B

pe3ynTaT Ha HoBaTa MacH(UKAIUs B JHCITHUTE OOIIECTBA.

3a M3IIBJIHCHUETO HA TaKa IIOCTaBCHUTE 3aga4un HpI/I6$IFBaM€ J0 HM3IIO0JI3BAHCTO Ha
CJICMCHTHU OT XCPMCHCBTUYHUA MTOAXO/ ITPU 0630pa " aHaJIM3a Ha U3BCCTHUTC BCUC JOKTPUHHU
3a MaCHUTE€ OT HA4YaJlOTO KW Cp€aaTa Ha MHHAIMUA BCK, KaKTO M JO0 MCTOAA Ha HCTOPHUKO-
(bl/IJ'IOCO(l)CKI/IH AHAJIM3 W CHHTE3 IIpH HU3CICABAHCTO Ha IHOCICAUIUTE OT CBBpPEMCHHATa

HeoMaco(UKaIMs B KOHTEKCTa Hali-Beye Ha OPTErHaHCKaTa KOHIIENTYaIHa paMKa.
3. OO0eKT U npeaMeT HA TUCEPTAIHOHHUSA TPY/

O0exTBLT Ha H3CJICABAHCTO € THIIOJIOruiATa Ha CBBPEMCHHHA YOBCK-MacCa KarTo
coluaseH 1 KynrypeH penomen. Bozens mpu cbliocTaBkaTa CbC CbBPEMHUETO I1ie Ob/ie Hali-Beue
MOPTPETHT HA YOBEKa-Maca, 3aBeiad Hu oT Oprera-u-I'acer. CraBa BbIIpOC 3a ,,0H3HU, KOUTO
Mopaiu ONpeIesieHd MPUYUHH HE IIEHH COOCTBEHATa CH JIMYHOCT, a CE YyBCTBa ,,KaTO BCUYKHU
Y HE ce IPUTECHSIBA OT TOBa, 10Ope My € Jla ce UyBCTBa €IHAKBB ¢ ocTaHanuTe . Hapen ¢ Ta3u
OCHOBHA XapaKTCPHUCTHUKA UCHHAHCKUAT MUCIIUTECII JOIIbJIBA, Y€ MACOBUAT YOBCK, KOMTO MOXKE
na Oblle HaMepeH BbB BCHUYKH COI[MAIIHO-MKOHOMHYECKM HHBAa M BBB BCsKa mpodecus, e
pasno3HaBaeM IJIABHO MOpau HEroBOTO ,.BapBapcTBO“. ToBa cbcrosinue Oprera-u-l'acer
oTpezessl KaTo JINTICAa Ha MOPAJIHU CTaHJIapTH, HEChoOpa3sBaHe C APYTUTe, KaKTO U PaAUKAIHO
Hepa30MpaHe Ha BCUYKO, KOETO C€ € CIIYUMJIO IIPEU HEro B YOBEIIKaTa UCTOPHS, 3a 1a HallpaBu
ceramiHata My JIeKOTa Bb3MOXkHa. Hapen c ToBa, 4oBeKbT-Maca Ha HCMaHCKUA (uiocod
MpUTEkKaBa MCUXOJIOTUATA HA PA3rJIe3eHO JeTe: TOM UMa caMo arleTUTH; BsIpBa CaMO B CBOUTE
IpaBa, HO HE U B 3a/IbJKeHusATa ci. He n3uckBa HUILIO OT ce0e cH, CTPEMH ce caMo J1a 30erHe
OoJkara u 1a HamepH yaoBoJicTBue. Tol )krBee ¢ MUTOBE U ¢ OOMYaiHUTE 3aIacy OT KIIUIIETa.
He Ha mocneaHo MSCTO OPTErHaHCKUST YOBEK-Maca € 0€3 UMIEpaTuB 3a OJIaropoJICTBO — TOM €
cHOO. HecmocoOeH aa ce oTTerNu BbB BHTPEIIHOTO SAPO HA paJMKallHATa YOBEIIKA CamoTa,

TOM HE IMpUTEIKaBa aBTCHTUYHA HICHTHUYHOCT — YJICH € Ha CTaJ0TO.

[Ipenacsaiiki ce B HACTOSIIETO, CleABa /Ja OTOEIEKHUM, Ye JTHEUTHUSAT YOBEK-Maca 10
rojsiMa CTereH MOKPUBa Te3U YEPTH, HO ChLIEBPEMEHHO HMa CBOUTE CIELIM(PUYHHU, XapaKTePHU
3a HamieTo BpeMe oco0eHocTH. CHITHOCTTAa Ha ChBPEMEHHUS YOBEK-Maca HE ce € MPOMEHMIIA,
C JIpyrd AyMH, UMaHEHTHUTE MY KadecTBa, Ae(QUHUPAHU M aHAIM3UPAHU OT KIACUIUTE,
MIPUCHCTBAT U JTHEC, 000TaTeHH OT HOBU CBOMCTBA M XapaKTEPUCTHKH, (JOPMUPAHH OT HOBaTa
,UOBEIIKa CUTYyalusa‘, B KOSTO CHbBPEMEHHOTO OOIIECTBO pas3rpblla Bb3MOXKHOCTUTE CH.

I[HCI_HHI/ISIT ,,CPCIACH YOBEK"* BOAW CAWH CPAaBHUTCIHO CTAHAAPTU3HPAH B MATCPUAIIHO H



COLIMAJTHO OTHOLIEHHE KUBOT. TO3H )KUBOT TOM KOHCYMHpA B J]aJIeH My HArOTOBO CBAT, YHUSITO
UCTOpHS U TEHE3UC He To3HaBa. ETo 3amio mposiBsiBa 3aBHIHO O€3pa3inyre KbM BEKOBHUTE
YCJII0BUA, MOCTUIKCHHUA, TPAAULUHU, KOUTO Ca HAIIPpABUJIN Bb3MOXKCH TO3U CBAT. C’beeMCHHI/IﬂT
YOBEK-Maca U3MUTBa 0COOEHA HEOIAroJapHOCT KbM U3TOYHHKA, KbM IIPHUMHATA HA HETOBOTO
JeKo chiecTByBaHe. M nHec Toil mpeOuBaBa B HecliupHa Bb30yaa OT ,,HOBOTO®, OT ,,[IOCIIETHUS
MUCHK HAa MOJATA“, U TOTAJHO MPE3pEeHHE KbM BCUYKO CTapo. B MOJIMUTUYECKO OTHOIIEHUE
WHAMBUIBT-Maca € apuctood M yTOMHCT; Mpa3u CIIOCOOHHTE M €IHOBPEMEHHO C TOBa CE
yIoOBaBa Ha MUTOBE - MPOCTOAYIIHHU, TOBBPXHOCTHU U JIECHOCMHUIJIAEMH, - MIpejlaraHu 1ieipo
U B n300unme. MacoBUsT YOBEK CMsATA, Y€ BCUUKO € Bb3MOXKHO U MOPaIH Ta3u MPUUMHA HE €
CHa0/IeH ¢ MapKep 3a UCTHHA — 32 HEro TS € 0ApOKOBO MOHATHE, KOETO HE BHUpPEEe B MacoBara
KyJITypa Ha Jbxara. ,,CpeaHuTe Xxopa™ ca ¢ HHMBEJIMPAHU BKYCOBE — CHOApHUTH, ThPCEIIU
Obp3uTe U JECHU Haciaau. He Morat ia »kMBesT OTBB MIPUHIIUIIA HA YAOBOJICTBUETO. Jlakomu
ca 3a CbBpEMEHHaTa ,,KOJakHa KyITypa“, B KOSTO HE OpPUTHHAIHOTO IMPOU3BEICHHE, a

PEMUKCHT € aBTCHTHUYCH.

Janed He € 3aABJDKUTENHO JTHEUIHUSAT YOBEK-Maca Ja € O€lIeH, MHTENEKTYaTHO
OFpaHI/Iqu NJIIN HeyK - XapaKTepI/ICTI/IKI/I, HpI/ICT)HII/I 34 THJIIIUTC B MUHAJIUTEC CIIOXHU. I[HCHIHPI?IT
,»,CPEIHSK" HE € 3AJI0CTEH B JKEJIsA3HATA KJIETKA Ha CBOSITA KJIACOBA Ch/10a, HUTO OT OIPAaHUYCHUS
TI0 CUJIaTa Ha MPOM3X0/I, paca, HallMOHATHA IPUHAITIC)KHOCT, PeJIUTUs, 00pa3oBaHue U JIp. TOI.
3a paznuka oT yoBeka-Maca Ha Oprera-u-l'aceT Toil mpurexasa cera jaajied Mmo-roisiM u3oop.
C nmpyru aymu, ¢ HECpaBHMMa JIEKOTa € B CHCTOSHHE Ja MPEOOJisiBa COLUAHU Oapuepu:
MOXEM J1a TO BUJIUM MaTEpPUATHO 3aJI0BOJICH, C BUCOKAa 00pa3oBaTeliHa CTENEH M YMCTBEH
Oarak HajJ cpeAHOTO paBHHINE. M Bce mak, KaTo CBOSI OPTETHAHCKU MPEAIISCTBEHUK, TOW He
yMee Jia peAn3BUKBa cebe CU KbM CHhBBPIICHCTBO, HUTO ABPXKU Jla C€ OTJINYaBa OT JAPYTHUTE,
TOH TO-CKOPO C€ CTPEMHU Jia € ,,40BEK Oe3 KauecTBa‘, 1a OCTaBa B CAHKA, Ja € He3a0ene M 1
Jla HE HOCU OTTOBOPHOCT Ha IUICHIUTE CH, Ja Oble mpocTo (QyHKIuUs Ha conuyma. Koerto

HAITbJIHO CC BIIMCBA B TUIIOJIOTHATA HAa CbBPEMEHHATA MAaCOBOCT.

Hpe}_IMeT"bT Ha U3CJICABAaHETO HU O6XBaI_I_[a TPUTC I'TIaBHU q)YHKI_II/II/I Ha 94O0BC€Ka-maca oT
CbBPCMHUCTO - KATO MKOHOMHYCCKHU Aarc¢HT, KaTO (I)I/Ipra Ha BJIaCT WM KaTo ,Z[C(I)OpMaTOp Ha

nH(pOpMallMOHHATA U KYJITypHa cpefa. Te ca pasrieiaHy B OpTerHaHcKa MepCcreKTHBa.

B HCOMaCI/I(I)I/II_[I/IpaHOTO 06H_[CCTBO Moratr naa c€ ouepradr pcaula COIHAIIHU
TECHACHII U, O6yCJ’IOBeHI/I OT CBBPEMHUECTO U CHIICBPEMEHHO aHAJIOTHYHU Ha ,,6YHTa Ha Macure*

ot 20-te u 30-Te ronuHu Ha MUHANIUS BeK. FIMeHHO QyHKIIMUTE HAa YOBEKa-Maca, BbPXY KOUTO



€ ChCPEOTOYCHO HM3CIICBAHETO, Ca KIFOYBT 3a MPOCIICASIBAaHEe HA COI[MATHUTE ITOCIICTUI OT
HEoMacoBUu3anusiTa. Te BOOSAT CBOTBETHO KBM TpI/I ToJICMH prrII/I SABJICHHUA: €TaTU3alusd,

aBTOPUTAPU3BM U ,,JEXyMaHU3aLU* HA U3KYCTBOTO.
4. CTpyKTypa Ha 1MCePTAIMOHHUSA TPY]

H3noxxenuero B aucepragusiaTa € CTPYKTYpUPAaHO B CbOTBETCTBUC C IIPEAMETA, KAKTO U
C OcJITa U 3a4a4YUTC Ha U3CIICABAHETO. KOHerTI/IBI/IpaHa, Ta3u CTPYKTYypa € ClicaHara:

YBO/|

1. ICUXOJIOTUYECKU TEOPUU 3A HOBEKA-MACA 1 MACUTE
1.1. I'ycraB JIb0OOH ¥ HA4YAJIOTO Ha €paTa Ha THIIUTE

1.1.1. 3akoH 3a AyIIEBHOTO €UHCTBO

1.1.2. TIcuxonoruyeckyu MexXaHu3MH Ha AYHIEBHOTO €IUHCTBO

1.1.3. XapakTepuCTUKH HA THJIUTE

1.1.4. Ponsita Ha Boaua

1.2. 'abpuen Tapa — oT ThiINA KbM MyOIHKa

1.2.1. UmuTanusa u MHBEHIIUA

1.2.2. Epara na ny6imkara

1.3. 3urmyna ®@poiia: ncuxoaHajlin3a Ha MacoBara Jyuia

1.3.1. KoHCcTpyKIus Ha yllIeBHUS anapar

1.3.2. Macu u 1ubuno

1.3.3. Maca u Bojau. Epoc u Mumesuc

1.4. ®opmu 1 cCUMBOIIM Ha MacuTe — knacudukanuara Ha Enuac Kanetu
1.4.1. Tunose Macu

1.4.2. CuMBOIM Ha MacuTe

1.4.3. 3anoBeara

2. AKCUOJIOTMYECKU KOHIEITLNN 3A MACUTE

2.1. Oprera-u-I'acet: OyHTHT Ha MacuTe

2.1.1. Oprera u HeroBute 0OCTOSITENCTBA

2.1.2. Pa3OyHTyBaHaTa Maca

2.1.3. HapacTBaHeTO Ha XXMBOTa

2.1.4. 33emBaHeTO Ha PYHKIIUUTE

2.1.5. KBM nuceknuaTa Ha YOBEKa-Maca

2.2. XaHa ApeHT: pa3naabT Ha KiacuTe. TOTaauTapu3MbT U MaCUTE
2.2.1. JIlukTatypa u TOTATHTAPU3HM

2.2.2. VI3omanums ¥ CaMOTHOCT Ha YOBEKa-mMaca B TOTAIUTAPHOTO OOIIECTBO
2.2.3 Paznmanet Ha kinacutTe. Bp3XoabT HA TOTAIMTAPHUTE JBHXKEHUS U YOBEKBT-Maca
2.2.4. ToTanuTapHOTO rOCIIOJICTBO

2.2.5. PagukaiHo u 6aHAIIHO 3710

2.3. Epux ®poM u O6ArcTBOTO Ha CBOOOTHUS YOBEK

2.3.1. Kputuka Ha rncuxoaHaiau3aTa

2.3.2. Ot CpenHoBekoBue KbM MoaepHOCT



2.3.3. Tlatonoruu Ha JTHOOOBHOTO YyBCTBO

2.4. ®pankdyprckaTa mIkoaa

2.4.1. O01IeCTBOTO MHAYCTPUATHO, JIMYHOCTTA — EHOU3MEPHA
2.4.2. KynrypHaTta UHIyCTpUs

2.4.3. UnpyctpuamHusT Az-uaean

3. YOBEKHT MACA B CbBPEMEHHOTO OBIIECTBO
3.1 YoBekbT-Maca B CbBpeMEHHATa UKOHOMUKA

3.1.1 IIpou3BoACTBO U mazap

3.1.2. Eratucrbpr-mMaca

3.1.3. KanaupT Ha NPUTEKAHUETO

3.1.4. PazuoBeueHaTa TEXHUKA

3.2. YoBekbT-Maca KaTo (urypa Ha BjIacT

3.2.1. CyBepenbT-Maca

3.2.2. Camopa3pylmuTeIHUAT pedIieKC Ha OTBOPEHOTO OOIIECTBO
3.2.3. O6patHO B 20-TH Bek?

3.3. YoBekbT-Maca: neopmarop Ha nHGOpMaLMOHHATA U KYJITypHa cpeaa
3.3.1. PazomarbocBaHeTO Ha €3UKa

3.3.2. YHHUBEpCaTHOTO MbIYaHUE

3.3.3. KynTypara Ha 1bxara

3.3.4. Konaxunara Kynrypa

3AKJIIOYEHUE

N3IIOJI3BAHA JIMTEPATYPA

5. OCHOBHH (XHII0)T€3U M ChAbP:KAHHE HA JUCEPTAIMOHHUS TPY/]

B nucepranuonHus Tpyn ce GopMynMpar M 3aliuTaBaT HAKOJIKO (xumo)re3u. Te ca

CICIHUTC:

1. JlHec oTKpHBaMe B 3HAYUTEITHA CTEIICH CXOJICTBO MEX/Ty USPTHTE HA YOBCIIKHS THII,
KOWTO WICHTU(UIIUpPAME KaTO Maca, W 4YepTUTE Ha CHIIHUS WHIMBHJ, JTOMHHHPAI YacT OT
npenxonHotro cronerue. Jlecermneruara mexay 20-te g0 50-Te roaIMHU HAa MHHAIUS BEK
M3TJIeKIaT cera U3MaMHO JAJeyHH, KaTo 4acT OT Bede HEeBH3MOXKEH IPYr CBAT. BpemeBaTa
JTUCTAHIAS TIOJCHIIBA WIIFO3UATA, Y€ MHUHAJIOTO CsAKall HUKOTa HE Ce € CIydYBajo U €
HEBB3MOXKHO JIa ce BbpHE. ToBa crmopes Hac € ymoOHa 3a0myna. HaBims3oxme B Hamiara
(mocTMoiepHa) emoxa MPUBUAHO OCBOOOJCHH OT OpEeMETO Ha MUHAJIOTO, KOETO CE€ OIMMHUTaXMe
na 3anuuuM. Taka ce MosiBM B HAC YYBCTBOTO Ha ,,M3TPBIHATOCT , CSIKAII KpaKaTa HU CTOSIT Ha
TTOJIBYDKHU TIAChITH. J[Hec EBporta 0THOBO HUBee B epaTa Ha 0COOEHA TPEBOKHOCT (TOYHO KaKTO
MIPEJIA CTO TOJIMHH ), BB BPEeMe H3IBJIHEHO C HOBU CTPaxoBe, KOPEHBT Ha KOUTO € EMH U ChIII
ChC CTPAaXOBETE IMpEeIr BEK — 3ariiaxara, 4e BCHYKO OKOJIO HAC € YYIJIMBO U HECTaOWIIHO, ue

6apa6aHHI/ITC OTKOCHU Ha BApPBAPCTBOTO TYIITAT BHB BCAKO CHPUC HA HAIIUA ,,I_II/IBI/IJII/ISOBaH“



CBST W Y€ JIOPU HAW-MAJIKOTO pa3MECTBaHE B ,,IpHUETaTa 3a AAJCHOCT MOAPEACHOCT 1Ie HU
3aBapy HECTIOCOOHH 3a peakius u 3ammura. M Taka, mppBaTa T€3a Ha HaIIaTa JUCEPTAIHs €, ue
KOPCHHTE HA THEITHHS TPEBOKEH COLMAJICH Tei3aX TPsOBa 1a ThPCUM M OTKPUEM B SIBICHUETO
HeoMacHuUKaIus.

