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JlMcepTalMOHHUAT TPYA € OOCHJIEH U HACOUYEH 3a 3alllMTa Ha Pa3LIMpPEHO 3acelaHie Ha
Karezapara 1o ,,Ounococku ¥ NoAUTUYECKH Hayku' KbM Punocodekus pakynrer Ha FO3Y
,Heodut Puncku* — briaroesrpan Ha 24 suyapu 2022 1.

3ammrTara Ha JUCEPTAIMOHHUS TPy e ce cheTor Ha 28 mapt 2022 r. ot 11: 00 yaca B
FOrozanaznen ynusepcuret ,,Heodput Puncku® - bnaroesrpaz

HucepramusTa € ¢ 00em ot 266 cTpaHHIIM U ce ChbCTOU OT ChIbpPKAHUE, YBO, 4 TJIaBH,
3aKIIIOYEHHE, TUTEPATYPHU U3TOUHHII U IPUIIOKEHU. 3a pa3padOTBaHETO HA AUCEPTALUATA
ca n3noyBanu 102 n3TOYHNMKA HA AaHTJIMHCKU €3UK.
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. YBOJ

ITosiBata Ha MCISIMCKMTE ABMKEHHs KaTo BOJEIA COLMalHA U IMOJUTHYECKA CHUJa B
bnu3kus M3TOK M KaTo OCHOBEH M3Pa3 Ha MPOTUBOIIOCTABSIHE HA CBHIIECTBYBALIUS COLUAIEH U
NOJUTUYECKH pEeJ € ILeHTpajlHa OC B MCTOpPHUSATA HAa PErMoHa M HEpas3/elHa 4acT OT
PEIUTHO3HOTO BB3PAXKAAHE, CIyYBallO CE€ B CBETA. YHUKAJIHOCTTAa HA MCISAMCKAaTa BbIHA B
bnuskus M3TOK ce u3pas3siBa B CTENEHTa U MHTEH3MBHOCT Ha Oopbara, BOJEHA OT HSAKOM OT
HEHHUTE aKTUBUCTH CpPELly CBETCKATa JIbpKaBa, HE3aBUCUMO Jalli 3apajM TSIXHaTa JOKTpUHA
WIKA 3apajid 3aKpUBaHETO Ha PEXUMHTE, KOUTO HE MO3BOJSABAT 3akoHHA omnos3uuusd. Craa
AyMa 3a TPEBPBIIAHETO HA pPEIUTUATa B OCHOBEH IMOJUTHYECKH (HAKTOp, KaKTO OT
OIO3UILMATA, TAKA U OT CAMUTE PEKUMH.

MHOX€eCTBOTO HauMEHOBaHUS JaJ€HU OT YYEHM M MEIUMHM CHENUAINCTU Ha
UCIAMCKUs ()EHOMEH, IOKa3Ba HEroBaTa CIIOKHOCT M OTpa3siBa pa3idyMsITa B MHEHMATA
OTHOCHO HEroBaTa CBIUIHOCT WU XapaKTEPUCTUKU. , Dynoamenmanuszvm'" € Hal-IIHPOKO
U3MOJI3BAaHUAT TEPMUH Ha 3amaj 3a I030BaBaHE Ha UCISIMCKUTE JABH)KCHUS.

[I'ppBOHaYaAIHO TO3M TEPMUH CE€ OTHACS 33 IPOTECTAHTCKUTE JBUKEHUS B ChbeIMHEHUTE
IIaTH, KOWUTO IIPU30BaBaT 3a BpbIIaHE KbM [PUHLUIUTE HA pEIUrUsATa  4pe3
pEeUHTEpIIpeTalsd Ha XPUCTUSHCKUTE TEKCTOBE. ,,[€pMUHBT MOJUepTaBa TEHICHIMUATA Ha
UCIIIMCKUTE JIBUKEHMS J1a C€ BPbBLIAT KbM OPUIMHAJIHUTE TEKCTOBE, KaTO ChIIEBPEMEHHO
OTOJ'bCKBAT HEXENAHUTE JOIBIHEHUs Npe3 roguaute. [IpodieMbT ¢ M3MOI3BaHETO HA TO3M
TEPMUH €, 4e TOH 3aJaBa 3amnajHu KaTeropuu BbPXY MCIAMCKOTO OOLIECTBO, KATO UTHOPHUpA
YHUKAJIHOCTTa Ha heHoMeHa.” (Bx. Litvak, 1997)1.

Jlpyr TepMUH U3I0J3BaH OT U3CIIEAOBATENUTE, € TEPMUHDBT ,,pa0uKkanen ucaam'. Tazu
KOHLENIMS MMa 3a el Ja MOKaXe KEJIaHUETO Ha Te3U JABWKEHMS J]a PEBOJIIOLIMOHU3HUPAT
CBLIECTBYBAILlUS PEl U Ja YCTaHOBAT HOB UCIAMCKU pel. IIpobiaemMbT ¢ TO3M TepMuH e, ue
UMa M HEraTMBHAa KOHOTAlUsl Ha JABM)KEHHS, KOMTO M3MOJ3BAT E€KCTPEMHU CpEICTBa 3a
IIOCTUraHE Ha LenTa cu. M3moa3BaHeTo Ha TO3M TEPMMH ONMCBA SIBJICHUETO IO HETaTHBEH U
MOJINTUYECKN HEKOPEKTEH HauMH.