2. KaTo u3xoauM OT IpeanoIoKeHUETO M0-TOpe, MOKEM OCBEH TOBA /1a JIOIYCHEM, e
B CbBPEMEHHHTE O0IIIECTBA CE Pa3BUBAT COIIMAIIHU MPOIIECH U SBIICHUS, XapaKTEPHH 32 Bb3X0]1a
Ha YOBEKa-maca OT MpeaulIHus Bek. Haif-o0mo MoxkeM aa rv 0000IMM KaTo aHaJOTUYHU
TEHJCHIIMHU KbM €TaTU3bM, aBTOPUTAPU3BM U ,,IeXyMaHU3alUA* Ha U3KycTBOTO. Ha ocHOBaTa
Ha peaulla KOHKPETHU CPaBHUTEIIHU aHAJIM3M B TEKCTa HA AMCEpTAIUATa MM0-A01y HOIPOOHO
apryMeHTHpaMe Ta3H Te3a.

3. Crnopen Hac CHBPEMCHHHTE YCJIOBHSI IO3BOJSAT apryMEHTHPAHETO HA Te3ara 3a
npexoja oT OyHT Ha MacuTe KbM TpuyMd Ha Macute. CbBPEMEHHHUAT MAcOB YOBEK € KOJIKOTO
CpEeICTBO, TOJKOBA M Iiei, conditio sine qua non, 6€3 KOeTO CBEThT, B KOWTO JKUBEEM, O OMII
HEMUCJIMM. 3aTOBAa M H3CIICJIBAHETO € (DOKYCHUpAHO HE BBHPXY BIUSHETO, KOCTO CIUTHTE
VIPaXHSIBAT BBPXY MACHUTE, a TOYHO OOPATHOTO — BBPXY BB3JCHCTBUETO, KOCTO MACHTE
MIPUTEKABaT, U3IMOJI3BANKY UM HE CBOSITAa COIlMaNHA MoIl. M Bce mak orpoMHOTO HapacTBaHE
Ha COIMAIHOTO BH3/ICHCTBUE HA MACUTE HE € OHOBA, KOETO HApUYaMe B AHCEpTaIUATa ,,TpuyMd
Ha macute”. Cropen Hac BBIIPOCHT HE CE CBEXKJA JO KOJIMYSCTBEHHUS WM PBCT HIU JIO
conpaigHata UM TexecT. TpuymdbT Ha MacuTe ce ChCTOM BbB Beue OOLIONMpHETATA
HarJjaca, ye Macu BebuIHocT HaMa. (Karo cnenBame Ta3u noruka, € SiCHO, 4e BCHIIHOCT HsMA
U enuTH.) ,,CpeIHUTE X0pa“ 10 TakaBa CTEIEH MPEB3eXa COIUATHUSA Neii3ax, 4e Bede € TPYAHO
JIOJIOBMIMA pa3jIMKaTa MEXIY TAX W XOpara ¢ KadecTBa. Hemio moBede — WHAWBHIUTE-Maca
3aMEHHXa CJIUTUTE W 3all0YHaxa Ja Ce BB3MPOU3BEKIAT B COIMAIHO OTHOIICHUE: MAaCHUTE
n30upar Macu, KOUTO YIpaBisiBAT MacH; MacHTe MPOU3BEKIAT MACOBU H3JETHUS 32 MACUTE;
MacuTe TeHepHpaT MacoBa KOMyHHKAIH, aipecupana 1o Macute u T.H. [1o Ta3u mpuunHa 1a
TOBOpPUM 3a OYHT Ha MacuTe, Be4e HE € YMECTHO; B cMuChia Ha Oprera-u-l'acer ,,0yHTHT a
priori e obe3cMucieH oT (pakTa, 4e MacHTe HsAMa CPEIly KOro ja ce OyHTyBaT — T€ CaMHTe ca
3aenu MO3UIUATA HA eTTUTa. AKO MacHuTe JHeC ce OYHTYBAaT, TO TEXHHUST OYHT € ...Cpelly TAX
CaMHTe; Cpellly OHOBa, KOETO T€ CaMUTe Kenaexa (M He yCIisixa) Ja MOCTUTHAT.

[Tocodyenute (XUMO)TE3U ca pe3yiTaT Ha OCHIIECTBEHUS B JUCEpPTAIUATA aHAIIN3, KOHNTO
€ CTPYKTYpPHUpPaH OT yBOJ, TPH TJIaBH W 3akioueHue. [{utupanara muteparypa ooxsamia 192
MOHOTpaduH W CTaTHH, OT KOUTO Ha Obnrapcku (116 3armaBus), anrmuiicku (69 3armaBus),
HEMCKH (4 3arnaBusi), GpeHCKHU e3UK (2 3aryiaBus), MOJICKHU e3UK (1 3aryiaBue) KakTo u 8 (ocem)

HUHTCPHET U3TOYHUKA.



JlicepTalluOHHOTO M3CIE/IBaHE € ChCTABEHO OT TPHU IjIaBH. IIbpBa riaBa € mocBeTeHa
Ha HJIKOM OT OCHOBHUTE IICUXO0JIOTMUECKU UHTEpIpETalluy Ha MacuTe. Bropa rinasa pasriexia
aKCHOJIOTMYECKUTE KOHLICIIINU 32 TAX. TpeTa riaBa ce ChcpeoTouaBa BbpXY (PyHKIHMHUTE HA
YyoBeKa-Maca B CbBpPEMEHHAaTa MKOHOMHKA, B IIOJMTHYEcKaTta cdepa, KakTo H B

nH(pOpMalIMOHHATA U KYJITypHA Cpefa.

B V¥YBoja ce pasriexpar: a) akTyaJHOCTTa Ha Temara; 0) LenTa, 3aJauuTe H
XapaKTePUCTUKUTE HAa W3MOJI3BAHUTE MOAXOAU MPHU pa3paboTBaHE HA TEMaTa; B) OOEKTHT U
NpeJMEThT Ha M3CJICIBAHETO; I') (XMIO)TE3UTe HA Jucepralusra. B Hero ce odepraBar
XapaKTEepPUCTUKUTE Ha ,,KIacM4YecKHs doBek-Maca““ Ha Oprera-u-I'acer. HeroBusit moprtper
OWBa W3IMOJ3BaH 3a OTIPaBHA TOYKA MPHU CHIIOCTABKaTa ChC U3MEPEHHATA HA ChbBPEMEHHUS
MacoBHS YOBEK. YBOJBT CHINO Taka 3ajaBa (OKyca BbPXY TPUTE CHIIESCTBEHU (QYHKIUU Ha
MacuTe B CbBpeMueTo (B 00jIacTra Ha WMKOHOMHMKATa, IMOJUTUKATa, MHPOpPMAIMOHHATA U
KynTypHa cpena). Te3snm (yHKIUU CHOTBETHO HACOYBAT KbM COLMATHUTE MOCIEAHUIM OT
HeoMmaco(uKaluusiTa, MOoApOoOHO pasrielaHd B TpeTa IJaBa: €TaTu3alusi, aBTOPUTAPU3BM U

»JEXyMaHu3alus* Ha U3KYCTBOTO.

B H'pra riiaBa Ha JUCCPTALIMOHHUA TPYO, ChC 3arjlaBuc ,,HCHXOJIOFI/I'—IQCKI/I TCOPUH
3a 4YOoBE€Ka-Maca u MaCI/ITE“, CC MpCACTAaBAT HAKOHU OT IICUXOJIOTHYCCKUTEC TCOPHH, KOUTO
pasricKaaT 4OBCKa-Maca KaTOo aHTPOIOJIOTHYCH KOHCTPYKT, IPOU3TUYALL OT CaMaTa 4YOBCIIKa
mnpupoaa. CobriacHo Ta3u npeacraBa BbB BCCKU HHAUBU/ APEME ,,MaCOBOTO JKMBOTHO'* — IIOBEYE
HJIN IIO-MAJIKO Cb3HABAHO U B pa3JindHa CTCIICH ITIOTUCKAHO OT COIIUYyMaA: )KUBOTHO, U3MCKBAIIIO
OT JIMYHOCTTA YCHJIUA, 3a Oa 6T>I[e OIIMTOMCHO. CHOpCI[ Ta3u Ipymna TCOpUH INMPOU3XOAbT Ha
MAaCHTE KaTo O6HICCTB€HO SABJICHUC OIMUpPa A0 IMCUXOJIOTNYCCKHA q)aKTOpI/I; KOPCHUTC HAa YOBCKaA-
Maca Ca nmoAaxpaHBaHHM OT MHCTHUHKTH, HArOHWU W HCCH3HABAHU NCUXWUYHU ITPOLCCH. Toma ¢
OCHOBAHHUCTO Ja Hapeuem bpBaTa rpymna CXBalllaHUA IICUXOJIOTHYCCKO nin
AHTPOIIOJIOTUYCCKO HAIPaBJICHHUC B U3CICABAHUATA HAa YOBCKa-Maca. B I'bpBa TIJlaBa cCa
HU3JIOKEHH €IHH OT Hal-BIUSTCITHUTE TCOPCTUIIM Ha TC3W KOHLCIIIHU: ryCTaB .HBO60H,

I'abpuen Tapn, 3urmyna @poiin u Ennac Kaneru.

B nmbpBus pa3nen Ha rnaBaTa € mpeicTaBeHa MHTepHperanusaTa Ha ['ycraB JIboOoH,
KOWUTO TMOCTaBsl HAYAJIOTO Ha CHBPEMEHHOTO TEOPETH3UPAHE OTHOCHO TCUXOJOTHITA Ha
ThaNUTe. Jlymara ,,Thimna* B OOMYaiiHUS CMUCHJ BB3MpHUEMaMe KaTO MHOKECTBO WHJIMBH/IH,
OOCMHECHH OT CIIyJ4ailHU OOCTOSITENICTBA WIIM OT HSIKaKBa XapaKTepHA YepTa; B TCOpHUATA Ha
JIr000H 0baue ,, Thima’ MpUA0OHMBa IPYT CMHUCHI. TOM cTaBa SICEH caMmo CJie/I 3alI03HAaBaHE ChC

3AKOHa 3a 0ymeeH0m0 eoOuHCmeo Ha muvjinume, 110 CHJIaTa Ha KOHTO npu OIpECaACICHU



OOCTOSITENICTBA JaJicHa CBHBKYITHOCT OT XOpa MNpHI00MBa HOBH, CHBBPIICHO pPAa3INYHU
XapaKTCPHU YCPTU B CPABHCHHUC C UCPTHUTC HA UHAUBUIUTC, KOUTO A CbCTABJIABAT. 3aKOHBT €
dopmynupan ot JIbo6oH B ,Ilcuxonorus Ha TeAMHUTE M OIAarogapeHUe Ha HETO JOOWBaMe
MpeJcTaBa 3a BAKHU YepTH Ha YoBeka-maca. Criopes ¢ppaHIly3HHa B THJNATa WHAUBHIUTE CE
CIIMBAT B OOIII IyX, 3aBJIAJICHH Ca OT OOIIIO0 YYBCTBO, KOETO OTCTPAHSBA Pa3IHUUsATa MEXKITY TIX
U HaMaJIsIBa UHTCJICKTYAJHUTC UM CHOCO6HOCTI/I. Koraro MNPpUHAJICKHW Ha ThJIaTra, 4Y0BCK
ClIM3a C HAKOJKO CThIaia Mo CThiI0ara Ha MuUBMWIM3aNuUATa. Ch3HATENTHATa MUHIMBUIYATHOCT
n34e3Ba; 00paszyBa ce W 3amoyBa Jia JOMHUHHUPA KOIeKMueHama 0yuia — Karpu3Ha | MPexXo/IHa,
YyBCTBAaTa U MUCJIMTE CE HACOYBAT B €THA U ChIIa MOCOKa. KOJIEKTUBBT ce MpeBphIlla B OHOBA,

koeto JIb0oOOH Hapuya ,,opraHu3upaHa THINA™ WM ,,[ICHX0JIOTHYEeCKa Thima™.

IIcuxonmormyeckuTe MEXaHHU3MH 3a AKTUBU3UPAHC HAa AYHICBHOTO €IUHCTBO B ThJIlaTa
CIIopea JIbo0OoH ca: yceujanemo 3a 6€3HClKa3aHOCWl, sHywiaemocmma u szapasama. Te3u
,, JIocmoee “  obocnHosasam OCHOBHUMEe  Xapakmepucmuku Ha  mwvjianume. nxuHama
umnyicueHocm, nooamaueocm u Jlekosepue, npeygseiuveHocm u npocmoma Ha dyecmeamada,

mvpnumocm, aenopumapHocnt U KOHCepeamu3vM.

B teopusita Ha JIbOOOH JIMAEPCTBOTO € OT IbPBOCTEIIEHHO 3HaYCHUE. THIINN caMu 110
cebe cu He chlecTBYBaT. be3 Bogau Te ca mpocTo MHIMISHTHU MHOXecTBa. CiaydaitHUST cOop
OT XOpa MOJKe J1a ce MMPHhCHE TOJIKOBA JIECHO, KOJIKOTO JIECHO ce € ChOpai. Bequbxk npumno3xana
BOJIaya CH, THIINATa CTaBa MOJBJIACTHA HAa HETOBaTa BOJIA; JYMUTE H JKECTOBETE My C€
BB3MpUEMAT KaTo TUPEKTHBH 3a AeiicTBue. Taka ce peann3upa HHCTHHKTHBHATA MOTPEOHOCT
Ha MacHWTe OT 3aBUCHUMOCT U MOJUYMHEHHEe. Ponsita Ha Bojaya € HeM3MEHHa — TOM TpsOBa 1a
BHYIIIaBa, 3apa3sBa, HANPaBIIsIBa U TIOJIbPIKa BpaTa Cpell MacuTe - CUIIHA U TpaiiHa, 3a Ja ce
OCBITIECTBH AYIICBHOTO €AMHCTBO HA THJMATA M CE N30eTHEe HEWHUAT pasmaj. 3a 1eiita BoAauybT
H3I10JI3Ba TPH SICHU IMOXBATa: mgpreHue, noemopernue u sapasumelHocn.

BropusT pa3aeJ 3amo3HaBa c MIEIUIIETO HAa JPYT ,,paHEH" TEOPETHUK HAa MAaCOBOCTTA —
I'abpuen Tapn. Cniopen Hero obIiecTBaTa HE C€ OCHOBaBaT Ha B3aUMHA M3T07la, a Ha B3aUMHO
noopasicanue. (OOmiecTBaTa ca OpraHM3alds Ha TOAPAXKATEIHOCTTA. | pymupaHero,
CHbBMECTHMST COLIMAJICH JKHBOT Ca WPOSBICHHWE HA CKJIOHHOCTTA HAa WHAUBHIUTE Ja
BB3MPOMU3BEXK/IAT B ce0e CH KauecTBa Ha IPYTry HHIMBU/IH, [1a KOIUPAT TEXHUTE AencTBUsA. ETo
3aI0 Xopara, JOKOJIKOTO TO3M pediekc He UM € UYXKJI [0 MPHUpOojJa, ca aHTPOMOJIOTHYHO
MPEIPa3oIOKeHH KBhbM MAaCOBH3UpPAHE UYpe3 YHACIICICHH WMHUTAIlOHHH (EHOMEHU KaTo

obnuaunTe, MO/IaTa, CAMITATUSTA, IOJYMHECHUETO, 00YIECHUETO, BH3MUTAHUETO, €3UKa U JIP.



3a ma wW3sAcHU o0ade KaK C€ U3BBPIIBA COYUATHA NPOMSHA, A HE BEYHO
BB3MPOM3BEKAANI0 c€ moapaxkanue, [abpuen Tapa BBBexkma oOIIe €IHA KaTeropus,
(dbyHIaMeHTaJlHa 3a HEroBaTa COIMATHOIICUXOJOTHYECKa TEOpHUS: UuHO8ayusma, WA
unsenyusma. Ch31aBaHETO Ha HOBOCT caMo 1o cebe cu He e coruaiieH ¢akrt. HoBocrTa ce
MPEBPBIIA B COIMAIHO SBJICHHE €[Ba TOraBa, KOraTo € B ChCTOSHHE Ja OKaKE Bb3JCHCTBUC
BBPXY OINpEACTCHU WHANBUAM — T.€. KOTaTO MPEIU3BUKBA U € MOCIeABaHa OT MOJpaKaHHeE.
CBBKYITHOCTTAa OT OPUTHHAIU W KOIUS MPEACTABISABAT YHUBEPCATHHS COLUATICH KUBOT. OT
camo cebe cu ce pa30upa, 4e Ho8amopvm € BOJAYbT-OPUTHHAJ, KOHTO € ChYMsUI Jia 3aeMe
MSICTO B TICUXHYECKHUS )KMBOT Ha MacaTa-KOIHE, KOSTO BBh3IPOU3BEKIA HIICUTE, Ch3HAHUETO,
MHUCJICHETO Ha CJWH-CAWHCTBCH YOBEK — HEHWHUS JUACp, a COLMHUATHHUAT MEXaHU3bM —
KOITMPAHETO, BOJU JIO CH3JABAHETO HA WIIIO30PHO BIICUATIICHHE 32 KOJCKTUBHO Ch3HAHHE U
00111a UAEO0IOTUSL.

3a pasnuka ot JIkobon Tapa roBopu 3a epama Ha nybauxama, a HE 3a epama Ha
muanume, KOUTO CIIOPEIl HEro ca coluaiaHa Tpymna Ha MuHaIoTo. C MoJepHH3anus Ha
00MIECTBOTO OOIIYBAaHETO MEXTY MHAUBUINTE PUI00MBA BCE TTO-TOJISIM Mamiabd v B pe3yJsiTaT
Ha TO3H IMPOIEC HApPaCTBa POJIsTa Ha MyOJIMKaTa B IMHAMHUKATA Ha OOLICCTBEHUTE OTHOILICHHUS.
[IpexoabT OT HEMOCpEACTBEHA (OT YXO Ha yX0) KbM HENpsiKa (MacoBa) KOMYHUKAIHUS, OCIIEKH
W colmmaiHaTa TpaHchopMarus om muvina Kem nyoauka. Ilpu mbpBHTe MMa (U3HYECKU
KOHTAKT, & TPH BTOPUTE B3aUMOJICHCTBHUETO € U310 MEHTATHO. BBITPeKy e He H3IM0JI3Ba TE3U
nymu, Tapn e emMH OT MBPBUTE, KOUTO pa3KpuBaT Oele3uTe Ha macogama Kyuimypd,
o0ycroBeHa OT pa3BUTUETO Ha CPeACTBaTa 3a KOMYHUKanus. Makap J1a He € ChbBPEMEHHUK Ha
paaMoTO, TEIEBU30pa U WHTEPHET, TOM W3MpeBapBa C JeCeTHIIeTUss MakKirybH, GopMyaupan
€/IMH OT 3aKOHUTE HA MEJMHTE — IOCIIAHUETO € B CPEJICTBOTO, T.C. HE € BAXKHO KaKBO Ka3Baill,
Ba)KHO € KOH r'o Ka3Ba.

B TpeTus pa3aes ce o0chkaa MCUX0aHATUTHYHATA KOHIIETUs Ha 3urmyHa dpoiin 3a
MacoBoctTa. Criopen Hes B MOp(OIOTHATa HA MACHUTE 8pb3KAMA C 600a¥a VMa Jiajed To-
CBIIIECTBEHO 3HAYCHHE, OTKOJIKOTO BpBh3KaTa MEX Ty OT/ICITHUTE MHIUBHIN B Thiata. UIMeHHO
BOJAYBT KOHCOJIMJMpPA Macara M €THOBPEMEHHO C TOBa € W JIOMUHHUpAIIUAT OOEKT Ha
TUONIHUTE BPB3KH, XapaKTepU3Upally ThimnaTa. Taka BoJauybT cTaBa (akTopa, FeHepUparll
paBeHCTBOTO B Macata. OT CTeNeHTa Ha HErOBOTO BB3ACHCTBHE 3aBUCH KAKTO CIUIOTEHOCTTA Ha
MacaTa, Taka ¥ MPOJBJDKUTEIHOCTTa HA HEWHOTO ChIeCTBYBaHe. Thiamara HIMa COOCTBEHU
ABTECHTHYHU IISJIH, TS Bh3IPHEMa ITOCOKaTa, 3a1aJIcHa OT BoJIayva.

Cnopen @poiin reHe3uchT Ha Te3U OTHOIICHUS C€ KpHe B MH()AHTUIHOTO CEKCYaTHO

pa3sBUTHUC Ha JAcLara. B MakKpoCONUaJICH CMHCHJI Hp06J'IeM’bT 3a TbJImaTra C€ CBCXKIAa 10



MICUXOJIOTHSITA HAa CEMEHHUTE OTHOIICHUs, OOsICHEH, pa3Oupa ce, ype3 NpUHOMHUTE Ha
OpoiinoBata ncuxoananu3a. llocienHata BBBEXKIA aHAIOT MEXIy Oaliara Karo OCHOBEH
(hakTop B CEMEWCTBOTO M BOJlaya KaTo CYOEKT Ha YIpaKHSBAHE Ha BIIACT CIPSMO MacaTta.
[lcuxu4HUAT U ceMeeH CTaTyc Ha Oallata, IpOeKTUPaH BbPXY JTUOUIHUTE BPH3KU C OCTAHAIIUTE
YJIeHOBE Ha (pamMuiusTa, € B OCHOBaTa Ha EMOIIMOHAIHOTO TOCIOJCTBO Ha BO/Jaya, KOETO TOU
yIpaXkHsIBa CHPSMO MHOXECTBOTO CH ITOCIEA0BATENH (,,Jema’).

[TocneaausT, 4eTBBPTHU Pa3/ie] Ha IIbPBA IIaBa, IPEACTaBs POPMUTE U CUMBOIIUTE HA
Macute crnopen kinacudpukamusara Ha Emmac Kaneru. ABtoppr Ha ,,Macu um Biact™
kinacudunupa peauna GopMu Ha MacUTe C OrJie]l Ha (PYHKIIMOHAIHUTE UM XapaKTEPUCTUKH.
Toli paznuuaBa pummuunu macu, macu 6 3acmotl, MyOHU U HeBUOUMU MACU, HACHCKAHU U MACU
8 bsi2cme0, Macu 8 3a0pama u maxKuea 6 NPOMAHA, KAKMO U NPAZHUYHU MACU.

Kaneru uspexna peauna cOOpHU €JUHHUIM, KOUTO HE C€ ChCTOSAT OT XOpa, HO BBIIPEKU
TOBa ca MHOKeCTBa. TsIX TOl Hapuya cumeoau Ha macume. Pa3nuaHu NpupoaHO-TEPUTOPUATTHH
KOMIUIEKCH, IPUPOIHU SIBJICHUSI M CTPYNBAHUS NPEJICTABIISABAT €CTECTBEHH CHBKYITHOCTU ChC
CUMBOJIHO 3HAa4Y€HHUE, MPEHACSHO OT APEBHOCTTA 10 HAIIM JIHA 4YpPe3 MHUTOBE, TPAJAUIUH,
ChbHHMINA, cloBO. KaHeTn Hammupa aHAJIOTMM MEXAY €CTECTBEHUTE CHUMBOJIM Ha MAacHUTE B
MpHUpO/IaTa, KOUTO YOBEK acOolMUpa C YepTUTE HAa MACHTE B COIMANHATA JCHCTBUTEITHOCT.
TakuBa ca ocwvHAmM, Mopemo, 0vx*COLM, pexama, 20pamad, HCUMOMO, AMbPLM, NACLKBHI,
Kamapume u CbKposuujamd.

Bropara rnaBa Ha naucepranusata — ,,AKCHOJOTMYECKH KOHIICMIIMM 33 MacHTe",
pasriexaa HSIKOM OT TO-BaXXHUTE AaKCHOJOTHYECKH HHTEpPIpeTallid 3a MacoBOCTTa. Te
npeHacsT ¢okKyca OoT , )KUBOTHHCKOTO KbM CTPOTO YOBEIIKOTO; OT MCUXHUKATa KbM HPABUTE;
OT KOJIGKTHBHO OHACJEJACHOTO KBM KYJITYpO-TOBeneHueckoTo. Cropen TAX ThmaTa Karo
MOHATHE HE € JOCTAThYHO 3a OOSCHEHUE HAa JECTPYKTHUBHUTE COLIMATHU TMOCIEIAHIIN, KOUTO
pasrpaxxaar [UBUIM3AIMOHHUTE YCTOU Ha o0IIecTBara mpe3 MuHanus Bek. CTaBa BBHIIPOC HE
3a IMYHOCTHA camopedIeKcHs, a 32 MaHTAJIMT Ha ONPE/IeNIeH YOBEIIKHU THII.

3aToBa W AaKCHOJIOTMYECKUTE KOICTIIIMM OOOCHOBaBAaT Mpexoja OT Thimara KbM
sA6/IeHUemo maca KaTo To-ompe ey aTpu0yT Ha HHAUBKUIA. HeroBata mpuHAIEKHOCT KbM
MacaTa 3aBHCH OT LSJIOCTHATA My IICHHOCTHA OpPUEHTAIHS, KAKTO U OT CHIEIIU(PUIHHU 32 BPEMETO
COLIMAJTHU, TOJUTHYECKH U KYITYPHH IIpenocTaBku. B HadanoTo Ha 20-Tu Bek ce Hajara HoBa
dbopma Ha KHBOT, KOSITO CPETHSAKHT TpHUEMa 3a MAJCHOCT: CHINECTBYBaHE 0€3 BHCOKH
WM3UCKBAHMS, HaJIMYME€ HA HM300WIME OT CpEeACTBAa 3a NPEOJOJIIBaHE HA TPYIHOCTHTE,
KOHCYMHpaHE Ha TUIOI0BETE OT TPy/la Ha MPEIXOIHUTE MOoKoyeHus. 1 Bcuuko ToBa — 6e3 nopu

3a MUT [1a TO IOCTaBsA IO CbMHCHHEC — YOBCKBbT-MaCa IIpHEMa KaTo Mprupoaa, a HC KaTo YCUIIUC.



OTtuenu Tas3u ,,[IUBIIIM3AIMOHHA 3aIU1axa®, MpeACTaBUTEIUTe Ha aKCHOJIOTMYECKUTE TEOPUH,
ChC 3arpywKEHOCT MPEIyNpPeKIaBaT 3a TEHJECHLUUHUTE KbM pEBAPBAPHUIIMS, BB3XOJa Ha
TOTATUTAPHUTE JIBIKEHUS, OITCTBOTO OT CBOOOAATAa U KOHCYMaTPCKOTO OOIIECTBO.

I[ILpBUAT pa3aen Ha BTOpa rjaBa € MOCBETEH HAa TEOpUATA HA MCIAHCKHS MHUCIUTEI
Xoce Optera-u-l'acer. [Ipu pazkprBaHeTO Ha MOPTPETAa HA YOBEKA-Maca aBTOPHT Ha ,,BYHTHT
Ha MacuTe Wu3Mmoi3Ba cBoeoOpasHa ,,eHOMEHONOTHsA™“ MO OTHOIICHHE Ha JBE HETOBH
HaOmonenue. ByHTBT, 3a kolto Optera-u-l'aceT roBopu, 3amo4yBa OT HAPACMBAHEMO HA
Jrcusoma, TOecT OT TOOIMKAaBAaHETO U JIOPU CIMBAHETO HA KU3HEHHS perepToap Ha MacuTe €
OH3M, KOUTO Mpear BpeMe € TUIIMYEH CaMO 3a MaJlllMHCTBaTa. Pe3ynrarbT OoT ToBa “neiicTBrE
€ OTKa3bT HAa MHO3MHCTBOTO JIa C€ TIOKOPSABA HA MpUMeEpa Ha 00pa3OBOTO MAIIIMHCTBO; U HEIIO
MO-BaXKHO — MPETEHIIUATA Oa U33eM8a He208ume YHKYUU.

B pesyntar Ha Hapacmeanemo Ha dcueoma M uzzemMeanemo Ha QyHKyuume 4OBEKbT-
Maca ce YTBBbpXKIaBa KaTo IJIMYHOCT, Oe3npensimcmeeHo pa3uupuia >XU3HEHUTE CHU
BB3MOXHOCTH, HO ¥ KaTO TaKaBa, KOSITO HE U3NUmMEa HUKaxkea 01a2o0apHocm KbM OHOBA, KOETO
€ HaIpaBWJIO Bb3MOKHO JIEKOTAaTa Ha HETOBOTO ChIECTBYBaHE. YOBEKbT-MAaca € UHEePYUOHEH U
XepmemusupaH uHOuuo, yaoBIETBOPEH OT TOBA, KOETO € — M HUILIO MoBeue. ToBa e cieapaiiara
My xapakTepHa uepTa. [[pyra ocoGeHocT Ha pa3OyHTyBajaTra ce Maca: BEAHBXK BB3IpHeENa
cTpaterusra na ObJe OOMKHOBEHA W paBHA Ha ce0e CH, TS Ce CTPEMU 0d HAN0NCU HA Yeausl
OKOJIeH C85Mm c80ama 0OUKHO8eHoCm, TIPU TOBA — KOW OM ce U3HEeHadal? — HACUICMEEHO.

B 0606mienue u3Benenute ot Oprera-u-l'acet xapakTepuCTUKU HU MPEACTABSIT YOBEKa-
Maca KaTto mun UHIUBUI, KOUTO MPeIr BCUYKO BHIUTHIABA UETa, Y€ KUBOTHT € MOJAapEH U
neceH. Ha BTopo msicTo, 4oBeKbT-Maca € 0co0a, KOSITO C HaCUIMe YTBbPXKIaBa KaTo J00Bp U
ChBBPIIEH COOCTBEHHUS CU MOpaJieH M UHTeJeKTyajaeH oonuk. Ha TpeTo mscto - Tol € oH3H,
KOWTO ce HamecBa HaBCAKBJE U BHB BCHUKO IO MpaBHJIaTa Ha ,,IPAKOTO aeiictBue™. Tazm
CHBKYITHOCT OT KauecTBa Ha XapakTepa MOJAbpKAaT HAUWH Ha )KUBOT Ha Pa3rie3eHo AeTe, Ha
pazOyHTyBaJI ce MPUMHUTHBEH YOBEK, HA BAPBAPHH, KOWTO OTpHUYa MOCTHXKEHHITAa HA MUHAJIOTO
Y HEXae 3a TAXHOTO pa3BHUTHE B ObJeIIe.

BropusT pa3aen Ha BTopa riaBa ce (OKycHpa BbpXY TBOPUECTBOTO Ha XaHa ApPEHT,
KOSITO 3acsira €K3WCTEHIMallHATa KpH3a Ha YOBEKa-Maca, MPEeBbPHANl C€ BOJHO WA HEBOJHO
BbB (DYHJIaMEHT Ha TOTAIMTAPU3Ma, OT KOHUTO PEKUMBT UEPHH MOAKPENa W JETUTUMHOCT.
WneanHusT moJjaHUK HA TOTATUTAPHOTO YIPABICHHE CrIopel ApeHT He € aHATUYHUAT HAITUCT
WU 3aKJIETUSIT KOMYHHCT, ,,a YOBEKBT, M3TyOMJ CHOCOOHOCTTA Ja pazinudaBa (GakT OT
u3Muchuna (T.e. peallHOCTTa Ha TPEXKHUBSHOTO), UCTUHA OT JIbka (T.e. KpUTEpPUHUTE Ha

MI/IC’bJITa)“. Heitnute AYyMHU, MaKap U 00JIe3HEHO [paBAWBHU, HC Ca OOBHMHEHUE KbM CAMOTHUS



YOBEK-Maca, T¢ ca Hai-Beue YKOp KbM OTKa3a My Jia MUCJIM aBTCHTUYHO M CJICJIOBATEITHO J1a
Obie IBIIHOIEHHA JIHYHOCT.

PaznensT m3cnenBa mporeca, Ipu KOWTO B TOTAIHHUS TEPOP YOBEKHT CE CBEXKIA OT
CyOeKT Ha CBOETO MHCJICHE M JICHCTBHE 10 0OCKT Ha BHHIIIHO Bb3/IcHCTBHE U KOHTpoI1. Koraro
MacHUTe, ChCTaBEHH OT CAMOTHHU WUHIAMBHJIN, TYOST yCEMIAHETO CH 33 PEATTHOCT, HUILO HE € T0-
JIECHO OT OPTraHW3UPAHETO MM B TOTAJIMTAPHU [BIKEHUs. PeamHocTra € 3amecreHa OT
HJICOJIOTHSl.

YoBekbT-Maca ce pasmiekJa KaTo HEM3MEHHa 4YacT OT OHE3H OOIICCTBCHH
MPEITOCTaBKH, KOUTO Ca B OCHOBATA U MOATOTBAT Bb3X0/1a HA TOTAIMTAPHOTO JABMKeHHE. Hali-
00110 TOBA Ca pa3nadvm Ha Kidacume, YHUUWOINCABAHENO HA COYUATHUS CEIM HA TUYHOCMMA,
pasepvyanemo Ha MawjabHa Nponasamod U KOHCRUPAMUBHOCMMA HA MOMAIUMApPHAMA
OpPeaHU3aYUsL.

ToTanuTapHOTO Odsudicenue obave € caMo MOJATOTBHTEICH CTaJUi HAa TOTAIUTAPHOTO
ynpasnenue. Ilpu IBIKEHUETO HAOIIOJaBaMe MO-CKOPO peakyusma HAa MACHUTE cpeuyy, WIA
Ka3aHO 1O Jpyr HA4YMH — TOBA, KOETO € TNpPeIMET Ha OTpPHUIlaHWE, Ha TpeMaxBaHE
(ekcrutoaTanMsTa, PACcOBUS WM KJIACOB Bpar, IMapTUUTE, COLMAIHHUSA CTPOH); IpH
TOTAJIMTAPHOTO YIPABJICHUE CTaBa JyMma 3a JIEXYMaHU3HUPAHO HO2NbUjaHe, C JPYTU JTyMH,
Ha0JIt0/1aBaMe OHOBA, OT KOETO YOBEKBT CE JIMIIAaBa - COOCTBEHA BOJISI, aBTOHOMEH Pa3ChIIbK,
KpUTEpHH 32 JOOPO U 3710, ICTHHHO ¥ HEUCTUHHO.