TepMuHBT, KOHTO 1€ U3MOJ3BaM B Ta3d JucepTalMs, IIe ObJe TEPMUHBT
»ITOJIUTHYECKH HMCJIAM®, BBIPEKH MPOOIEMAaTUYHOCTTA HA M3MOJI3BAHETO HA TO3U TEPMHUH.
W3non3BaHeTo Ha TEPMHUHA "TTOJIMTUYECKH UCISIM" NPEACTaBs XKEJIAHUETO HA ABM)KCHUATA HA
UCIISIMCKUTE JBMKEHMSI Ja U3IMOJI3BAaT pEJIUrusiTa Karo HJEOJIOTHsl 3a IOCTUTaHEe Ha
MOJINTUYECKA BJIACT M IIOAYEPTaBA JKEJIAHWETO Ha TE3W JBMJKEHHUS Ja IOJIydaT BiacT Ja
yIOpaBisBaT B CTPAaHUTE, B KOUTO JedcTBaT. M3mos3BaHeTO Ha TO3W TEPMHMH NPEICTaBS
,,AICIIIMCKOTO JBMXKEHHME™ KaTO APYro/pasinyHO MOJUTHYECKO JBUKEHHE, KOETO H3IOJ3Ba
ujeosiorndyecka ImiargopMa 3a 3aB3eMaHe Ha BIacTTa M Y€ IpUeMa ChIIECTBYBAIlara
MOJIUTUYECKA UTpa, (PaKT, KOMTO HE BUHATH € MTPABUJICH.

Hcnamckume osudicenusn ¢ bnuzxkus uzmok - BB3XOABT 3a UCIIIMUCTKHUTEC JABHKCHUS
KaTro BOAfCIIa COoIlMaJIHA M ITOJIMTHYCCKa Cujia B banskns H3TOK, U KaTO OCHOBCH H3pa3 Ha
ono3unusg cCpeiy CbIICCTBYBAIIMA COLUAJICH W MOJUTHYCCKU pEa, € HCHTpPAJIHA OC B
HUCTOpUATA Ha PETHOHA 3a MOCICIHUTE TPUACCET T'OJNHU. He craBa AyMa CaMoO 3a CTCIICHTa Ha
BPBIIAHC KbM PCIUTHATA, a4 3a HNPCBPBIIAHCTO Ha PCIIMIuidTa B OCHOBCH ITOJIMTUYCCKHU
CbaKTOp, KakKTO OT PCXKHUMHUTC, TaKa MU OT OIIO3UIHATA. Te3n IOBMKEHHS Ca MHOIUTHYCCKH

1 1.Litvak, M. (1997). Islam and Democracy in the Arab World. Ha-Kibutz ha-Meuchad Press. Tel Aviv.
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JBUKEHHSI, KOUTO CE 3aHMMAaBaT MPEIMMHO ChC COI[MAIIHATA U MOJIMTHYECKa MOOMIM3AIIHS Ha
Macure.

WHTeH3uTeThT Ha SBICHHETO CE OTpa3siBa BbB BB3NPHUEMAaHETO Ha BIACTTa B JBE
nbpkaBu — Upan u Cygan — B mpsikaTa 3amjaxa 3a pelula JIpYyrd peKMMH U KakToO €
CIIOMEHATO TO-TOpe B M3MOJ3BaHETO Ha HACHIIME OT CTpaHa Ha IMO-paJuKaIHUTE eIEMEHTH.
Jpyr u3pa3 Ha aKTUBU3BM € HATUCKBT Ja C€ MpWjiara UCISMCKOTO IMPaBO KaTo 3aKOH Ha
IbpKaBaTa, BMECTO NMPABHUTE CUCTEMH, B3€TH OT 3aIla{HUS MOJIEIL.

Pa3nBeThT HA HMCISIMCKUTE MBFDKEHHUS, KOUTO NPOIB(TIBAT B PETHOHA, MOBIWTaT
BBIIPOCA, KaKBU Morar Ja ObJIaT Te MO Mpousxon. Te3u ABMKEHUs 3albiBaT Ipa3HOTaTa,
OCTaBEHa Cjiej] MPOBAIMIIUTE CE 3aMaJHU UACOJOTUM, KOUTO JOMHUHHpaxa B biu3kus M3TOK
npe3 mbpBara nonoBruHa Ha XX Bek. DanuThT HA HallMOHAIM3MA, CEKYJIapu3Ma U JIeBUIIaTa B
apaOCKus CBST, Ch3/laBa MJICOJIOTUYECKA MPA3HOTA, KOSTO CE 3aIbJiBa JI0 TOJIIMa CTENEH OT
(dbyHIaMEHTAIMCTH yBepsiBallld, Y€ UCIIMBT € pemieHueto. lllectnHeBHaTa BoitHa Oenexwu
IbpBaTa MOBPAaTHA TOYKA B TOsIBaTa Ha MCIAMCKUTE ABMXKeHUsA. Dyan AmpkamMu Muiie B
KHHUraTa cu ,,YJoB: apabu u apabu‘, or 1967 r., ,,BoeHHOTO mopakeHue m3gaBa cMbpPTHA
IIPUCHAA 34 CBETA, KOSTO HAUMOHAIMCTUTE H3JMrHaxa cien Bropara cBeToBHa BOMHA™.
CwvbpTra Ha Hachp HIKOJIKO TOAMHU TMO-KbCHO MOCTaBH Kpail Ha HCTOpUSTa Ha PETHOH,
XapakTepHU3upall ce ¢ JO3yHTH 32 OCBOOOKIECHUE, PA3BUTHUE U COITUATHIBM.

HeycnexbT Ha pexxumuTe B apabCKUTE ABPKAaBH Ja CE CIPABAT ChC COIHAIHUTE U
MKOHOMUYECKH TPOMEHH B BIIM3KHS M3TOK Tiacka HACEIEHUETO KbM UCISIMCKHUTE JIBUKEHUS.
Borpeku ronemurte Haiexxau Ha apabckusi couuanu3dbMm mpe3 50-te u 60-Te roaMHu Ha
MUHAQJIHS BEK W MApUTe OT meTposia oT 70-Te TOAWHH, TOBEUETO apaOCKH CTPaHU CTPajgaT OT
COLIMAJTHO-UKOHOMHMYECKHU 3aTpYAHEHUs. B cbcTOsSTHME Ha MKOHOMHUYECKa KpU3a U COIHAIIHO-
MOJIUTHYECKO OTUYXKACHHUE, COILMaTHATa TpyIa, KOSITO € HaW-NPUBIEYEHA OT HCISIMCKOTO
MOClaHue, € CpelHaTa M HHUCKaTa Kiaca, KaKTO M 3aryOuiu TOJOXXEHHUETO CH Cpel
3aHASTYMHUTE U IPEOHUTE THPTOBIM, U KUTEIUTE, MPUCTUTHAIA HACKOPO OT CEJIO KbM Ipaja.
Te3u rpynu naBatr Ha QyHIaMEHTAIMCTUTE MEXaHU3bM, KOWTO 3alllMTaBa cTaryca UM OT Mo-
HaTaThIIEH YyMaabK M 3ala3Ba IIEJIOCTTa Ha TAXHATAa IEHHOCTHA cucreMa. Jlpyra BakHa
1[eieBa Tpyma ca MIIaTuTe XOopa, 3aBbPIIUIN oOpa3oBaTeHaTa CUCTEMa B CBOSATA IbpPKaBa,
KOUTO C€ YYBCTBAT OTUYXICHHU OT CHIIECTBYBAIIUs OOIIECTBEHO-TIOJIUTUYECKH U KYJITYPEH
pen, T KaTo AbpiKaBaTa HE € B CHCTOSHHME J1a UM OCUTYypH paboTa, )KHIWIIE U COIHalieH
HarpeabK.

Te ca BHMUMAaTeNTHU W BBIMPUEMUYMBH KBM HCISIMCKOTO TOCIaHUE, KOETO oOleriaBa
COIMAJIHA CMPABEJIMBOCT M TIOYTH YTONHMYHM PEIIEHUS Ha TAXHOTO TEXKKO TIOJOXKECHHUE.
ABTOpUTapHaTa Ibp’KaBa HE CaMO HE YyCIsBa Ja pealu3upa LEeIuTe CHU, HO M Ch3/laBa
3aymiaBaniyd OIOPOKPATUUYHU MEXaHW3MH M TMOTHCHHYECKH PEXKHUMH, KOUTO YBEIWYaBaT
OTUY)XJICHHETO Ha WHIAMBUA OT MIPABUTEICTBOTO B CTpaHaTa. M3mpaBeHu mpea 9yBCTBOTO Ha
OTUYXKJCHHE W 3ary0a B MAacOBOTO M aHOHHMHO OOIIECTBO B rpajia, UCISIMCKUTE JBHKECHUS
OCHUTYpsIBAT ycCellaHe 3a MJICHTHUYHOCT U TPHHAIICKHOCT KbM paMKa, MHUCHUS W 1l (BK.
Litvak, 1997).

Hpyr BaxeH ¢GakTop € HEACMOKPATHYHMSIT XapakKTep Ha PEKUMHUTE B apaOCKuTe
ctpanu. Criopen Amxkamu, ,,CTpaHUTE B apaOCKUs CBAT ca U3KITIOUYUIN OOMKHOBEHUTE MBXKE U
KEHU OT TMOJUTHUYECKHUS KUBOT, KOHKYPEHTHH IIEHTPOBE Ha CHja ca OWiIM B MycTomTa® —
TPaIUIIMOHHUAT Ta3ap, PEJIUTHO3HU WHCTUTYIUH, TMNPOPECHOHATHH acCOlMallud |
pabOTHHYECKH CBIO3U. , JIMBa HCIsAMCKa ajTepHATHBA MPOABDKaBa Ja CBHIIECTBYBA B
nepudepuara, ocoOEHO cpel MIAAWTe, HO M3TOYHHKBT MY Ha BIABXHOBEHHE € BspaTa B
WJIBAHETO HA MECHSTA, a HE IeMOKpanuara."



HcnsmckoTo pelieHue, npeajiaraHo OT Te3W ABWXKEHHUS, UMa peaulla sICHO M3pa3eHu
IIPEIMMCTBA IIPE]] APYTUTE.

Ilvpso, UCIAMBT € MPEACTaBeH KaTo IIOCTHA CHCTEMa, KOSITO MPEIOCTaBsi BCUUKHU
perieHus Ha Tpo0JIeMUTEe HAa TO3HU U OH3U CBSIT.

Bmopo, UCISIMUCKOTO pelIeHHE ce MpeJCTaBs KaTo alTepHaThBa Ha apaOCKOTO H
UCIIIMCKOTO BB3paXKIaHe M BIAacT. Maewte Ha HCIAMUCTHTE ca CKIOHHM Ja Obaar
MpuoOIIaBaly, a He MPOrpaMHU M TOBAa YBEJIMYaBa TSAXHATa IPHUBJIEKATETHOCT U IPaBU
OMOHEHTUTE MM I10-MaJIKO MPUBJIEKATEIHU. Te ca pajuKaaHH B TOBA, Y€ THPCAT HMPUBUIHO
TBJIOOKH pelieHus Ha GyHIaMEHTATHUTE MPOOJIeMU Ha 00IIIeCTBOTO.

Tpemo, WCHASIMCKOTO pEUIEHHE € AaBTEHTHMYHO pEIIEHHE, BKOPEHEHO B MeECTHaTa
KyITypa ¥ TMOAXOJAIIO0 3a MECTHHUTE YCIOBUSA. ToBa HE € BHECEHO peUIeHHe Karo
nubepanu3mMa WM COLUANIN3MA, YUHTO UyXKA MPOU3XOJ YECTO CE IMPEJCTaBsl KaTo €QHa OT
OCHOBHUTE MPUYHMHHU 32 IIPOBaJia UM B PETHOHA.