Macute KOHCTHTYUpAT TMOHE JB€ KPUTHUYHO BAXKHU YCJIOBHUS 3a CHIUIECTBYBAHETO Ha
TOTAJIMTAPHOTO yrpaBjieHue. Te ca, Hal-HAmpen, HEOOXOAUMHUAT colManeH (yHIaMEHT Ha
TOTAJIHOTO TOCIOJACTBO. J[ONIBI Ha BJIACT, TOTATUTAPHUAT BIACTHHK TpsOBa Ja Ch3ane
pPEATHOCTTA, 32 KOSITO € JBraj Mpe3 IBUIOTO BpeMe, a TOHEXE TOBA € HEBB3MOXKHO, HJIBA
BPEMETO Ha Tepopa, KOMTO € CHIIHOCTTa Ha TOTAIUTAPHOTO TOCHOJCTBO. B TO3M cMHCHI
MacuTe TMpeanaraT yogewiku pe3eps noo @Gopmama HaA CYpo8 mamepuan, KOWUTO
TOTATUTAPU3MBT MOXE Ja TOTBIHE. Bmopomo wcuzneHo YCIOBUE 3a TOTAIUTAPHOTO
TOCITOJICTBO, TMPOM3THYANIO OT MAacCHUTe, € TAXHaTta (YHKIUS Ha CyOCTpaT 3a 02pOoMHUs
AHOHUMeEH OpoKpamuver anapam, KOUTO BIACTTa Ch3AaBa. B Hero, oT eaHa cTpaHa, ce
HaMeCTBaT WMEHHO TOIIPHKHHUIMTE Ha pekuMa. beskpailHoTo M 0e3cMHCICHO poeHe Ha
OpraHu, CIyXOW W YUpPEKIEHHUS € YyCJIOBHE BCEKHM aMOWIIMO3€H MapTHeH (YHKIMOHED,
CUMIIATH3aHT WJIM MPOCTO HAJCK/CH KaJIbp JIa HAMEPH CBOETO MSCTO B aJMHHHCTpaTHBHATA
MaIIfHa Ha Tepopa.

Tperara yacT Ha BTOpa 3a IIaBa € mocBeTeHa Ha Epux ®pom u ,,0arcTBOTO Ha

cBoboaHus yoBek“. Criopen ®@pom B mepuoaa Ha HoBoTo Bpeme Ha MACTOTO Ha CTapuTe,



BBHIIHO HAaJOXXEHH BparoBe Ha cBOOOJaTa ce MOSIBIBAT HOBH — BBTPELIHO (OpPMUPAHU
6ap1/Iep1/1. HoBute 0KOBH ca ICUXUYHUTE CAMOHAJIOKEHU OrpaHM4CHUs Ha caMara JIMIHOCT, a
HC MHCTUTYUWOHAJIHU, PCIUTMO3HU HJIM COLMAJIHHU HLCH3YPHU. Kanuranu3smbr OCBO60)KI[aBa
UHIMBUAA, HO CBIIO Taka BOAM U JO HETrOBOTO COOCTBEHO CaMOOTpUYaHE, A0 €IHO
CaMOHAJIOKEHO OTILIEIHNYEeCTBO. 103U BBTPEIIEH, MEHTajJeH KOHQIUKT cropen Dpom
MIPOBOKHPA MEXaHU3MHUTE Ha OATCTBO OT CBOOOJATa KaTO MCUXOJOTHYEH pediieke, poJaeH OT
JenepCoOHn(PUKAIUATA, OT MACOBU3AIINATA.

AHanu3upaHu ca COLUATHO-TICUXOJIOTMYECKUTE aHOMalluu Ha ,,0dramus YOBeK:
eromsma, caiu3Ma, Ma30X1u3Ma, aBTOMaTUYHOTO MTOAYUHEHHUE U JECTPYKTUBHOCTTA.

OuHaTHUAT YeTBBPTH pa3jiesl Ha IJ1aBaTa € MOCBETEH Ha MPEJICTABUTEIIUTE HA T.Hap.
O®pankdyprcka mkona. M3cnenBano u e nmpousBeneHueTo Ha X. Mapkyse ,,EnxHonzmepust
4yoBek. B Hero MHIyCTPHAIHOTO OOIIECTBO c€ pa3riexiaa Karo cpeda, B KOATO Xopara
3armoyYBar Jia pa3rno3HaBar cede cu B CBOUTe CTOKU. DYHKIIMHUTE Ha BEIITA CE OTHXKIECTBABAT C
(byHKIMUTE HA YOBEKa. ,,JIHIycTpranHaTa ICUXMUKa N3JM3a U3BBH MpeaenuTe Ha (adpuKuTe,
Ype3 MHTPOCKIUA MHAUBUABT CaM BB3MNPOU3BCIKIA U Y3aKOHABA BbHIIHUA KOHTPOJI, YKa3BaH
My OT 001IecTBOTO0. MacoBOTO MPOU3BOJCTBO M MAaCOBOTO MOTpeOJIeHNE aCUMUIIUPAT Iis1aTa
YoBeIIKa ChIIHOCT. ToBa WHTEpHanIM3uUpaHe cropea Mapky3e He € MpucmnocodOsiBaHe, a
MUMHKpPHS: HETOCPEACTBEHA HICHTH(PHUKALIMS HAa WHANBHA C OOIIECTBOTO.

CxomHo e cxBamaneTo, koero Makc Xopkxaiimep u Teogop AnopHO u3narat B CBOETO
npousBeneHue ,,Jlnanektuka Ha [IpocBemennero®. Crnopen aBTOpUTE B MJIOCKUS JUCKYPC Ha
€IHOM3MEPHOTO 00IIeCTBO ce oopMs HOBA, €THOM3MEPHA KYITypa — Ha HEMOCPEICTBEHUTE
pe3yaTaTH, Ha Obp3UTEe U IPEKH, HO HETpalHU cToHOCTU. VleanbT Ha 3Haewus € 3aMEHEH OT
TO3M Ha umawus YoBeK. MHaycTpuanu3anusara Ha KpacoTara Hajiara KyJaT KbM TEXHUYECKUTE
JOCTH>KEHHSI M OTXBBPJIS IPEBHOTPBLKHUS CTPEMEXK KbM BbTpPEIIHA XapMOHUs. ToBa Hal-IpKO
MpojndaBa B MojaTa. EnHouM3aMepHara KynTypa MMa 3a BUCIHIM 00paslyd MaTepHallHd, a He
HUHTCJICKTYAJIHU TTOCTHXKCHUA. I/IHI[I/IBI/I]:[ya.TIHOTO TBOPYECTBO C€ 3aMCHA OT MacoBO
MIPOU3BO/ICTBO.

Tpera ranaBa, o3ariaBeHa ,YoBekbT-Maca B CbBPEMEHHOTO OO0IIECTBO®,
MPOIbJIKaBa ,,pa3raJJaBaHeTo  Ha Hail-BaXKHUTE MOHATHUA B 3aIJIaBUETO, @ UMEHHO, Y08eK-Mdacd,
CbBPEMEHHO 00wWecmeo W COYUaIHU nocieouyu, KOETO 1O ChIIECTBO € Temara Ha
JTUCepTAIlMOHHATA HH Te3a.

Hetinara 1ien e upe3 KpaTko XapakTepu3npaHe Ha ChBPEMEHHOTO OOIIECTBO B HETOBUTE
OCHOBHM M3MEPEHUsI — MKOHOMHKA, MOJUTHUKA U KyJITypa — Ja OTKPUEM OHE3M HaJuYHU

TCHACHI WU, KOUTO IMOPpAXKAAT, MPOU3BCIKIAAT U BB3NPOU3BCIKIAT XaAPAKTCPHUTC, CHITHOCTHUTE



YepTU Ha MacaTa, aHaU3upaHu OT ,Kiacuuure B MbpBUTE ABE MMaBu. C Opyru Oymu,
JUCEepTAIMOHHATA HU Te3a ce TpaHcpopMmupa 10 3aaadara Ja ,,IPEOTKPHEM * KIIACHUIIUTE B
CHBPEMEHHUTE YCIOBHS, Jla TOKAXEM, Y€ ChHIIHOCTTa HAa MACOBU3HMPAHUS WHIUBH],
W3uUepraTesHo M3Cie/BaHa OT TAX, C€ MpOsiBSBAa, Makap U B Jpyrd (opmu, U IHEC, B
CbBpeMEHHOTO oO0miecTBo. [lo TakbB HauMH pe3ynTaThT OT 3allMTaTa Ha Hallara Te3a €
JIEMOHCTPHPAHETO HA CMUCTEMOJIOTUYHATA U €BPUCTHYHA JHCU3HEHOCH HA TIOHITHETO ,,90BEK-
Maca‘““ IHeC, T.e. OTHECEHO KbM YCIIOBHUSITA HA ChBPEMEHHOTO OOIIECTBO.

B npeaBaputeseH miaH ciesiBa ouie Aa KaxeM, e HalleTo U3ciieBaHe Ha ChbBPEMEHHUs
MacoB YOBEK C€ ChCPEJ0TOYABA BBbPXY HIKOJIKO (DOKAIHU MOYKU, UIU TO-CKOPO uepmiu OT
HETOBHS COIUATHO-PIIOCO(CKH TOPTPET, KOUTO CIIOpe]] HaC 000CHOBABAT JUCEPTAIlMOHHATA
HU Te€3a, 4e YOBEKhT-Maca W JHEC € CPell Hac, U JHEC € MOpPaXJaH OT TCHACHIIMU CHUIIHU U
JEHCTBeHH, HAIMYHO MPUCHIIH Ha ChbBpeMeHHUs cBAT. U Thii kaTo u3bpaHute ot HaC GPokaTHU
TOYKH Ca U3MBJIHEHU C HecamuséeH 3apsjl, TOHbT Ha U3JI0KEHHUE € MpeodiagaBaiio KpUTHYCH.
ToBa o3HawaBa, 4e Hapea ¢ JOKa3aTEIICTBEHATa W cuia OMXME JKEeJIaau TpeTa IiiaBa Jia ce
pasriexaa ¥ KaTo OTPOMHO M CIIOpPEJ HAaC HaBPEMEHHO, HETMOCPEICTBEHO npedynpedcoeHue
KbM HAIlIETO ChbBPEMHE 3a OMACHOCT YECTO HEIMOJ03MpaHa WM Ch3HATEIHO MpeHeOpernaHa,
KOSITO MOXe€ JIa C€ OKa)XX€ C HEOUaKBaH pa3pyLIUTENICH e(eKT.

I[ILpBUAT pa3aesa Ha TpeTa IJlaBa € HACOYCHA KbM (YHKIIMHTE HA YOBEKa-Maca B
ChBpeMeHHaTa MKOHOMHKA. ChBpEMEHHUSAT KalIMTATH3HM U3JIMTHA U TTIOCTABH Ha TPOHA MacaTa
KaTo rocrojap — €IHOBPEMEHHO B KayeCTBOTO M Ha MOTPeOMTEN M KaTo MPOU3BOJICTBEH
¢daktop. IMeHHO MOKymaTeaHaTa CIoCOOHOCT Ha MacaTa OIpeiesis B KpaifHa CMeTKa KakBo Ja
ce Mpom3Be/e, B KAaKBO KOJMYECTBO M KadecTBO. ToBa € pajauKalHa COIMAIHA TPOMSHA:
HUCIIATE CIIOCBE, ChCTABCHH B MHHAJIOTO OT THJITUTE POOU M KPETIOCTHUIIH, OT OCTHSIIUTE U
MIPOCALIUTE, CEeTa ca BeUe Kynysawjama nyoauxa, B YUSITO yroja MpeanprueMadd | MOJTUTULIN
mpenasaraT cBOsTa MPOAYKIUS U MOJUTUYECKH Mporpamu. Te ca KIUEHTHUTE, KOUTO ,,BUHATH
UMaT MpaBo‘, MATPOHHTE, MPUTESKABAIIM CHJIATa Ja MPEBbPHAT OCAHWTE JOCTABYHIIA B
ooraraiid ¥ 0OraTUTe JOCTABYUIN B O€THSIIIN.

Macwute nHec TpuymMdupar: Te pa3nojarar ¢ J0CTaTbYHO CPEJICTBA U CBOOOIHO BpEMeE,
KOETO MOTarT Jia OTAaIaT Ha OOIIeCTBEHUTE JeNia. MacoBOTO MPOU3BOJCTBO U JIECHUST JOCTHIT
70 MaTepualHu Onara, KaTo 3aJIMyaBaT TPAHUIUTE MEXAY COIMAIIHUTE TPYNH, HamaraT
CBOEOOpa3eH MOCTYJIAT: MACU 8CHUIHOCT HAMA, 3aujomo ecuuku ca maca. ToBa e onpeneneH
HAYMH HA MHCJICHE Ha MAacOBHs YOBEK, KOHTO, pa3dupa ce, XpaHH MHOKECTBO HITIO30PHU

npeacTaBu, 32[,[[’5JI60‘-ICHO AHAJIM3UPAHU OIIC OT KIIACHUIIUTE.



B cbBpeMeHHaTa HKOHOMUKA ca OYEBUIHU TEHACHLIUNUTE KbM €TaTH3bM, MHOTO YECTO —
KbM gouncmeen emamusvm. CieaBa Ja BUXKJAaMe B TOBa SICHA IIposBa Ha Ipoleca Ha
macoBuzupane. [lpeau Bex Oprera aHanu3upa CKIOHHOCTTa HA MACHTE CJIANO M O€3KPUTHYHO
Jla IpueMaT eHa-€IMHCTBEHA UCTUHA — C80SAMA, KAaKTO U YCTpeMa UM KbM 3aBliaJisiBaHE Ha

AbpiKaBara.

W nBere siBIEHUS MOXEM Jla OTKpHEM B ChBPEMEHHAaTa MKOHOMHKA, KOETO — HEKa
MOBTOPUM — € CBHJICTEJIICTBO 32 MHTCH3MBHO NMPOTHYAIIM MPOILECH Ha MacoBu3amwms. Herro
MoBeYe, THEC CisAnara UCTHHA Ha MacuTe, M3Jsla ce KaTo HeOJIaroJgapHOCT W S3BUTEIHA
KPUTHKA Ha KalMTaJu3Ma, € JOIbIHEHA OT CIeUU(PUIHO Heco0ysaHue KbM TIPEANPUEMAUnTe,
B KOMTO Macara 4eCTO MPUBIK/IA YUCTa TPoOa O0e3ACTHULIM, YUSITO paboTa MOXKE J1a U3IIbIHIBA
BCEKU CIIOCOOCH J1a YeTe U IIHIIIC.

ToBa € TeHACHIIHSI, KOSTO HE TPOCTO MACOBH3UPA, a BOJIM JIO TOJIsSIMa COITMAITHA 3arljlaxa
— JUKBUAMPAHE Ha CBOOOJATa W WHHIMATHBAaTa B MKOHOMHKATa. ,,CIIOHTAHHHUAT pea’ B
CTOMAHCKUS JKUBOT, KOWTO XaleK HEeNMpecTaHHO pa3sACHABAIE M 32 KOWTO HEYMOPHO
HACTOSIBAIIIE, JTHEC € 3aIUTallieH He MPOCTO OT HEpa3OUpaHEeTO Ha MEXaHU3MHUTE Ha CBOOOHATA
WKOHOMHYECKa JICHHOCT, a OT HEMPECTaHHO pa3lajBaHe Ha oMpas3aTa KbM KaluTansa |
KamuTanu3Ma, KbM ,3apoOBamure (GopMH Ha CHBPEMEHHOTO IPOM3BOJCTBO. TakaBa €
MOTHBAIIIOHHATa OCHOBa Ha TMOXOJa HAa MacHTE€ KbM 3aBJIaJsiBAHETO Ha ChBpPEMEHHaTa
nbpxkaBa. JlHec efBa M MOKe Jja c€ OCIIOPY HATMYMETO Ha MOIIHU TeHJCHIIMY B MKOHOMHUKATa
1 Ha EBpona, 1 HA CB€TAa KbM HpOTeKHI/IOHI/IST)M 158 I/IHTGPBGHHI/IOHH?{BM, ABETEC OT Haﬁ-ﬂpKHTe
dhopmu Ha THpKaBHA HAMeEcCa.

JlHec orpoMHOTO ,,CTOMAHCKO  3HAUEHUE Ha YOBEKa Maca ce ChCTOM B HapacHajaTa My
MOKYTaTeIHa CHOCOOHOCT M BB3MOXKHOCTTA Ja TOTpedsiBa Bce MoBeue M ToBeue. ToBa
W3TJICKAa ©CTECTBCHO B COIMAIIHUTE YCIIOBHS, 3a/aJICHH OT MAacOBOTO IPOW3BOJICTBO W
CHOTBETHO MacoBaTa KOHCyMaIlusl.

B cnyuas neGeno cienBa aa mogdyepraem, ye QyHKIUATA Aa MOTpeOsBa U KyIyBa uMa
B2YKHO CHMBOJTHO-HJICHTU(UIIUPAIIO 3HAUCHHUE 32 YOBEKa Maca. ToBa € QyHKIUS, KOSITO MOXKE
6I/I B Haﬁ-BHCOKa CTCIICH ypaBHSIBa, MaCOBI/I3I/Ipa NHINBUAUTEC U JOKOJKOTO HHUIIIO HE FOBOpI/I,
Y¢ HAYMHBT HU HA XKUBOT CKOpO e ce HpOMCHI/I, TCHACHIIUATA HA MacoBara KOHCYMaHI/Iﬂ 158
CHOTBETHO YOBEIIKATa MACOBHU3AIHS 11I€ TTPOIBIIKH J1a CHIIECTBYBA.

ChIIeBpeMEeHHO YOBEKHT Maca ce M3IpaBs Mmpej CIoXeH npobieM. B obmiecTBoTo Ha
MacoBa KOHCYMaIlMisl CMHCBIBT Ha KYIyBaHETO HE C€ CBEXJa CaMO W EJIWHCTBEHO JI0

3a10BOJIIBAHC HA MAaTCPUATHHU HOTpe6HOCTI/IZ B TO3U CAKPAJICH AKT KYITYBAYbT CC IIPCIKHUBABA U



JNEMOHCTpHUpa Tpen APYTHTe, Y€ cTaBa OCOOCH COOCTBEHUK, KOWTO npuoodusa u yceosea
CUMBOIHAMA CMOUHOCM HA 3aKYIICHUTE CTOKH, KaTO OYKBAJIHO T'Ml UHKOPNOpUpd, ,,IpUEMa TH
B TSJIOTO CH‘* (OT JIATUHCKOTO COIpusS — Ts1710). ETo 3amo oTcnabBaHeTo, win 3arybara Ha Ta3u
(GbyHKIMS, 03HAaYaBa 32 MAaCOBUS YOBEK 3a2yba Ha udenmuyrocm. B Ta3u cutyanus Haj riiaBata
My HEIIPECTaHHO TEeTHE PUCK, C KONTO BUHArH TpsiOBa Ja ce cho0passiBa.