HcnasMekusT IbT ce MPeACTaBsi KaTo roJIIM YCIEeX B IaJ€YHOTO MUHAJIO, HO 3a pa3jMKa
OT JPYTUTE aITepHATHBHU, KOUTO BEYe Ca ce MPOBAIMIIHU, TOM HE € U3MPOOBAaH B HACTOSIIETO.
Te TBBPAAT, e cCaMO YCTAaHOBSIBAHETO HA MCISIMCKU PE€J] HA MACTOTO Ha ChIIECTBYBAIIMS PEJl
e Jaje Ha McisMa BJIAacT M 1€ TO MOCTaBH B IIEHThpa Ha CBETOBHATa KapTa. ToBa € Taka,
3al[0TO MCISAMBT € pEelIurusAra Ha HUCTHHATa, penurusara Ha bor um HeroBara cuma e
JI0Ka3aTeJICTBO 3a HeroBaTa HMCTUHHOCT. Cropen Ajkamu, eaHa OT Te3ute €7 ,,3aloTo
MHO3HMHA U30CTaBAT ITHTS HA UCIIIMA M C€ BPBIIAT KbM CUTYallUATA, KOSTO ChIIECTBYBA MPEAN
MPOpOKbT MoxamMen Aa 3aJI0KH CBOETO BIDKIaHE? AKO MIOCIOJIMAHUTE Cera ceé BhPHAT KbM
I'bPBOHAYAJIHUSL MCIIAM, T€ 11I€ CH Bb3BbpPHAT BIACTTA.

Hcnsmucture wu3Moi3BaT MPOMOBEAM, 3a Ja Mpenagar CBOETO IIOCiIaHHe, a
MIPOMOBEAHUIINTE MOIaT Jla CE€ CUMTAT 3a Hall-Ba)XHUTE eMucapu M ciyxurenu Ha [layax
(Da'wah). IlpomoBeara ce mpoBexa B pa3rapa Ha ApeBHA U Ba)KHA PEIUTHO3HA IIEPEMOHHUS B
KUBOTa Ha OOIIHOCTTA, B JDKAMHSTA - IMBPBOTO IMYOJMYHO ChOMpaHE HA MIOCIOJIMAHHTE,
YHUATO CIEMaTHa apXUTEKTypa MpeAN3BUKBa CIIOMEHHU 3a cllaBeH MOMEHT. M3mon3BaneTo Ha
JDKaMUATa, TPaJWLMOHHOTO OOJEKJIO Ha JaplllaHa M M3I0JI3BAHETO Ha MCISMCKUS ,,€3UK~
rmomaraT Jia ce Mpeaaje MOCIaHMEeTO Ha JABMKCHHMETO NI0 TAXHATa IeeBa ayauTopus (BUXK
Furman, 2002)2.

OcBeH TOBa, JOOPOBOIUYECKUTE IEHHOCTH HA UCIIMCKUTE OOILECTBa I'M T00JMKaBaT J10
IIMpOKaTa OOIIECTBEHOCT, 0COOEHO KbM TE€3HM, KOUTO C€ HYXKIAsAT OT COLMAJIHU YCIYTH,
o0Opa3oBaHHe W MEIUIMHA, U TOCTAaBAT HCISIMCKUTE OOIECTBA BHB Ba)KHA MO3UIMS HA
BIIUSIHUE - B O€/ICTBUETO OKOJIO aJlenTe Ha O€AHOCTTAa,

HcnsmbT ce siBsSiBa KaTO HOBA HaJAEKaa U JTO3YHI'BT "MCIAMBT € pemeHnero" B cirydas
He M3UCKBa Joka3arencTBa. ChOOLIEHUETO MUHABA Mpe3 JeHTAIHATA KIHMHHUKA JI0 JDKaAMHSITa
WM B JIEBUYECKUS KJIac B MpodecruoHanHaTa THMHA3Ms, U aKO HE € ChILECTBYBAHETO UM, T€
13001110 HAMAaIle Jja To y4art.

[Tocnanusita ce npeaaBar 4pe3 CUMBOJIUYHUTE 1IEHU, CHOMPAHU B 3aMsHA Ha Pa3IMyHU
YCIYTH, KaKTO U 4Ype3 JIO3YHTUTe, 3HAIIUTE U atMoc(depara Ha Oiaroaar, KOMTO c€ HAMUpAT B
Te3u Kpuiia Ha McasMcKkus IEHThp, HO OCHOBHO 4pe3 AEMHOCTTa, KOSITO C€ M3BBPIIBA TaM.
M3puyHOTO TOC/IaHUE € OCTaBeHO OT BApBAIlMTE HAa MCIsIMa, MO CBIIECTBO, HA camara
TOKAMUSL.

2 Furman, U. (2002). Eslamyon: Religion and Society in the Doctrine of Contemporary Islamic Faithfuls. The
Israeli Ministry of Defence Publications.



Brorpeku npunvkara MeXAy pa3TuYHUTE UCISIMCKU IBUXKEHUS, UMa pelrla pa3inuKku B
METOJIUTE Ha JedcTBUE. HAKOM OT Te3u IBMKEHMSI ca WHTETPUPAHU B ChHILECTBYBAILUA
MOJINTUYECKH el U ca 3aMHTEPECOBAHU Jia IO MPOMEHST OTBBTpPE, KaTO Ce MHTErpupar B
IbpaKaBHU MHCTUTYLMH. Criope] HEHTPaIHUTE MUCIUTENIN B TOBA TE€UEHHE, 00OPAa30BaHUETO U
y4acTUETO B MOJIUTUKATA TPIOBA J]a ce U3BBPIIBAT €THOBPEMEHHO.