Jpyr acmnekT Ha HeoMacopUKalMATa HaMHUpaMme B 3amiiaxara 3a pa3doBeYaBaHE Ha
texaukaTta. OnaceHusita Ha Oprera ca BalWIHU U JHEC: YOBEKHT JKHMBEE KATO ,,pasrie3eH
rocrioauH4u0", kato Naturmensch. TexHuueckara JOCTHITHOCT Pa3IIKPsBa CIIEKThpa Ha HaIllaTa
JEIHOCT, HO OT ApYyra, HY JIUIIaBa OT CTUMYJI 3a u300p u cebeHaamornane. B pezynrar yracsa
ABTCHTHYHUAT HMMIYJIC Ha  YOBEKA-TEXHHK-TIO-POXKJICHHWE: BMECTO Ja  aJanThpa
JNCHCTBUTEITHOCTTA KbM ce0€ CH, TOU Ce 3aJ0BOJISIBA C IAJICHOTO MY HArOTOBO OT alapaTute u
JTUTUTAIHUTE YCTPOMCTBA penienue. Taka ,,CpeTHUSAT YOBEK™ YCBOSIBA JKUTEHCKU MOYC, KOUTO
npepasmnonara KbM aKyenmupaH, a He KbM OeliCmeeH KUBOT.

[Ipemn ©Omu3o croserne Optera-u-l'aceT mnpegynpexaaBaiie 3a ,,BEPTHKATHOTO
HAIICCTBHE HA BapBapUTE , KaTO €IWH OT AacCICKTUTe Ha BapBapu3Ma Oelie OMacHOTO
Hepa3OupaHe Ha ,,40BEeIIKaTa MpUpoa‘ Ha TeXHUKaTa. JlHeC aHaIOTUYeH BapBapu3bM HaMHUpa
u3paz B Mo-ocTpa (opma BEpOATHO MOpaaW Jajed Mo-TojsMaTa MOII Ha TEXHHKaTa u
TexHojoruute. HanctruHa, ako 9oBEK cera He Bllara B TEXHHUKATa CBOSTA MHTCHIIHS 3a KHUBOT,
3a noeeye oicu6om, TS OCTaBa HAa PABHUIIETO HA TOJOTO TOAMBbpXKAHE Ha (HU3NIECKOTO
outyBaHe, T.e. 0-0e3-uyoBeuana ce. 1l He TeXxHUKaTa eXyMaHU3HUpa THEIIHUS YOBEK, a 00paTHO
— YOBEKBT MOry0Ba TEXHUYECKATa CU MIPUPO/IA, MACOBHU3UPA CE, 0-npeomemsisa ce.

BropusT pa3gen Ha Tpera IIaBa pas3riekJa YOBEKa-Maca B TIOJUTHYECKATA MY
¢dbyrakus. Tyk aHamM3upaMe MEHTaTHATa HarJiaca Ha CpeTHHS YOBEK, Ue JbprKaBara ¢ He 001110,
a HEroBO cobcmeeHo meopeHue. JIHEC YOBEKBT-Maca JKUBEE C MPECKPUIIIUATA, Y€ MOl e
Ovpoicagama M 9e B HETOBa BIIACT € J1a S U3I0JI3Ba KaKTo MoXKelae — B TOBA YHCIIO U 32 CMa3BaHe
gpe3 Hesl Ha BCAKO Ch3UIATeITHO MAJIITUHCTBO, KOETO TO CMYIIaBa W KPUTHKYBA, 0€3 3HAaUCHUE
B KOsI 00JIaCT - TTOJINTHKA, MKOHOMHKA, COITMAJICH )XHUBOT. Taka JbpikaBaTra OT OpraHU3aIns Ha
nyOauuHus OalaHC, perpecupa 10 HHCTPYMEHT 3a IPUHY/Ia B pBhIIETE Ha MAaCUTE, IPEBPBINA Ce
B ,,Hali-rojisMaTa OImacHOCT .

[Ipe3 21-Bu Bek macara, KOSTO MPEIu WIM € OTChCTBANa, MU CaMO CIOPAJAUYHO €
HaxJyBaja B TIOJNUTHKATA, 61uU3ad 6 Hes, 3a 0a ocmane. Cera MacuTe YIPaXHSIBAT BIIACT,
MPUCHINA MTO-PaHO HA OTOpaHUTE MAIIUHCTBA. ,,byHTHT Ha OpTtera-u-I'acetr e Oun pe3ynrart
oT (akta, ue ,,Hail-momuTe", KOUTO ca OWJIM MHO3MHCTBOTO, Ca ce OYHTYyBajau Cpemly ,Hai-

n06puTe’, MaNIKUHCTBOTO. JIHEC 32 OYHT HE MOXKEM Jla TOBOPUM, I10-CKOPO BHXKAaMe Tpuymd



Ha MacuTe, 3al10To ,,Hal-JIONIUTe  TpaliHO ca 3aejIi MecTara Ha ,,Hai-noopute®. Y mpuunnara
Jla ce CTHTHE JNOTYK Jajied He € (€AMHCTBEHO M caM0) B OE3MOMOIIHATa HECIIOCOOHOCT Ha
TPaIUIIMOHHNUTE €JIUTH Ja TIPEJIOkKAT Ha MAaCUTE ToJlHA yIpaBJieHCKa Bu3us. JleduHupana e
HO8A 2paHuya Ha Hanpedcenuemo, OT JBETE CTPAHU Ha KOATO HE Ce pa3mojiarat oOMvaiHuTe
MOJINTUYECKH BEKTOPH (JIIBO-/ISICHO), & APYTU — COLMATHU ¥ IEHHOCTHH, B 3aBUCUMOCT OT TOBa
70 KaKBa CTEMEH Macara »Kellae WId He jkenae na Obae BoaeHa. CyBepeHBT-Maca e u36bH
MPaouyUOHHAMa NOIUMUYECKa napaouema.

YoeekbT-Maca oT 21-Bu Bek € apucmoghodb — Mpa3u Haill-noOpHTe, Taka KaKTO TH €
Mpa3uwi U Mpead CTOJEeTHE, HO Cera MMa MHOro IMo-0orar apceHaq OT BB3MOXKHOCTH Ja
MPEBBPHE CBOSITA OMpasza B MpakTuka. J[Hec macute HE M30UpaT Mporpamu, a MUTOBE, HE
KJIOHST KbM TMOJIMTUYCCKH IIEHHOCTH, & KbM MaPTUKYJIAPUCTUIHU OOITHOCTH, HE CE BHIHYBAT
OT 001IM TpobIeMH, a €MUHCTBEHO OT CBOUTE COOCTBEHHM YacTHU HHTepecH. C Ipyru AyMH:
riacyBar 3a cebe cu. Hemro nmoBedye — u3dupar cede cu U ce Bh3MPOU3BEKAAT MOTUTHUECKH.
Macute u30bupar mMacw, KOUTO YIpaBJIsiBAT Macd W T.H. ToBa € CBIIHOCTTa Ha peajHara
OOIIeCTBEHA BJIACT OT HAYAJIOTO HA HAIIWS BEK. BpoueM TOYHO KAKTO W MPEIU CTOJICTHE:
TOTaBa MacHUTE Bb3KauKMXxa Ha BJACT IUKTAaTOPU B MHOTO €BpoIeiicku cTtpanu. [lHec ¢ TpeBora
KOHCTaTHpaMe CXOO0HU asmopumapHu mernoenyuu — He camo B EBporna, HO U 10 LeJHs CBAT - U
TO B PAMKUTE Ha TPUBHIHO JACMOKDATUYHH YIpaBicHHS. VIMEHHO TakbhbB MaHHEp Ha
yIpaBjeHHE JOMaja Ha YOoBeKa-Maca. ABTOPUTAPHUTE MPUMOMU CHOTBETCTBAT HA HETOBUSA
CBETOIJIE/l: HE M3MCKBAT HaIpsraHe Ha CHJIM, OCBOOOXKIAaBAaT IO OT OTTOBOPHOCT, Thil KaTo
BOJAYBT B3UMa PEIICHUATA BMECTO HETO, TACHBHO BB3MPHEMA ITPOCTUTE OOSICHEHUS, KOUTO MY
ce JlaBar.

Hpyr acmekTt, KOUTO pasriexiaMe B pas3jelia, € caMOpa3pyIIUTEIHUAT pediiekc Ha
oTBOpeHHTe o0mecTBa. [leMokpalusaTa Moxe U J1a € eIHO OT Hal-BEeIMKUTE MOCTH)KEHUS Ha
YOBEIIKaTa I[UBUIN3AIMUS, HO TS CHIIEBPEMEHHO MOXKE U Jla € OMAcHOCT 3a caMara cebe Cu.
Hskon oT meiopaTWBHUTE SIBIICHUS, KOWTO sI CHITBTCTBAT — JIEMarorvsaTa, HaJlaTaHETO Ha
KOJIMYECTBOTO HAJT KAYECTBOTO, IPONAraH IHUTE MAHHUITYJIAINHA — YEPITST JISTHTHMHOCT UMEHHO
OT HeliHuTe (PpyHAaMeHTaNHH NpuHIUNU. Te ce oOpbIIaT B €IHA ,,aBTOMMYHHA* 3arjaxa 3a
camara Hes. J[eMokpanusTa chabpxa B cede CH ONPEIeNIeH caMOpa3pyIIUTENIeH 3apsi.

YoBekbT-Maca He ce MOsABSIBA CIy4allHO HAa MCTOpUYecKaTa ciieHa. 10l HECbMHEHO €
3aruiaxa 3a JUOepaJlHUTe IEHHOCTH, HO CBHIIEBPEMEHHO € mexeH npoodykm. [lpuamHute 3a
BB3X0JIa MY OIIle MPEIN CTO TOJAWHM ca sICHO mocoueHn oT Optera-u-I'acer: 1BYBEKOBHOTO
MIPOTPECUBHO BH3MHUTAHUE HA MACUTE, MKOHOMHUYECKOTO 3aMOTBaHe Ha OOIIECTBOTO, JIMIICATA

Ha MOpaJIHU OPUCHTUPH. HMeHHO Te3u TEeHICHINUHU B CBpOHCfICKPISI JKUBOT AOOIPHUHECOXA 3a



ToTanuTapHuTe yronuu. CUCTEMHO HACIOABAHUST JTUOEpaNU3bM B HETOBUTE KpailHU popMH U
JHEC Ch37aBa MacHU(UKAIMATA, KOSTO BABXHOBH W BCE OIE BIBXHOBSBA 3JI€ MPUKPUBAHUS
MPEX0]] OT JEMOKpaLUs KbM Xunepoemokpayus; OT TpUxkKa 3a MO-CIabust KbM emamu3vm; OT

YIpaBJICHUEC HAa MHO3UHCTBOTO KbM muparus Haa JIAYHOCTTA.

Juec Moke U Ja cMe M3KYIICHH J1a MHUCIIMM, Y€ HAIIETO AEMOKPATHYHO HACJIEACTBO
aBTOMATUYHO HU TIpejrna3Ba OoT MoJ00HM 3aruiaxu. ToBa e pediekc Ha 3abmyma. Hamrara
coOCTBeHa TpaaWIUs M3WCKBA Jla M3CIeBaMe MCTOPHUATA, 3a Ja pa3depeM HM3TOYHUIIUTE Ha
THpaHusaTa. Vctopusra HE ce MOBTaps, HO MOXE Ja MpeaynpexiaaBa. Ts IUPKyIHpa B
KpBBOHOCHATa CHUCTeMa Ha JTHENIHWs JeH. Ha uctopusita ob6aue THENIHUAT YOBEK-Maca €
00BpHAT TPBHO: TOCIETHOTO, KOETO TO MHTEPECyBa, ca HEHHUTE ypouu. Toi He € pa3Bui yceT
HUTO KaKBO, HUTO OTKB/IE JIa CE YYU U 3aTOBA — OOpEUEH J1a MOBTapsl IPEUIKUTE — HE pa3inyaBa
B HOBUTE SIBJICHUS ,,CTAPUTE UM CHIIHOCTH. 3aTOBA M BHB (DMHAJIA HA pa3jieia ce IMPeICcTaBs
XUMOTE3a, KOATO BEUe Jajeyd HE 3BYYM Taka €K30THYHO, KAKTO €K30THYHO W3TJIeKAAIle MpU
cBosiTa mosiBa. Ako mipuemeM, 4ye 1914 r. Genexxu Hadanoto Ha J[BajgeceTu Bek (MMOHEXKE TOBA €
rpaHMIlaTa Ha MPOMSIHA B MHUCJICHETO Ha XOpaTa — OT OMEOPEeHOCm KbM 3ame0peHOCH, OT
cleBaHe Ha Hali-0oOpume KbM CICIBAHE HA HAU-MHO20MO), NAJld HSIMaMe OCHOBAaHHE Ja
MOBJIUTHEM CJICIHUSI BBIPOC: HAIIUAT HOB JIBajieCeT M MbpPBHU BEK HE 3al04Ba JIM MO CHITUS
Ha4YuH KaTo cTapus?

[TocneaHuAT TpeTH pa3jeli Ha TpeTa IllaBa aHAIM3MPa YOBEeKa-Maca Kato nedopmarop
Ha WH(pOpMalMOHHATa U KYIATYpHa cpefa. Tyk Haif-Hampeln aHalu3upaMe ChBpPEMEHHATa
€3MKOBa CUTYalllsl HA HOBUA YOBeK-Maca. [IoHexke ,,HeroBara BcejaeHa'™ My € J1aJieHa HaroToBo,
TOH CBHOTBETHO HE C€ HYyXKJae OT ,,KIIYOBE 3a HEHWHOTO OOsICHEHWE, 3aBiajisBaHE U
cbxpaHeHue. 1 Hali-roJeMuTe MUCTEPUU 33 HETO Ca NPO3AUUHU 04e8UOHOCMU B NPEKPACHUSA
HOG C65m — CBAT, KOWUTO € HSKAK CU MOJHECEH J1apoM, a He M3BoroBaH. CIiopes Hero W Haii-
rojisiMara 3arajka Moke Ja ObJie pasrajaHa ¢ JBa-TpH KJIMKa C MUIIKaTa. T.e. YOBEKbT-Maca
HAMA HYJHcOa 0a MUCIU 4pe3 e3uka, aKThT Ha pedTa M aKkThT HAa MHCHITAa Bede HE ca
THXKJIECTBEHU, OOIIYBaHETO (CHBMECTHOTO OCMHCISHE) CTaBa M3JIMIIHO M Macara TyOou
CJIOBECHATA CHU BPb3Ka ChC CBETA.

U ero xakBoO ce cirydBa TOraBa ¢ €3MKa — TOHM CBIIO CTaBa u3iuuleH, 3all0TO Beue HE €
croco0eH J1a c¢h3dajae, da J00aBU WM 3ama3u JEMCTBUTEIHOCT, 3all0TO TSI € OYEBHIHOCT U
HUILO ToBeue. ,,['0TOBUAT CBAT HAa Macara MpaBuU U €3UKa ,,roToB*. CIOBOTO CTaBa caMoO
choOIllaBaHe, a NyMHUTEe — YTUJIUTAPHU 3HAIM, TPaQUUHUA OTKUBEIUIU, CIYXKEIIH KaTo

o2neoana Ha edHousmepHuﬂ peantusom. E3ukbT Beue He € OpBAME HA MHTCHIMATA 34 Ch3/1aBAHC,



IIPOMEHSIHE, CHIIPEXKUBABAaHE HA peamHOCT. OThKIECTBSIBAHETO MEXKIY lyMa U 00EKT cera ce
CMsITa 3a HEL[O KaTo CyeBepre, MaHUAaKaIHa IPETEHIUS 3a CBETOHANIaraHe. 3aToBa JHEC CIope
HAac MOXe€ J1a TOBOPUM 3a 0eMumono2uzupane WIN pazmazboceéane Ha €3UKa, KOETO CBILO €
enuH BUJ Marus. OyHKIMATA HA MUTA € Ja TpeMaxBa peaqHocTTa. Hemara B Hes OykBanHoO Ja
cTaHaT O€3KpBbBHHU, J1a TEKAaT MIOCTOSHHO, O€3 cliela OT U3ue3BallaTa peaJHocCT, ycellaHa KaTo
orcberBre (bapT). PazmarbocBanero Ha e3uka B IOCIIEAHA CMETKA IMOCTUTA €MH Bb3BpaT KbM
II'bPBOOUTEH PUTYaJl HA OUEBUIHOTO. ..

Hapen ¢ pasmazcvoceanemo na ezuxa, TO3M pasjen 3acAra ome eIuH (peHOMEH Ha
CBbBPEMUETO — YHUBEPCAIHOMO MbIUaAHUe. YHUEEPCAIHOMO MblYyaHue He 03Ha4aBa OTChCTBHE
Ha BepOayHa apTHUKYJIalus, HAIPOTHUB — TaKaBa € HAJIMYHA U JIOpU BceoOXBaTHA U M300MITHA,
HO ABTCHTUYHOCTTa HAa KOMYHHUKAIUATAa W BB3MOXKHOCTTA 33 HEWHOTO aHaJIM3MpaHEe ca
KOMIIPOMETUPAHU IOpajau JIMICAaTa Ha yCUJHME OT CTpaHa Ha YOBEKa-Maca Ja chOJojaBa
KPUTEPH 32 ICTUHHOCT, Pa3JInYeH OT CYOEKTUBHOTO MY JK€JIaHUE 33 TOBA, KOETO MCKa J1a uye.
AKO 4OBEK € bumue, koemo 20680pu, T.e. TUAJIOT — TO TO3H AUAJIIOT HEMHHYEMO BKIIIOYBA B cede
CH U pa3bupaHero Ha J[pyrus, KOE€TO ce IIOCTHra 4ype3 Olo3HaBaHe M cOmmkaBaHe. ToBa e
IIPEBApUTEIIHOTO YCIOBUE 3a paseosop. KoraTo He e Hanule pa3Oupane Ha [{pyrus, quanorst
M3HAYaJHO € ocyeTeH. Ha HeroBo MsACTO ce HaCTaHsABA YHUBEPCATIHO MbIYaHHE.