Ot engna ctpana, oOpa3oBaHMETO He OMBa 1ga ce mpeHeOperBa, HO OT Jpyra CTpaHa,
¢dbokychT He TpsaOBa na ObJe camMoO BbPXY OOpa30BaHHMETO M KAaueCTBOTO HA WICHOBETE Ha
JIBUKEHHMETO, a TpsAOBa Ja Ce ThPCH PEAJHO ydyacTHe B IOJUTHKATa M Ja CE€ M3I0J3Ba
OTHOCHUTeNHaTa cBOOOJAA, MpeAocTaBeHa Ha ABMKEHHMETO, 3a Ja Ce pa3lIMpu Heromara
oOpa3zoBaTenHa JAEHHOCT U HETOBOTO BIHMSHHUE BHPXY PA3IUYHUTE CEKTOPH HA OOIIECTBOTO.
Kato mpumep moxe aa Obae moceueHo ABMXKEHHETO ,,MrocioamMaHncku Opats” B Cupus oT
paHHUTE CH JHM, KAaTO YacT OT CUPUNCKMS IOJUTHUYECKH €CTAOIMIIMBHT, KOETO IPU30BaBa
KbM TOJIMTUKO-COLIMAJICH pel U JOpu To moxakperns. Wnm aBmxkeHuero ,,MroCIOJIMaHCKU
6pars” B MopnaHms, Koero ce 3acThIBA 3a IONMTHYECKATAa NCGHHOCT B pAMKHMTE Ha
CHILECTBYBAILIUA KOHCTUTYIIMOHEH peXuM. J[BI>KeHHeTo TpsOBa aa Oble MHTETpUpPaHO B
OOIIECTBEHHUS W TOJIMTHYECKUS JKUBOT, 32 J]a C€ IMOCTUTHE MOCTENeHHA pedopMa ¢ MHUPHH
CpeICTBa, KaTo ChIIEBPEMEHHO Y4acTBa B [MapliaMEHTapHHUs JKMBOT, U JIOpU B
MPABUTEIICTBOTO TMpHU moaxonsan obcrositencTBa (Buxk Kramer, B: Litvak, 1997), (Bux
Susser, B Litvak, 1997).

Jpyru ABM>KEHUS ce 3acThIIBAT 3a MOJXOJ Ha KYJITYPHO NPEOCMUCISTHE U NPU30BaBaT
3a BB3MUTAaBaHE HAa HACEIIEHHETO B CTHIOOBETE Ha HWCIsIMa, 3a Ja ce MOAroTBH (hoHa 3a
BpPEMETO, KOraTo T€ I11€ MOTrarT Ja 3aB3eMaT BJIacTTa.

®ypmaH omnucBa ToBa A00pe, Koraro kasa, ue ,,Jlayax — mpusuBbT, POMOBAIBAHETO,
IporaraijiaTa U yCBOSIBAHETO Ha IIOCIIaHUETO B YMOBETE U ChpliaTa Ha BsipBaluTe” (BHXK.
Furman, 2002) — ce pa3riexaa KaTo OCHOBHO CPEJCTBO U CPEICTBO 3a Oopba ¢ KyITypHHUS
UMIIEpUATIU3bM, U 32 MPEBb3NUTAHUE B HayajaTa Ha UCISIMCKO olmiectBo. ,,KHuru, 3anucu,
y4eOHHU 3aHATHUS U JIEKLIUHU, KaKTO M 100POBOIYECKH JIEHCTBHS, CBIIIO ca CBbP3aHH C XopaTa -
MIPOIOBEAHMIIM, MUCIUTENN U aKTUBUCTU. ToOBa ca cpeacTBara 3a IMPUSTEICTBO U HETOBUTE
areHTH, KOUTO IMOCPEIHMYAT MEXJY HCISIMCKOTO Cy0OoOIIecTBO W IieneBaTa ayauTopus.
(Bmx. Furman, 2002)

TpaauumonHnata oOpa3oBaTenHa JEMHOCT MMa 3a ILed Ja MOJAbp)Ka M yKpemBa
UCIISIMCKUSL XapakTep Ha OOIIHOCTTA - €UH MPUMEpP 3a TOBA € JBMKEHUETO ,,MIOCIOJIMaHCKU
Opats“ B Eruner. B panHuTe cu eranu To Bb3NpHEMa MOJX0/a, Y€ MBTAT KbM HOCTUTAHETO
Ha LelTa, T.e. CH3JAaBAaHETO Ha MCISIMCKAa JAbp)KaBa, € IOCTENEeHEeH, KaTo Halisira Ha
UCIISIMCKOTO BB3IUTAaHUE HA MJIAI0TO TOKOJICHUE.

Hcam an-Atap, BTOPUSAT reHepalieH HaJI30pHUK Ha ,,MroctonmaHckure opats‘ B Cupus,
CHILIO OT/aBa rojiiIMO 3HaUEHUE Ha PEIIMTHO3HOTO 00pa3oBaHUE M IMPOIOBEATA, KOUTO TOU
BWKJA KaTO OCHOBEH HAayMH 3a MNOMYJSIPU3MpPAHE HA HUCISMCKUTE MU, KOETO BOAHU 10
CHJIHOTO MY ITPOTHMBOIIOCTABSIHE Ha 3allI0YBAHETO HAa BhOPHKEHA Oopbda cpemty ba 'Tust pexum.