Jpyro neopaTMBHO COLUAIHO SBJICHHUE, KOETO OTKpOsSBaME€ B TPETUS pasfel €
Kynmypama Ha 1vocama. I1pobiieMbT ¢ JHEIIHATa KyATypa Ha JIbXkKaTa He € KaK TO3U WM OH3H
BIK/1a ucTHHaTa. ChIIMHCKATA 3aIljlaxa € B TOBA, Y€ HUKOU 8ede He UCKA 0a 5 8UiCOd, HUKOM
HE Ce MHTepecyBa OT Hesl, He 51 Thpcu. CTaBa iyMa 3a IIOBCEMECTHOTO indifférence a la vérité —
Oe3paznnuue KbM UcTUHATA. He camo ye Moxe J1a ce )KuBee 6e3 Hes, Hello noBeue — 0e3 Hes
ce JkuBee yooorno. [1o TakbB HAUMH Beue ce pa3KpuBa alcOeprbT Ha Jb)KaTa HajJ MOPCKOTO
paBHMILE: T HE € OMAKOTO Ha MCTUHATA, HE € MOAMSIHA WIN U30MavyaBaHe, TS € LJI0CTHATa
JIUNCA HA UCTMUHA, HA KAK6amo U 0a 6uno ucmuna. Bcuuko e MCTUHA ¥ HULIO He € UcTUHA. Tazu
KyJITypa HE € METOJ 3a BB3IPHUATHE, a THIT YOBEIIKO CBeToycemane. He 3Haun na exer, ia
CH TIpHET ’KUBOT B JIbXa (1o Xasell), a 3Ha4M J1a CU MPHUEI )KUBOT 0e3 UCTHHA, 6€3 COOCTBEHO
pasrajgaHa ucTMHa. Moxe J1a KaXeM, ue KyJITypaTa Ha JIbXara € Kyaimypa Ha OmcbCmeaud
ucmuna. I1py Hest BCEKH MOXKE J1a CH CITYXKH C ,,IIBOJICKH €3UK*‘, KOWTO Ce YeTe eIHAKBO OTIIPe]
Ha3aJ W O0T3aJ Hampesn, OT JSBO Ha JSICHO U OT JCHO Ha yaBo (Yrpemmd). A yMOPEHHST
XHUIIEPMOJICPEH CBST, CBHKHAJ Jia >KWBee Oe3 MCTHHH, C OTeTYeHHWE W HaNpeKeHHEe elBa
YCTaHOBSIBA KOOPAWHATHTE: BCHYKH JBXKAT M €IHOBPEMEHHO BCEKHM Ka3Ba WCTHHATA.

H3ocTaBsHeTo Ha (I)aKTI/ITe € OTCTBILJICHHE OT UCTHUHATA. AKO HUIIIO HE € BAPHO, TOraBa HUKOH



He I1[e MOXe€ Jla KpUTUKYBA BJIACTTA, 3aI10TO HAIMA OCHOBA, BBPXY KOATO Ja CTBIHM. AKO HHUIIO
HE € BAPHO, BCUYKO € CaMo CIleKTakbJI. [locT-ucTuHara e npea-gammsbm.

PaznensT 3aBBpHIBA ¢ M3SICHABAHE HA JIOMHMHHUpAIIATa Cpell XopaTra-Maca KOJIaXKHa
KynTypa. OCHOBUTE Ha KYImypama Ha KOadica ¢e KpersT Ha JJOITyCKaHeTo, Y€ BCSIKO TPUBHJIHO
OPUTMHAJIHO MPOU3BEJIEHHE € CaMO IO ce0e CH NPOAYKT Ha (HE)IpU3HATO 3aMMCTBaHE WU
3aemane. Konaknara KynTypa oTpuya 1o ChUIECTBO paJuKaiHaTa HOBOCT. TBbpAHU, Ye HUIIO
HE ¢ OpWUrHHaIHO. HEWHHAT OCHOBEH IOXBaT € W3PSA3BAHETO M 3ajienBaHeTo (cut-up),
KOMOMHHUPAHETO U CII00sBaHETO HA ChILECTBYBAILIM MOTHBH, (pparmMeHTH, 00Opa3u U UIEH C
pa3sHOOOpa3eH W HECBBbP3aH IPOM3XOJ B HOBHU CHHTE3UPAHU MNPONYKTH. DyHKIUATA Ha
OpHUTMHAJIa B KOJIAXKHATA KYATYpa € 1a ObJie opueunan Ha konue. T.e. KOIMETO cTaBa MbPBUYHO,
a OPUTMHAIBT — MPOU3BOAHO. Hakpas B CHHTE3UpaH BUI CE MPEICTaBs CHIIOCTaBKA MEXKIY
XapaKTepHUTE YePTH Ha CbBPEMEHHUS MacOB YOBEK U Oelle3uTe Ha KOJIaXkKHaTa KyJTypa.

B 3ak1r0uennero nma 3aBphliaHe KbM U3XOJHUTE O3UIMU HA JUCEPTALMOHHUS TPY.
OCHOBHUTE T€3H, KOUTO TUCEpPTAlMATA 3alIMTaBa, CE€ OTHACAT JI0 YEPTUTE Ha YOBEKA-Maca,
UACHTUGUIMPAHA U CUCTEMHO npeactaBeHH oT Oprera-u-I'acer. TSAXHOTO NMpUNIOKpUBAHE C
YepTUTE Ha ChbBPEMEHHMsI YOBEK-Maca € €jHa OT IVIABHUTE Te3U Ha JucepTranuara. JJokoiakoro
IPEBBIUTBIICHUATA U IyOJIMYHAaTa MOLI Ha CbBPEMEHHHUsI MacoB YOBEK oOaue ca jajed Io-
oce3aeMH OT Te3W Ha HEroBUS NPEAIIECTBEHUK, OCHOBATEIHA € Te3aTa, e aHaJOTH4YHH, a U
MHOTO T0-pa3pyIINTEIHA COLMAIHU TOCIEANIM MPOU3THYAT OT HEroBaTa JOMHHAILUS B
MKOHOMHKaTa, MOJMTHUKATa, KyinTypaTa. I[lo-KOHKpeTHO — eTaTu3bM, aBTOPUTApU3BM H
»J1eXyMaHM3anua™“ Ha M3KycTBOTO. ChlllecTBEHaTa pas3jiMka €, 4e JHEeC € Bede HETOYHO Ja
TOBOPHUM BCe OlIe 3a ,,0yHT Ha MacuTe", 3aII0TO TEXHHUAT COITUAJICH TEPUMETHP € HEMMOBEPHO
no-mupok. [lonoben ,,0yHT* cam o cebe cu Ou 611 mapaoKcaleH, Thil KaTo MacUTe Beue He
ca B HU3MHUTE, a Ha BbpXa Ha COlMaJIHATa M 0OILEeCTBEHO-TIOJIMTHYECKA Hepapxust. BmecTo 3a
,,OYHT® JIHEC € MO-yJIa4HO J1a TOBOPUM 32 ,,TpuyM(*.

B 3akiroueHneTo ca M3N0KEHN B HAKOJIKO TPETIOKESHHS KaTO OTHT 32 CHCTEMAaTH3aIus
B OPTETHAHCKH CTHJI HAa BB3MOKHH PEUICHHUS 32 IPEOI0IsIBaHEe HAa HETATHBHUTE TTIOCIICIHIIN OT
IpollecuTe Ha JHEIIHaTa HeomacoBuzanus. [IpemnokeHusiTa HU HE ca pasrbpHATH, HUTO
MpeTEeHAMpaT 3a M34epraTeIHOCT: TeMara € TBbpJAe LHpoka. HaMa chbMHEHUE, 4e YOBEKbT-
Maca € COIMalTHO SIBJICHUE, COYUANHO 3710, W CIEI0BATEIHO ,,JICYEHUETO , WIH MO-CKOPO
U3XOJBT OT cneyuguunama Kpusza, KOATo HeoMacu(PHUKAIHMITa HAi-MaJIKOTO ,,[TIOTCHIINATHO
MPOU3BeXk/Ia (Makap 4e Cropel Hac B Ta3W crenuduyHa Kpu3a ChbBPEMEHHOTO OOIIECTBO geue
Jrcusee), TpsOBa J1a ce ThPCHU B €IMH IUPOK COIMaieH KOHTeKCT. HammuTe npeanoxxenus obaye

CC ChCpCAOTOYAaBAT NPCANU BCUYKO Ha MHAUBUAYAJTHOTO PABHUIIIC. be3 HCTO, T.C. 0e3 CINH



BBTPELIHO-TMYHOCTEH npespam, €/1Ba JI1 MOKEM J1a Bb3JlaraMe HaJlex a1 3a ycrex B bopbara ¢
4yoBeKa-Maca JHec. B kpaiiHa cMeTKa TOKOJIKO yCTOMYMB MM KPEXBK € HAIIMAT ONTUMHU3BM U
Jany e o0eAT Wik MponagHaT NpeaynpekIeHUsITa HA 3a HaJBUCHAJATa 3ariaxa, 3aBUCH
OT TO3U BBTPEILIEH MPEJIOM B Cb3HAHUETO U MOBEJACHUETO HA BCEKHU 3PaBOMMUCIICIL, HA BCAKA

HPABCTBCHO M CBECTOIJICAHO U3IrpagcHa JIMYHOCT.

5. CpaBKa 32 HAyYHUTE IPUHOCH

OCHOBHUTE HayYHU MPUHOCH HA HACTOSALIMS JAUCEPTAIIMOHEH TPYJ MOrat Ja ce JeUHHUpaT B
CIICIHUTE TIOCOKH:

1. IlpeacraBenn ca B cucTeMaTU3MpaH BHJ OCHOBHUTE (PUIOCOPCKH U COLMATIHU
acIeKTH Ha BOJACLIUTE JOKTPUHU 32 MACHUTE;

2. 3a npeB mbT B Obirapckata ¢miococka ITUTEpaTypa € MPEeANpHeT OMHUT 3a
MHOT'0AaCIIEKTHO U 3a/bJI00UCHO XapaKTepU3UpaHe Ha CbBPEMEHHHS YOBEK-Maca, 3a 0hopMsIHE
Ha HETOBHUS TEOPETUYEH IOPTPET W OOOCHOBaBaHE OT OpPTErMaHCKa TIJIeJJHA TOYKa Ha
HEU30EKHUTE NOCIEIUIM, IOPOJACHU OT PA3IMUYHUTE MYy COLIMAIIHU POJIU U PYyHKIMH;

3. IlpuHoc Ha aucepranusaTa ca U NpeIIokKEeHUTe conuanHoGuIocopeku pemeHus B
[I0COKA IPEOI0NIsABaHe Ha HeOMacH(UKAIUATa KaTo SBJIEHUE B CbBPEMEHHOTO OOIIECTBO.

AMOUIUS Ha TUCEPTAlMOHHUS TPYA € Ja ObJie pasriekJaH KaTo Kpauka Harpen B
TEOPETUYHHUTE YCHIIUS 3a 33IbJIOOYEHO HABJIM3aHE KakKTO B ,,IOPTpeTa’ Ha ChbBPEMEHHMS
YOBEK-Maca, Taka M BbB (aKTOPUTE, KOUTO IMOJIXpaHBAT, YKpENBaT W HachpyaBar
MYJTHILTUIMPAHETO HA TO3W YOBEIIKH THII. B TO3W CMUCHI AMcepTanusaTa IOTpPHHACT 3a
peamucTUYeH Torie] B OBJAEMIETO, HW3IMBIHEH C YBEPEHOCTTa, Y€ Tped KAaKBUTO H
NPEeJU3BUKATENICTBA Jla C€ M3IpaBsiMe JHEC M yTpe, HAMa Ja M3ryOMM CBOSTa YOBEIIKa

CBHIIHOCT.
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7. Jlexkjiapamusi 3a HAy4YHa eTHYHOCT

JlucepTalMOHHUAT TPYHA ,,YOBEKbT-Maca B CBBPEMEHHOTO OOIIECTBO - CBIIHOCT H
nocneauiy’”’ e aBTopcku. [Ipu HeroBoTo pazpaboTBaHe HE ca M3IOJI3BAaHU B HAPYIICHUE HA
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1. Relevance of the topic

For almost a century, the mass man as a concept, and as a subject of study, has been
invariably associated with the name of the Spanish philosopher José Ortega y Gasset. In 1930,
he was the first to describe from a philosophical and sociological perspective the revolt of the
masses in his work of the same name, but this revolt - which conquered all of Europe at the
time - left behind a number of unresolved issues. The distance as much as the similarities
between today's realities and those of the past century, underlie the relevance of the
researched in the dissertation problem about the features of the mass man as a personality type
in modern society and the processes constituting the phenomenon of massification in current
conditions. Social dynamics obviously requires a new look at a number of concepts of our
subject and their public manifestations, and this, in turn, implies a return to the genesis of
massification as a political, economic and cultural phenomenon; recalling the features and
typology of the then mass man, comparing his characteristics with those of the mass man in
our time, as well as drawing parallels and attempts to formulate hypotheses, predictions and

warnings in a socio-philosophical perspective.

If we look at the recent past, we will find two important facts for our dissertation: the
first is that about nineteen-thirties - the year in which “The Revolt of the Masses” was
published - the phenomenon of man-mass, or mass man, has already established itself as an
irrevocable reality, and accordingly as an object of study, which not only cannot be ignored
but for which theories have already been created. To these, we must add the formulated ideas
of Ortega. We call this set of doctrines in the dissertation “classical views of the mass man”

and we see in them the initial theoretical basis of the undertaken research.

The second fact concerns Ortega y Gasset's claim that the life of a generation is about
thirty years. Therefore, from the above facts, we find that today we stand at a distance of
exactly three generations from the beginning of the classical theoretical studies of the mass

man phenomenon.

As formulated, the topic of the dissertation obviously shows that our main interest is
focused on the latter, i.e. on the third generation, on “the modern society”, that is, the last
decade of the twentieth century and the first two decades of the twenty-first century. This
ultimately defines the main “temporal” focus of the dissertation research - the mass man
phenomenon, and the related theories, namely in modern society, i.e. in the years

approximately between 1990 and 2020.



The title of the dissertation somehow presupposes the existence of the mass man in
modern times and therefore somewhat misses the main goal of the research: in the
dissertation, we actually undertake an in-depth study of those social processes and factors that
inevitably create and affirm, produce and reproduce the mass man today. In other words, they
make “this type of human fauna”, as Ortega calls it, an integral part of our social reality. In
line with this main goal of the study is another research effort, namely - to outline the
inevitable social consequences of the production and reproduction of the mass man today.
These consequences are presented mostly in the form of warnings and threats, which
undoubtedly raise pessimism and doubts about the future. Their analysis predetermines the
relevance of the topic of re-outlining the profile of the mass man and the consequences of his

rise in the public environment.
2. Purpose, tasks and approaches

The aim of the dissertation research is to trace the trajectory of the modern dimensions
of the mass man compared to that of the first half of the last century, as well as to reveal new
(or similar) socio-philosophical aspects of the consequences of today's neomassification. In
order to achieve the goal outlined above, i.e. in order to develop the main thesis of the
research on the presence, essence and social consequences in modern society of the mass

man, it is inevitable to solve the following tasks:

1. To summarize the available research on anthropological and axiological concepts of

the masses;

2. To trace the empirical and theoretical examples of the XX century and the
beginning of the XXI century, through which new aspects and directions in the study of the

masses in modern conditions can be identified:;

3. To outline the main features of the mass man from the previous century and put
them in a comparative perspective with those of the present;

4. To outline and study some of the important social consequences that have occurred

as a result of the new massification in today's societies.

To perform these tasks we resort to the use of elements of the hermeneutic approach in
the review and analysis of already known doctrines of the masses from the beginning and

middle of the last century, as well as the method of historical and philosophical analysis and



synthesis in studying the consequences of the modern neomassification within the context of

the Ortegian conceptual framework in particular.
3. Object and subject of the dissertation

The object of research is the typology of the modern mass man as a social and cultural
phenomenon. Mostly the portrait of the mass man, bequeathed to us by Ortega y Gasset, will
be leading in the comparison with modernity. It is about “the one who for some reason does
not value his own personality, but feels “like everyone else” and does not worry about it, it is
good to feel “the same with others”. Along with this basic characteristic, the Spanish thinker
adds that the mass man, who can be found at all socio-economic levels and in every
profession, is recognizable mainly because of his “barbarism”. Ortega y Gasset defines this
condition as a lack of moral standards, disregard for others, and a radical misunderstanding of
everything that happened before him in human history to make his current ease possible. In
addition, the mass man of the Spanish philosopher possesses the psychology of a spoiled
child: he has only appetites; he believes only in his rights, but not in his obligations. He
requires nothing of himself, he only seeks to avoid pain and find pleasure. He lives with
myths and the usual stock of clichés. Last but not least, the Ortegian mass man is without an
imperative for nobility - he is a snob. Unable to withdraw into the inner core of radical human

loneliness, he does not have an authentic identity - he is a member of the herd.

Moving into the present, we should note that today's mass man largely covers these
traits, but at the same time has his own specific, characteristic of our time features. The
essence of the modern mass man has not changed, in other words, his immanent qualities,
defined and analyzed by the classicists, are present today, enriched by new properties and
characteristics formed by the new “human situation” in which modern society unfolds its
opportunities. Today's “average person” leads a relatively standardized in material and social
terms life. He consumes this life in a taken-for-granted world, whose history and genesis he
does not know. That is why he shows an enviable indifference to the centuries-old conditions,
achievements, traditions that have made this world possible. The modern mass man feels a
special ingratitude to the source, to the reason for his slight existence. And today he resides in
constant excitement from the “new”, from the “latest scream of fashion”, and total contempt
for everything old. Politically, the mass individual is an aristophobe and a utopian; he hates
the capable people and at the same time relies on myths — simple, superficial, and easily

digestible — offered generously and in abundance. The mass man believes that anything is



possible and for this reason, he is not provided with a marker of truth - for him it is a baroque
concept that does not grow in the mass culture of lies. “Average people” have leveled tastes -
sybarites, looking for quick and easy pleasures. They cannot live beyond the principle of
pleasure. They are greedy for the modern “collage culture”, in which it is the remix that is

authentic, not the original work.