Hsikon nBwkeHMs mpueMaT MOJX0/a, Y€ CHILECTBYBAIIMAT PEKUM TpsOBa na Obae
CBaJIeH upe3 JPKHUXaJl, KOWUTO Ie ce Boau cpemry HeBepHuiurte. Aoa an-Camam dapampx,
BOJCILl MJIEOJIOI B TOBA TEUEHHUE, HACTOSIBA 3a JDKUXAJ 0 KpaiHa CTEINEH, ¢ XaJaXMUYHOTO
ompapaanue, HamepeHo BbB ¢erBute Ha MOH Taitmus. [Ipumep 3a ToBa € IBHIKEHHETO
,»MrocronmaHcku Opats” B Cupust noj ynpasieHueto Ha naptusita BAAC.

Bv3xogpr Ha maptusita BAAC wnHa Bimact npe3 1963 1. mnpencramisiBa
MIPEIN3BUKATENCTBO 33 UCIAMCKHS XapakTep, KOWTO ABM)KEHUETO CE CTPEMU Jia CH IIpeJajic B
Cupus, B 1yxa H cTapaTa UCIsIMCKa TPauLusl.
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ToBa MpeIu3BUKATEIICTBO € PUETO OT MIIAZO0TO, 0OPa30BaHO U PATUKAIHO HACTPOSHO
PBHKOBOJICTBO, OOMKHOBEHO 0e3 (opmamHo penurno3Ho oOpa3oBaHHE, KOETO NPEBbpPHA
,,BPaTCTBOTO B HACWJICTBEHA MOA3EMHA OPTaHU3aIlUs, KOSITO CE CTPEMH JIa CBAJIM PEeKMMA Ha
BAAC uype3 BropBkeHa O60pOa, U Ja ch3aaae UCIIMcKa abpkaBa B Cupus. (Bux Zisser, B:
Litvak, 1997).

Jlpyru mpeacTaBHTENM Ha TOBa JBWKCHHE ca JABW)KCHHETO Ha ,IlamecTuHckust
UCIIIMCKU JDKUXANl'“, KOUTO Ch3JaBaT aBaHTApJIHUS Wjeal, KOWTO OW MOT'BJI Ja HAJIOXKHU
UCISIMCKOTO YIPABJICHWE HAJ OOIMIECTBOTO, 4Ype3 IBUIOCTHHUS JDKUXAJ cpemry M3paen -
m0100HO Ha IBMXKEHUETO ,,BhopbikeHa uciamcka rpymna - BUI™ (GIA) B Amkup, 4sTO 1ed €
YHHIIIO’)KaBaHE Ha JbpiKaBaTa, KaTo MOCICAHUTE MPEINOYUTAT MECHAHCKOTO M3MEpPEHHE Ha
OopbaTa Mo COIMAITHU M MMOJTUTHICCKH CHOOPaKEHUSI.

Hsixou nBY>KEHUS MPU30BABAT 32 OTICIISIHE OT OOIIECTBOTO, KATO T'O BB3IPUEMAT KaTO
OOIIIECTBO OT HEBEpPHHIM. J[BM)KEHUsATA mpuiaraT CBOM crenu(uyYeH Mojaxoja Ha TEOpHsTa,
paspadotena ot Ceiing Kyr0, e o01iecTBo, KOSTO HE Ce YIpaBJisiBa 110 3aKOHUTE Ha bor, a ot
YOBEIIKUTE 3aKOHU, € €3MUECKO OOIIECTBO M HE MOXe Jia pueme msiara Oiaronatr u boxue
OmarocioBeHue, Bsipara B bor u mokinoneHueTo npen bor, He ca JocTaTHUHMU.

[Ipumep 3a TOBa MOXKE Aa ce HaMepu B ABWXKeHUETO ,,An-Takdup m An-Xumkpa®,
KOETO 3asBsIBa, Y€ ETUNETCKOTO 00IIECTBO € 00IIEeCTBO OT HEBEPHUIIN U CJIEIOBATEITHO TPSIOBa
Jla ce OTJIENIM OT HETO U Jia JKUBEE OTJICITHO, 3a Ja Ch3/aJle AP0 Ha UACATHO aHTHOOIIECTBO U
Ja ce BbpPHE KbM HEro, 3a na 3aBbpim Jkuxan. Jpyru mpumepu 3a Te3u rpynd Morar jaa
ObJaT HAMEPEHU NIPU TEXHUTE HacienHulm kato An- Taypuk u An-Teoun, An-IllokyH (Bux
Litvak, 1997) (Bux Gera, B: Litvak, 1997) (Bux Ron, 2010). Moxe na Oblie HarpaBeH U3BO/I,
4e MCISIMCKHUTE JBMDKCHUS Ca MparMaTHYHU B JIGHHOCTTA CH, CIIPSIMO CBOUTE MOJIPHKHHUILU U
B KEJIAHUETO CH JIa PEKPYTHUPAT HOBU MOAPHKHUALIN. ChINO Taka, € 3a0enekuma pa3iimikara
Ha JIBe HUBA B PAMKHUTE Ha €IHH U CHIIM (YHIAMEHTATHCTKH JIBUKCHHS - UICOJOTUYECKO
HUBO W TIPAKTHYECKO HUBO. ToBa pa3rpaHUYCHHE BOIM JO pa3TPaHUYCHHUE MEXIY
PENUTHO3HO-UACOIOTHYECKO  JTUAEPCTBO M MOJUTHYECKO-U3MBIHUTETHO  JTUAEPCTBO.
CBHOTHONICHHETO HA CHJIUTE MEXKAY JBETe HUBA OMNpeneis TEKYIIMTe IeNIH, JOKaTo
UJCOJIOTUYECKUTE METalleld  OCTaBaT M3KIIOUMTENHa cdepa Ha  HUICOTOTHYECKO-
PENUTHO3HOTO PHKOBOJICTBO.

OcHoBHaTa eI Ha (I)YHI[aMCHTaJ'II/ICTKI/ITe JABHOKCHHA € Oa Ch3aadaT HOBO 06IJ_IGCTBO B
AyXa Ha OpUTHHAJIHATA UCIAMCKaA PCIINTUA, KaKTO TC 4 BUXKIAT. HpCCHCJIBaﬁKH Tasu 0OeJj1, T
ce cOIbCKAT C BJIACTUTE B peauiia CTpaHu U JOPHU CBAJIAT PCXKUMH, KAKTO U HNPCAU3BUKBAT
IrpakIaHCKHN BOMHU B HIKOJIKO ABbPiKaBU.

MHoOro oT Te3u [JBWKEHHS JOBEAOXa 10 3HAYUTEIHU BBTPEIIHUM IPOMEHU B
collMajHarta, KyJATypHaTa ¥ peauruosHara cdepa M ycnsxa Ja MOOUIM3UPAT MHOTO MECTHHU
COLIMAJIHM AKTHBUCTU. Te€ MIpelicTaBsT CBOSTA MICOJIOTHMS KaTO ISAJOCTHA ajTepHATHBA HA
peXrMa U HauWHA Ha J)KUBOT B 00IIEeCTBaTa U IbP>KaBUTE, B KOUTO JICHCTBAT.

WzcnenBanusita BBPXY HCIAMCKHS (DyHAAMEHTAIN3bM OOCHKAAT TPUUYUHHUTE 34
BPB3KUTE My C Tepopu3Mma. Manko u3cieABaHus o0adye ce 3aHMMaBaT C PEIIMTHO3HUTE U
COIIMAJTHH MMPOMEHU, KOUTO TOH M3BBPIIIBA CPEJI CBOUTE MOIAPHKHUIU U TIOCTEI0OBATEIIHN.

ChTpyTHUUECTBOTO MEXAY 3araja U HIKOJIKO apabCKu U MIOCIOJIMAHCKH JbP>KaBH BB
BOMHATa Cpelly MOJUTUYECKUS UCIISIM, JT0OBEJE 1O MPOMAHA B MOJEIUTE U TAKTUKATa HA TE3U
JBIDKEHUS B apaOCKusl ¥ UCIIMCKHS cBAT. OCHOBHATA 11€J1 Ha ABUKEHUATA € OTKJIOHEHA KbM



TEpOp W HACWIHE Cpelly 3amanga, OT ACWHOCT Cpelly Ibp)KaBHH OpraHH B apaOCKUTE U
MIOCIOJIMAHCKHUTE IbPKABH.

Ta3u npomsiHa B TakTHKara 3a ,,0NpeeNsiHE Ha Bpara' € KpuTU4YHa MOBPATHA TOYKA B
OTHOIICHUETO Ha apaOCKUTE M MIOCIOJIMAHCKHUTE O0IIecTBa KbM TE3U JBIKEHUs. Bbrpexu ue
HAMa TOYHHM CTATUCTUYECKU OLICHKU 3a Ta3W IPOMsIHA, TS MOXKE Ja CE€ yCeTH B MEIUUTE U
JI0pH 1O apaOCKUTe M MCIAMCKH yiaunu. Hamocnenbk apaOCKUTE CaTeNTUTHH CTaHIHH
M3JIbYBAT TEJIEBU3MOHHU CEPUAIM M MHOXKECTBO TOKILIOYTAa M 3alaJHU UHTEIEKTyaJIld Ha
apaObCKM €3MK, KBJAETO aTaKyBaT (PYHJAAMEHTATUCTKHS HCISAMCKA TEPOPH3bM U HETOBHUS
HEeraTUBEH e()eKT BbPXY MMHUPKA Ha MIOCIOJIMAHUTE T10 LIEJIHSI CBAT.

Ocnoena mesa, npeomem u 00eKm Ha U3C/1€06AHEM 0

Temara Ha Tasu gucepranus ¢ ,,CyHUTCKHTe WCJISIMCKH JABHKeHUsi B Bimskus
U3TOK M TeopHATAa HA MparMaTru3ma', TeMa, KOATO € aKTyajaHa, MOJEMHYHA M H3HMCKBA
n00pH MO3HAHMS, 32 J1a MOXKE J1a ce O0SICHAT chOuTHATa B biin3kus u3tok u ¢punocodusaTa Ha
UCIISIMA, PETMTHO3HHST JOTMAaTU3bM U TEPOPU3MBT, KOUTO BOJIAT JI0 MOJUTHYCCKUS UCIISM.

Temama na ducepmauuﬂma € aKmyaJjlHa U 3Haduma, nopa@u HAKOKO 00cmoamencmea:

ITvpeo: Axo ce Hanpasu cnucvKvm ¢ NPooOIEMHU PecUOHU HA Hawama niawemad, moi
onpedeneno we exmouéa bauskus usmok, MH3paen, usuyama Iaza, Ilanecmunckume
mepumopuu u Jluean. Llusunnomo HaceneHue 8 pecuoHa NpPoOwvINHCABA Oa OBOe
KOHMPOAUPAHO OM MeCMHU MepPOPUCMUYHU OPeaHU3AYUY, HAli-20neMume, Om KOUmo ca
@Damax, Xamac u opeanuzayuu kamo Mrocroamancko 6pamcmeo. Ilopaou mazu Kon@aukmua
cumyayust  bnuzkusm u3zmox e NOCMOsHeH UBMOYHUK HA KCEHOpOoOUs, emHuYecKu
KOH@auKkmu, 60tHu u aopenu 3aniaxu — Upan u obocamasanemo na ypau. B ocnosama ma
mesu npobaemu ca NOJUMUKO-PENULUOZHUMNE UCTAMUCKU OBUNCEHUS