Today's mass man does not have to be poor, intellectually limited, or ignorant -
characteristics inherent to the crowds of past ages. Today's “middle peasant” is not trapped in
the iron cage of his class destiny, nor by restrictions based on origin, race, nationality,
religion, education, and so on. Unlike Ortega y Gasset’s mass man, he now has a far greater
choice. In other words, he is able to overcome social barriers with incomparable ease: we can
see him materially satisfied, with a high educational degree and mental baggage above the
average level. Yet, like his Ortegian predecessor, he does not know how to challenge himself
to perfection, nor does he want to be different from others, he rather strives to be a “man
without qualities”, to remain in the shadows, to be invisible and not to bear responsibility on
his shoulders, to be just a function of society, which fits perfectly into the typology of the

modern mass.

The subject of our research covers the three main functions of the mass man of
modern times - as an economic agent, as a figure of power and as a deformer of the

information and cultural environment. They are viewed from an Ortegian perspective.

In a neomassified society, a number of social tendencies can be outlined, conditioned
by modernity and at the same time analogous to “the revolt of the masses” of the 1920s and
1930s. It is the functions of the mass man, which the study focuses on, that are the key to
tracing the social consequences of neomassification. They lead, respectively, to three major

groups of phenomena: nationalization, authoritarianism, and “dehumanization” of art.
4. Structure of the dissertation

The dissertation presentation is structured in accordance with the subject, as well as
with the purpose and tasks of the research. Specified, this structure is as follows:

INTRODUCTION

1. PSYCHOLOGICAL THEORIES ABOUT THE MASS MAN AND THE MASSES
1.1. Gustave Le Bon and the beginning of the era of crowds

1.1.1. The Law of the Mental Unity

1.1.2. Psychological mechanisms of the Mental Unity



1.1.3. Characteristics of Crowds

1.1.4. The role of the leader

1.2. Gabriel Tarde - from crowd to public

1.2.1. Imitation and invention

1.2.2. The age of the public

1.3. Sigmund Freud: psychoanalysis of the mass soul
1.3.1. Construction of the soul apparatus

1.3.2. Masses and libido

1.3.3. Mass and leader. Eros and Mimesis

1.4. Forms and symbols of the masses - the classification of Elias Canetti
1.4.1. Types of masses

1.4.2. Symbols of masses

1.4.3. The order

2. AXIOLOGICAL CONCEPTS OF THE MASSES
2.1. Ortega y Gasset: the revolt of the masses

2.1.1. Ortega and his circumstances

2.1.2. The rebellious mass

2.1.3. Increase of life

2.1.4. Seizure of functions

2.1.5. To the dissection of the mass man

2.2. Hannah Arendt: The disintegration of class societies. Totalitarianism and the
masses

2.2.1. Dictatorship and totalitarianism

2.2.2. Isolation and loneliness of the mass man in a totalitarian society
2.2.3 The disintegration of class societies. The rise of totalitarian movements and the
mass man

2.2.4. Totalitarian domination

2.2.5. Radical and banal evil

2.3. Erich Fromm and the escape of the free man

2.3.1. Critique of psychoanalysis

2.3.2. From the Middle Ages to Modernity

2.3.3. Pathologies of the feeling of love

2.4. The Frankfurt School

2.4.1. Society - industrial, personality - one-dimensional
2.4.2. The cultural industry

2.4.3. The industrial Ideal Self

3. THE MASS MAN IN MODERN SOCIETY

3.1 The mass man in the modern economy

3.1.1 Production and market

3.1.2. The mass statist

3.1.3. The trap of possession

3.1.4. The dehumanized technique

3.2. The mass man as a figure of power

3.2.1. The mass sovereign



3.2.2. The self-destructive reflex of the open society

3.2.3. Back to the 20th century?

3.3. The mass man: a deformer of the information and cultural environment
3.3.1. The disenchantment of language

3.3.2. The universal silence

3.3.3. The culture of lies

3.3.4. Collage culture

CONCLUSION

BIBLIOGRAPHY

5. Main (hypo)theses and dissertation contents

In the dissertation, several (hypo)theses are formulated and defended. They are the

following:

1. Today we find a considerable resemblance between the features of the human type,
which we identify as mass, and the features of the same individual who dominated part of the
previous century. The decades between the 1920s and 1950s now seem deceptively distant, as
part of another world that is no longer possible. Time distance reinforces the illusion that the
past never seems to have happened and it is impossible to return. In our opinion, this is a
convenient deception. We have entered our (postmodern) age seemingly free from the burden
of the past, which we have tried to erase. Thus a feeling of “ripping out” appeared in us, as if
our feet were standing on moving sands. Today, Europe is once again living in an era of
extreme anxiety (just like a hundred years ago), in a time filled with new fears, rooted in the
same fears a century ago - the threat that everything around us is fragile and unstable, that the
drum beats of barbarism throb in every heart of our “civilized” world, and that even the
slightest shift in “the taken-for-granted order” will find us incapable of reaction and defense.
So, the first thesis of our dissertation is that the roots of today's disturbing social landscape
must be sought and found in the phenomenon of neomassification.

2. Based on the assumption above, we can also assume that in modern societies, social
processes and phenomena characteristic of the rise of the mass man from the previous century
are developed. In general, we can summarize them as analogous tendencies towards statism,
authoritarianism and “dehumanization” of art. Based on a number of specific comparative
analyzes in the text of the dissertation below, we argue this thesis in detail.

3. In our opinion, modern conditions allow the argumentation of the thesis of
transition from the revolt of the masses to the triumph of the masses. Modern mass man is as

much a means as a goal, conditio sine qua non, without which the world we live in would be



unthinkable. Therefore, the study is not focused on the influence that elites exert on the
masses, but on the contrary - on the impact that the masses have, using or not their social
power. Yet, the huge increase in the social impact of the masses is not what we call “the
triumph of the masses” in the dissertation. In our opinion, the issue is not limited to their
quantitative growth or their social weight. The triumph of the masses consists in the
already generally accepted attitude that there are actually no masses. (Following this
logic, it is clear that there are no elites.) “The average people” have taken over the social
landscape to such an extent that the difference between them and people with qualities is no
longer perceptible. Moreover, the mass individuals have replaced elites and begun to
reproduce socially: the masses choose masses that rule masses; the masses produce mass
products for the masses; the masses generate mass communication addressed to the masses,
etc. For this reason, to speak of a revolt of the masses is no longer appropriate; in the sense of
Ortega y Gasset, the “revolt” is a priori rendered meaningless by the fact that the masses have
no one to revolt against - they themselves have taken the position of the elite. If the masses
are rebelling today, then their rebellion is... against themselves; against what they themselves
wanted (and failed) to achieve.

These (hypo)theses are the result of the analysis carried out in the dissertation, which
is structured by an introduction, three chapters and a conclusion. The cited literature includes
192 monographs and articles, of which there are in Bulgarian language (116 titles), English
language (69 titles), German language (4 titles), French language (2 titles), Polish language (1

title) and 8 (eight) Internet sources.

The dissertation research consists of three chapters. The first chapter is devoted to
some of the basic psychological interpretations of the masses. Chapter Two discusses the
axiological concepts for them. The third chapter focuses on the functions of the mass man in
the modern economy, in the political sphere, as well as in the information and cultural

environment.

The Introduction deals with: a) the relevance of the topic; b) the purpose, tasks and
characteristics of the approaches used in developing the topic; c¢) the object and the subject of
the research; d) (hypo)theses of the dissertation. It outlines the characteristics of Ortega y
Gasset's “classic mass man”. His portrait is used as a starting point in the comparison with the
dimensions of the modern mass man. The introduction also focuses on the three essential
functions of the masses in modern times (in the fields of economics, politics, information and

cultural environment). These functions, respectively, point to the social consequences of the



neomassification, discussed in detail in Chapter Three: the nationalization, authoritarianism

and “dehumanization” of art.

The first chapter of the dissertation, entitled “Psychological theories of the mass
man and the masses”, presents some of the psychological theories that consider the mass
man as an anthropological construct derived from human nature itself. According to this
notion, the “mass animal” is dormant in every individual - more or less conscious and to
varying degrees suppressed by society: an animal that requires effort from the individual to be
tamed. According to this group of theories, the origin of the masses as a social phenomenon is
based on psychological factors; the roots of the mass man are nourished by instincts, drives,
and unconscious mental processes. This is the reason to call the first group of concepts a
psychological or anthropological direction in the research of the mass man. The first chapter
presents some of the most influential theorists of these concepts: Gustave Le Bon, Gabriel

Tarde, Sigmund Freud and Elias Canetti.

The first section of the chapter presents the interpretation of Gustave Le Bon, who
marks the beginning of modern theorizing about the psychology of crowds. We perceive the
word “crowd” in the usual sense as a multitude of individuals united by accidental
circumstances or by some characteristic feature; in Le Bon's theory, however, “crowd” takes
on a different meaning. It becomes clear only after acquaintance with the law of the mental
unity of crowds, by virtue of which in certain circumstances a given set of people acquires
new, completely different characteristics compared to the features of the individuals who
make it up. The law was formulated by Le Bon in “Psychology of Crowds”, and thanks to it
we get an idea of important features of the mass man. According to the Frenchman, in the
crowd the individuals merge in a common spirit, they are captivated by a common feeling,
which removes the differences between them and reduces their intellectual abilities. When
one belongs to the crowd, one descends a few steps on the ladder of civilization. Conscious
individuality disappears; the collective soul - capricious and transient - is formed and begins
to dominate; feelings and thoughts are aimed at the same direction. The collective becomes

what Le Bon calls an “organized crowd” or a “psychological crowd”.

According to Le Bon, the psychological mechanisms for activating the mental unity in
the crowd are: the feeling of impunity, suggestibility and contagion. These “levers” justify the
main characteristics of crowds: their impulsiveness, susceptibility and credulity, exaggeration

and simplicity of feelings, tolerance, authoritarianism and conservatism.



In Le Bon's theory, leadership is paramount. Crowds do not exist by themselves.
Without a guide, they are just incidental sets. A random gathering of people can break up as
easily as it came together. Once it recognizes its leader, the crowd becomes subject to his will;
his words and gestures are perceived as directives for action. Thus the instinctive need of the
masses for dependence and obedience is realized. The role of the leader is unchanged - he
must inspire, infect, guide and maintain faith among the masses - strong and lasting in order
to realize the mental unity of the crowd and avoid its disintegration. For this purpose, the
leader uses three clear techniques: assertion, repetition and contagion.

The second section introduces the point of view of another “early” theorist of the
mass - Gabriel Tarde. According to him, societies are not based on mutual benefit, but on
mutual imitation. Societies are an organization of imitation. Grouping, joint social life are a
manifestation of the tendency of individuals to reproduce in themselves the qualities of other
individuals, to copy their actions. That is why people, insofar as this reflex is not alien to them
by nature, are anthropologically predisposed to massification through inherited imitation
phenomena such as customs, fashion, sympathy, obedience, education, upbringing, language

and others.

However, to clarify how social change takes place, rather than an ever-reproducing
imitation, Gabriel Tarde introduces another category fundamental to his socio-psychological
theory: innovation, or invention. Creating novelty is not in itself a social fact. Novelty
becomes a social phenomenon only when it is able to have an impact on certain individuals —
i.e. when provoked and followed by imitation. The set of originals and copies represent the
universal social life. It goes without saying that the innovator is the original leader who has
managed to take a place in the psychic life of the mass-copy, which reproduces the ideas,
consciousness, thinking of a single person - its leader, and the social mechanism — the
copying, leads to the creation of an illusory impression of collective consciousness and a
common ideology.

Unlike Le Bon, Tarde speaks of the age of the public, not the era of crowds, which he
sees as a social group of the past. With the modernization of society, communication between
individuals is gaining more and more scale and as a result of this process, the role of the
public in the dynamics of social relations is growing. The transition from direct (from ear to
ear) to indirect (mass) communication also marks the social transformation from crowd to
public. In the former, there is physical contact, and in the latter, the interaction is entirely

mental. Although he did not use these words, Tard was one of the first to reveal the hallmarks



of mass culture due to the development of the means of communication. Although he is not a
contemporary of radio, television and the Internet, he is decades ahead of McLuhan, who
formulated one of the laws of the media - the message is in the means, i.e. it does not matter
what you say, it matters who says it.

The third section discusses Sigmund Freud's psychoanalytic concept of the mass.
According to her, in the morphology of the masses, the connection with the leader is far more
important than the connection between the individuals in the crowd. It is the leader who
consolidates the mass and at the same time, this is the dominant object of the libidinal
connections that characterize the crowd. Thus, the leader becomes the factor generating the
equality in the mass. Both the cohesion of the mass and the duration of its existence depends
on the degree of his impact. The crowd does not have its own authentic goals, it perceives the
direction set by the leader.

According to Freud, the genesis of these relationships lies in the infantile sexual
development of children. In a macrosocial sense, the problem of the crowd is reduced to the
psychology of family relations, explained, of course, by the methods of Freud's
psychoanalysis. The latter introduces an analogue between the father as a major factor in the
family and the leader as a subject of power over the mass. The mental and family status of the
father, projected on the libidinal relations with the other members of the family, is the basis of
the emotional dominance of the leader, which he exercises over his many followers
(“children®). The last, fourth section of the first chapter, presents the forms and
symbols of the masses according to the classification of Elias Canetti. The author of “Crowds
and Power” classifies a number of forms of masses in terms of their functional characteristics.
He distinguishes between rhythmic crowds, stagnant crowds, slow and invisible crowds,
baiting and flight crowds, prohibition and reversal crowds, as well as feast crowds.

Canetti lists a number of aggregates that do not consist of humans, but they are still
many. He calls them crowd symbols. Various natural-territorial complexes, natural
phenomena and accumulations are natural aggregates with symbolic meaning, transmitted
from antiquity to the present day through myths, traditions, dreams, speech. Canetti finds
analogies between the natural crowd symbols in nature, which a person associates with the
features of crowds in social reality. Such are fire, sea, rain, river, forest, wheat, wind, sand,
heaps and treasures.

The second chapter of the dissertation — “Axiological concepts of the masses”,
considers some of the most important axiological interpretations of the mass. They shift the

focus from the “animal” to the strictly human; from the psyche to the morals; from the



collectively-inherited to the cultural-behavioral. According to them, the crowd as a concept is
not enough to explain the destructive social consequences that dismantled the civilizational
foundations of societies in the last century. It is a question of personal self-reflection and a
mentality of a certain type of human.

That is why axiological concepts justify the transition from the crowd to the
phenomenon of mass as a more defining attribute of the individual. His belonging to the mass
depends on his overall value orientation, as well as on time-specific social, political and
cultural preconditions. At the beginning of the 20th century, a new form of life was imposed,
which the average person took for granted: existence without high requirements, availability
of abundant means to overcome difficulties, consumption of the fruits of the labor of previous
generations. And all this - without even questioning it for a moment — is accepted as nature,
not as an effort by the mass man. Recognizing this “threat to civilization”, the representatives
of the axiological theories warn with concern about the tendencies towards rebarbarization,
the rise of totalitarian movements, the escape from freedom and the consumer society.

The first section of the second chapter is devoted to the theory of the Spanish thinker
José Ortega y Gasset. In revealing the portrait of the mass man, the author of “The Revolt of
the Masses” uses a kind of “phenomenology” in relation to two of his observations. The revolt
that Ortega y Gasset is talking about begins with the increase of life, that is, with the
convergence and even merging of the life repertoire of the masses with that which was once
typical only of minorities. The result of this “action” is the refusal of the majority to obey the
example of the exemplary minority, and more importantly - the claim to seize its functions.

As a result of the increase of life and the seizure of functions, the mass man establishes
himself as a person who has freely expanded his life possibilities, but also as one who does
not feel any gratitude for what has made possible the ease of his existence. The mass man is
an inertial and hermetically sealed individual, satisfied with what he is - and nothing more.
This is his next characteristic. Another feature of the rebellious mass: once it has adopted the
strategy of being ordinary and equal to itself, it seeks to impose its simplicity on the whole
world around it, and who would be surprised? - forcibly.

In summary, the characteristics derived by Ortega y Gasset present us the mass
individual as a type of individual who, above all, embodies the idea that life is gifted and easy.
Secondly, the mass man is a person who forcibly affirms his own moral and intellectual
appearance as good and perfect. Thirdly, he is the one who intervenes everywhere and in

everything according to the rules of “the direct action”. This set of character traits sustains the



lifestyle of a spoiled child, a rebellious primitive man, a barbarian who denies the
achievements of the past and does not care about their development in the future.

The second section of the second chapter focuses on the work of Hannah Arendt, who
touches on the existential crisis of the mass man, who has become, willingly or unwillingly,
the foundation of totalitarianism, from which the regime derives support and legitimacy.
According to Arendt, the ideal subject of totalitarian rule is not the fanatical Nazi or the sworn
communist, “but the man who has lost the ability to distinguish fact from fiction (i.e., the
reality of experience), truth from falsehood (i.e., the criteria of thought)”. Her words, though
painfully true, are not an accusation against the lonely mass man, they are above all a rebuke
to his refusal to think authentically and therefore to be a full-fledged person.

The section examines the process in which in total terror man is reduced from a
subject of his thinking and action to an object of external influence and control. When the
masses, made up of lone individuals, lose their sense of reality, nothing is easier than
organizing them into totalitarian movements. Reality has been replaced by ideology.

The mass man is seen as an inalienable part of those social preconditions which are the
basis and prepare the rise of the totalitarian movement. In general, these are the disintegration
of the classes, the destruction of the social world of the personality, the development of large-
scale propaganda and the conspiracy of the totalitarian organization.

However, the totalitarian movement is only a preparatory stage of the totalitarian rule.
In the movement, we observe rather the reaction of the masses against, or in other words -
what is the subject of negation, of abolition (exploitation, racial or class enemy, parties, social
order); in totalitarian rule, it is a question of dehumanized absorption, in other words, we
observe what the man is deprived of - his own will, autonomous reason, criteria for good and
evil, true and false.

The masses constitute at least two critically important conditions for the existence of
the totalitarian rule. They are, first of all, the necessary social foundation of total domination.
When he comes to power, the totalitarian ruler must create the reality he has been lying about
all along, and because that is impossible, the time of terror is coming, which is the essence of
totalitarian domination. In this sense, the masses offer a human reserve in the form of raw
material that totalitarianism can consume. The second living condition for totalitarian
domination emanating from the masses is their function as a substrate for the vast anonymous
bureaucratic apparatus that the government creates. In it, on the one hand, the supporters of

the regime are adjusted. The endless and meaningless swarming of bodies, services and



institutions is a condition for every ambitious party functionary, supporter or just a reliable
cadre to find his place in the administrative machine of terror.

The third part of the second chapter is dedicated to Erich Fromm and “The Escape
from Freedom”. According to Fromm, in the period of the New Age, in place of the old,
externally imposed enemies of freedom, new - internally formed barriers appear. The new
shackles are the mental self-imposed limitations of the individual himself, not institutional,
religious or social censorship. Capitalism liberates the individual, but it also leads to his own
self-denial, to a self-imposed hermitage. This internal, mental conflict, according to Fromm,
provokes the mechanisms of escape from freedom as a psychological reflex, born of
depersonalization, of massification.

The socio-psychological anomalies of the “running man” are analyzed: selfishness,
sadism, masochism, automatic submission and destructiveness.

The final fourth section of the chapter is dedicated to the representatives of the so-
called Frankfurt School. The work of H. Marcuse “One-Dimensional Man” has been studied.
In it, industrial society is seen as an environment in which people begin to recognize
themselves in their goods. The functions of the thing are identified with the functions of the
man. The “industrial” psyche goes beyond the factories, through introjection the individual
himself reproduces and legitimizes the external control indicated to him by society. Mass
production and mass consumption assimilate the whole human being. According to Marcuse,
this internalization is not an adaptation, but mimicry: the immediate identification of the
individual with society.

Similar is the view expressed by Max Horkheimer and Theodor Adorno in their work
“Dialectic of Enlightenment”. According to the authors, in the flat discourse of the one-
dimensional society a new, one-dimensional culture is formed - of the immediate results, of
the fast and direct, but perishable values. The ideal of the knower is replaced by that of the
possessor. The industrialization of beauty imposes a cult of technical achievements and
rejects the ancient Greek pursuit of inner harmony. This is most evident in fashion. The one-
dimensional culture has material, not intellectual achievements for higher models. Individual
creativity is being replaced by mass production.

The third chapter, entitled “The Mass Man in Modern Society”, continues the
“unraveling” of the most important concepts in the title, namely, the mass man, modern
society and social consequences, which is essentially the topic of our doctoral thesis.

Its goal is to briefly characterize modern society in its basic dimensions - economics,

politics and culture - to find those available trends that give rise to, produce and reproduce the



characteristic, essential features of the mass, analyzed by the “classicists“ in the first two
chapters. In other words, our dissertation is transformed into the task of “rediscovering” the
classicists in modern conditions, to show that the essence of the massive individual,
thoroughly studied by them, manifests himself, albeit in other forms, and today in modern
society. Thus, the result of the defense of our thesis is the demonstration of the
epistemological and heuristic vitality of the concept of “the mass man” today, i.e. related to
the conditions of modern society.

Preliminarily, we should also say that our study of the modern mass man focuses on
several focal points, or rather features of his socio-philosophical portrait, which, in our
opinion, justify our doctoral thesis that the mass man is still among us, and today is generated
by trends that are strong and effective, available inherent in the modern world. And since the
focal points we have chosen are filled with a negative charge, the tone of the presentation is
predominantly critical. This means that, in addition to its probative value, we would like the
third chapter to be seen as a huge and, in our opinion, timely, immediate warning to our time
of danger often unsuspected or deliberately ignored, which can have an unexpected
destructive effect.

The first section of the third chapter focuses on the functions of the mass man in the
modern economy. Modern capitalism has raised and placed the masses on the throne as a
master - both as a consumer and as a factor of production. It is the purchasing power of the
mass that ultimately determines what to produce, in what quantity and quality. This is a
radical social change: the lower strata, made up in the past of crowds of slaves and serfs, of
the poor and beggars, are now the buying public, to whose advantage entrepreneurs and
politicians offer their products and political programs. They are the customers who are
“always right”, the patrons who have the power to turn poor suppliers into rich ones and rich
suppliers into poor ones.

Masses are triumphing today: they have enough money and free time to devote to
public affairs. Mass production and easy access to material goods, by erasing the boundaries
between social groups, they impose a kind of postulate: there are actually no masses because
everyone is a mass. This is a certain way of thinking of the mass man, who, of course, feeds
many illusory notions, thoroughly analyzed by the classicists.

In the modern economy, the tendencies towards statism are obvious, very often -
towards warlike statism. We should see in this a clear manifestation of the process of
massification. A century ago, Ortega analyzed the tendency of the masses to blindly and

uncritically accept a single truth - their own, as well as their desire to conquer the state.



We can find both phenomena in the modern economy, which - let us repeat - is
evidence of intensive processes of massification. Moreover, today the blind truth of the
masses, poured out as ingratitude and scathing criticism of capitalism, is supplemented by a
specific resentment towards entrepreneurs, in whom the masses often see a pure sample of

idlers whose work can be done by anyone who can read and write.

This is a trend that is not just widespread but leads to a great social threat - the
elimination of freedom and initiative in the economy. The “spontaneous order” in economic
life, which Hayek constantly explained and tirelessly insisted on, is today threatened not only
by a misunderstanding of the mechanisms of free economic activity but by a constant
incitement to hatred towards capital and capitalism, to the “enslaving forms” of modern
production. Such is the motivational basis of the approach of the masses to the conquest of the
modern state. Today, one can hardly dispute the existence of powerful tendencies in the
economy of both Europe and the world towards protectionism and interventionism, two of the
brightest forms of state intervention.

Today, the enormous “economic” importance of mass man lies in its increased
purchasing power and ability to consume more and more. This seems natural in the social
conditions set by mass production and mass consumption, respectively.

In this case, we should strongly emphasize that the function to consume and buy has
an important symbolic-identifying meaning for the mass man. This is a function that perhaps
equates, massifies individuals to the highest degree, and as long as nothing says that our way
of life will soon change, the trend of mass consumption and, consequently, human
massification will continue to exist.

At the same time, the mass man is facing a complex problem. In a society of mass
consumption, the meaning of buying is not limited to satisfying material needs: in this sacred
act the buyer experiences and demonstrates to others that he becomes a special owner who
acquires and assimilates the symbolic value of the purchased goods, literally incorporates
them, “receives them into his body” (from the Latin corpus - body). That is why the
weakening, or loss of this function, means for the mass man a loss of identity. In this
situation, a risk constantly weighs on his head, which he must always take into account.

Another aspect of neomassification is found in the threat of dehumanization of
technology. Ortega’s fears are still valid today: man lives like a “spoiled young gentleman”,
like Naturmensch. Technical accessibility expands the range of our activities, but on the other

hand, deprives us of an incentive for choosing and self-overcoming. As a result, the authentic



impulse of the man who is a technician by birth is extinguished: instead of adapting reality to
himself, he is satisfied with the solution given to him by the devices and digital devices. Thus,
the “average person” learns a mode of life that predisposes to an accepted rather than active
life.

Nearly a century ago, Ortega y Gasset warned of a “vertical invasion of barbarians”,
and one aspect of barbarism was the dangerous misunderstanding of the “human nature” of
technology. Today, analogous barbarism finds expression in a sharper form, probably due to
the far greater power of technique and technology. Indeed, if one does not now invest in
technology one's intention for life, for more life, it remains at the level of the bare
maintenance of physical existence, i.e. it de-human-izes itself. And it is not technology that
dehumanizes today's man, but on the contrary — the man destroys his technological nature, he
becomes massive, object-ifies himself.

The second section of the third chapter deals with the mass man in his political
function. Here we analyze the mental attitude of the average person that the state is not a
common, but his own creation. Today, the mass man lives by the prescription that he is the
state and that it is in his power to use it as he pleases - including to crush through it any
creative minority that disturbs or criticizes him, no matter in which area - politics, economy,
social life. Thus, the state, from an organization of public balance, regresses to an instrument
of coercion in the hands of the masses, becomes the “greatest danger”.

In the 21st century, the mass that used to be either absent or only sporadically invaded
politics enters it in order to stay. The masses now exercise power previously inherent in
selected minorities. Ortega y Gasset's “Revolt” was the result of the fact that the “worst”, who
were the majority, rebelled against the “best”, the minority. Today we cannot talk about a
revolt, but rather we see a triumph of the masses because the “worst” have permanently taken
the place of the “best”. And the reason for getting this far is not (solely) in the helpless
inability of traditional elites to offer the masses a fitting vision of governance. A new limit of
tension has been defined, on both sides of which the usual political vectors (left-right) are not
located; they are other vectors - social and valuable, depending on the extent to which the
mass wants or does not want to be led. The mass sovereign is outside the traditional political
paradigm.

The 21st-century mass man is an aristophobe - he hates the best, as he hated them a
century ago, but now he has a much richer arsenal of opportunities to turn his hatred into
practice. Today, the masses do not choose programs, but myths, they do not lean towards

political values, but towards particularist communities, they are not excited by common



problems, but only by their own private interests. In other words: they vote for themselves.
Moreover, they choose themselves and reproduce themselves politically. Masses choose
masses that control masses, and so on. This has been the essence of real public power since
the beginning of our century. By the way, just like a century ago: then the masses made
dictators come to power in many European countries. Today, we are alarmed to see similar
authoritarian tendencies - not only in Europe but all over the world - within seemingly
democratic governments. It is this way of governing that the mass man likes. Authoritarian
methods correspond to his worldview: they do not require effort, release him from
responsibility, because the leader makes decisions for him, passively accepts the simple
explanations given to him.

Another aspect we discuss in the section is the self-destructive reflex of open societies.
Democracy may be one of the greatest achievements of human civilization, but it can also be
a danger to itself. Some of the pejorative phenomena that accompany it - demagoguery, the
imposition of quantity over quality, propaganda manipulations - derive legitimacy from its
fundamental principles. They turn into an “autoimmune” threat to itself. Democracy contains
a certain self-destructive charge.

The mass man does not appear by chance on the historical stage. He is undoubtedly a
threat to liberal values, but he is also a product of them. The reasons for his rise a hundred
years ago are clearly stated by Ortega y Gasset: the two centuries of progressive education of
the masses, the economic prosperity of society, the lack of moral guidelines. It is these
tendencies in European life that have contributed to totalitarian utopias. Systematically
layered liberalism in its extreme forms still creates the massification that has inspired and still
inspires the ill-concealed transition from democracy to hyperdemocracy; from caring for the

weaker to statism; from majority rule to tyranny over the individual.

Today, we may be tempted to think that our democratic heritage automatically protects
us from such threats. This is a reflex of delusion. Our own tradition requires us to study
history to understand the sources of tyranny. History does not repeat itself, but it can warn. It
circulates in the circulatory system of today. Today's mass man, however, has turned his back
on history: the last thing he cares about are its lessons. He has not developed a sense of what
or where to learn, and therefore - doomed to repeat mistakes - does not distinguish the “old”
essences in the new phenomena. That is why a hypothesis is presented at the end of the
section, which no longer sounds as exotic as it seemed exotic when it appeared. If we assume

that 1914 marks the beginning of the twentieth century (because this is the limit of change in



people's thinking - from openness to closedness, from following the best to following the
most), do we have no reason to raise the following question: Doesn't our new Twenty-first
century begin in the same way as the old one?

The last third section of the third chapter analyzes the mass man as a deformer of the
information and cultural environment. Here we first analyze the contemporary language
situation of the new mass man. Because “his universe” is given to him in advance, he
accordingly does not need “keys™ to explain, conquer, and preserve it. And the greatest
mysteries for him are prosaic manifestations in the wonderful new world - a world that is
somehow presented for free, not won. According to him, even the biggest mystery can be
solved with two or three mouse clicks. That means the mass man does not need to think
through language, the act of speech and the act of thought are no longer identical,
communication (co-thinking) becomes superfluous and the mass loses its verbal connection
with the world.

And this is what happens to language then - it also becomes unnecessary because it is
no longer able to create, add or preserve reality because it is obvious and nothing more. The
“ready” world of the mass also makes the language “ready”. The word becomes only a
message, and the words - utilitarian signs, graphic obsolescence, serving as mirrors of one-
dimensional realism. Language is no longer an instrument of the intention towards a creation,
change, empathy of reality. The identification between word and object is now considered
something like superstition, a manic claim to worldliness. That is why today, in our opinion,
we can talk about demythologizing or demagnetizing the language, which is also a kind of
magic. The function of the myth is to eliminate reality; things in it to literally become
bloodless, flowing constantly, without a trace of the vanishing reality, felt as absence (Bart).
The disenchantment of language ultimately achieves a return to the primitive ritual of the
obvious...

Along with the disenchantment of language, this section touches on another
phenomenon of modernity - universal silence. Universal silence does not mean the absence of
verbal articulation, on the contrary - it is available and even comprehensive and abundant, but
the authenticity of communication and the ability to analyze it are compromised due to the
lack of effort by the mass man to observe a criterion of truth other than his subjective desire
for what he wants to hear. If a person is a being that speaks, i.e. a dialogue - this dialogue
inevitably includes the understanding of the Other, which is achieved through getting to know

and getting closer. This is the precondition for a conversation. When there is no



understanding of the Other, the dialogue is initially thwarted. In its place, universal silence
settles down.

Another pejorative social phenomenon that we highlight in the third section is the
culture of lies. The problem with today's culture of lying is not how one or the other sees the
truth. The real threat is that no one wants to see it anymore, no one is interested in it, no one is
looking for it. It is about the ubiquitous indifférence a la vérité - indifference toward truth.
Not only can you live without it, moreover - without it you can live comfortably. In this way,
the iceberg of lies above sea level is already revealed: it is not the reverse of the truth, it is not
a substitution or distortion, it is the complete absence of truth, of any truth at all. Everything
is true and nothing is true. This culture is not a method of perception, but a type of human
perception of the world. It does not mean to lie, to have accepted life in a lie (according to
Havel), but it means to have accepted a life without truth, without individually unraveled
truth. We can say that the culture of lies is a culture of absent truth. In it, everyone can use
“devil's language”, which is read equally from front to back and back to front, from left to
right and from right to left (Ugresic¢). And the tired hypermodern world, accustomed to living
without truths, with boredom and tension barely establishes the coordinates: everyone is lying
and at the same time everyone is telling the truth. Abandonment of facts is a departure from
the truth. If nothing is true, then no one will be able to criticize the government, because there
is no basis on which to stand. If nothing is true, everything is just a spectacle. Post-truth is
pre-fascism.

The section ends with an explanation of the dominant among the mass people collage
culture. The foundations of the culture of collage are based on the assumption that every
seemingly original work is in itself a product of (un)recognized borrowing or borrowing.
Collage culture essentially denies the radical novelty. It claims that nothing is original. Its
main technique is cut-up (cutting and gluing), combining and assembling existing motifs,
fragments, images and ideas of diverse and unrelated origin in new synthesized products. The
function of the original in collage culture is to be an original copy. This means that the copy
becomes primary and the original - a derivative. Finally, in a synthesized form, a comparison
is presented between the characteristic features of the modern mass man and the features of
collage culture.

In the conclusion, there is a return to the starting positions of the dissertation. The
main theses that the dissertation defends refer to the traits of the mass man identified and
systematically presented by Ortega y Gasset. Their overlap with the features of the modern

mass man is one of the main theses of the dissertation. However, as the incarnations and



public power of the modern mass man are far more tangible than those of his predecessor, it is
reasonable to say that similar and much more destructive social consequences stem from his
dominance in the economy, politics, culture. In particular - statism, authoritarianism and
“dehumanization” of art. The essential difference is that today it is no longer accurate to speak
of a “revolt of the masses” because their social perimeter is unbelievably wider. Such a
“revolt” would in itself be paradoxical since the masses are no longer in the lowlands but at
the top of the social and socio-political hierarchy. Instead of a “revolt”, today it is better to
talk about a “triumph”.

In the conclusion, several proposals are presented in the Ortegian style as an attempt to
systematize possible solutions to overcome the negative consequences of the processes of
today's neomassification. Our proposals are not detailed, nor do they claim to be exhaustive:
the topic is too broad. There is no doubt that the mass man is a social phenomenon, a social
evil, and therefore a “cure”, or rather a way out, of the specific crisis that neomassification at
least “potentially” produces (although in our view, in this specific crisis, modern society is
already living) must be sought in a broad social context. However, our proposals focus
primarily on the individual level. Without it, i.e. without an intra-personal coup, we can
hardly pin our hopes on success in the struggle against the mass man today. Ultimately, how
resilient or fragile our optimism is, and whether our warnings of the impending threat will
prevail or fail, depends on this inner break in the consciousness and behavior of every sane

person, of every morally and ideologically constructed person.

6. Information on scientific contributions

The main scientific contributions to this dissertation can be identified in the following
recommendations:

1. The main philosophical and social aspects of the leading doctrines for the masses
are presented in a systematized form;

2. For the first time in the Bulgarian philosophical literature an attempt has been made
for a multifaceted and in-depth characterization of the modern mass man, for shaping his
theoretical portrait and justification from an Ortegian point of view the inevitable
consequences caused by his various social roles and functions;

3. The contribution of the dissertation are the proposed socio-philosophical solutions

in the direction of overcoming neomassification as a phenomenon in modern society.



The ambition of the dissertation is to be seen as a step forward in the theoretical efforts

to delve deeply into both the “portrait” of the modern mass man and the factors that nourish,

strengthen and encourage the multiplication of this human type. In this sense, the dissertation

contributes to a realistic view of the future, filled with the confidence that no matter what

challenges we face today and tomorrow, we will not lose our human nature.
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