Bmopo: 3a 0a mooce Oa 6vOam KOHMPOAUPAHU, OMONLCKEAHU U NAPUPAHU
CYHUMCKUMe UCTAMCKU 08UdCeHUs 8 bnuzkus uzmox, uwosek mpsaoea oa uma 000pu no3HAHUs
3a MAXHAMA ucmopusi, QuUIOCOPCKa udeonozus,, COYUATHO-NOIUMUYECKU U UKOHOMUYECKU
NPAKmMuKu,

Tpemo: Cneo Apabckama nponem (2010-2012), npedussukanume om Hes MUSPaHmcKu
evHu, kKongaukma 6 Cupus u noseama na Hcnamcka ovporcasa (MAHUJI), bruzkousmounusm
mepopusvm ce enodanuzupa momanno. Amaxume om 20001 6 Cvedunenume wamu 6sxa
Hauanomo Ha omeapanemo Ha «Kymuama ma Ilanoopay. Bcvwrnocm na 2nobanno Hugo e
MpyoOHO 0a ce KOHMPOIUPAM CamopaouKaIusupawiume ce KpauHu UCIAMUCmu, yecmo Miaou
Xopa om uemevbpmo/nemo NOKoAeHue Mucpanmu 6 eeponeickume cmpauu. Kvm Onewna
oama, UCIAMCKUAM MEPOPU3bM ce 0Ka3a eOHA Om Hau-2olemume 3aniaxu 3a HayuoHaIHama
CU2YPHOCI HA 6CAKA CMPAHA 6 C6ema.

Enun ot HA4YMWHUTCE, 11O KOUTO (I)yH,Z[aMCHTaJ'II/ICTKI/ITC HUCIAMCKHA ABUKCHUSA CC CIIPABAT C
os10CTHATa O(I)aHBI/IBa cpey T4X, € peopraHu3anuara.

MHoOro oT Te3u JBMWKEHHUS 3alloyHaxa Jia U3BbPIIBAT PEIUTUO3HO-COLIMAIIHA JAEMHOCT
pasnmuyHa OT BOEHHO-TEPOPHCTHYHATAa TakaBa. l[IpuMep 3a ToBa € pa3leleHUETO Ha
JBUKEHUETO XaMac MEX]y pPEeMTrHO3HOTO KPUJIO U BOEHHOTO Kpwiio, Win B Eruner mexny
»MIocronmaHcKku Opatsa® u ,,IcnsaMckus Kuxam .



B pesynrar Ha TOBa HCISMCKMTE JBW)KEHHUS 3aCUJIBAT pa3BUTHETO HA CBOMTE
o0pa3oBaTeNHU, COLMATHU W OCOOEHO pETUTrHo3HH MHCTHTYnMd. Ha mpakTuyecko-
EeMIIMPUYHO HUBO JUCEPTALUATA XBBHPJS CBETIIMHA BBbPXY IO-MAJKO M3BECTHH OOJIACTH Ha
ucisiMckuTe JBWKeHus. [IpoTMBHO Ha JsuTepaTypaTa 3a JBMJKEHUSATA HA UCISIMCKUS
(byH1aMeHTaIN3bM, KOATO CE 3aHMMaBa caMo C MOJUTUKATa U TEPOpU3Ma.

Jloxmopckama oucepmayus pazenexcoa:
® [OJUTUYECKUSAT UCIISAM;
® PEIUTHO3HUAT PYHAAMEHTAIU3BM KaTO UCOJOTUYECKH U MPAKTUUYECKH (PaKTOp;

e Kak (yHIaMEHTATUCTKHUTE IBW)KEHUS ce TpaHchopMupar OT (QyHAaMEHTATUCTKA
penuruo3Ha HWICONOTHS KBbM JBI)KEHHE, KOETO JKellae Ja Ch3Jaje He3aBHCcHMa
UCJIIMCKA OOIIHOCT.

ToBa u3cnenBane XBBPIS CBETIMHA BBPXY aCHEKTH, KOUTO BCE OIIE HE ca MPOYYCHH,
HalpuMep, M0 HauMHA, MO0 KOWTO (PYHKIMOHUPAT (YHIAMEHTAIUCTKUTE JIBHIKEHUS, KAaKTO
MOJICJIUTE 33 PEKPYTHpaHe Ha MOJAPHKHUIM U CIIOCOOHOCTTA Ha IBM)KCHUSATA Ja CE OTACIST
OT MO-IIUPOKOTO CBETCKO OOIIECTBO.

B oOucepmayuama ce u3znonzea NOAUMUKO-UCMOPUOZPAPCKU NOOXO00, 32 KOETO
CBUJCTENCTBAT: OT €JHa CTpaHa, UCTOPUOTPA(CKUAT MOAXOJ U aHanu3 Ha (akTUTe, a OT
JpyTa cTpaHa, MPWIOKCHUTE JOKA3aTeJICTBA OT EMITMPUYHH CHOUTHSI, OTOCIS3aHU B TEKCTA,
CTaTUU U NMPUIOKEHHUATA KbM JUCEPTALHATA.

ToBa u3cnenBaHe ce MHTEpeCyBa OT MPOYYBAHE JaJI COLMATHUTE U MOJUTUUYECKHUTE
JNEWHOCTH Ha HWCISIMHUCKUTE JBW)XCHHUS, CHOTBETCTBAT HaA akKaJeMHUYHaTa TEopus Ha
IparMaTu3Ma.

H3cneooeamencka xunomesa:

Ilpacmamusmom e punocoghcka ocnosa na npaxmukama, nposagume u deiicmeuama Ha
CYHUMCKUMeE UCTAMUCKU OBUNCEHUS

[IparmaTu3MsbT € unocodceka teopusi, pazpadoreHa B CbeIUHEHUTE 1IATH B Kpas Ha
XIX Bek. Helinute ocHoBarenu ca Yapnz C. Ilubpc, KOWTO JaBa MMETO Ha TEOPHSTA U
pa3BuBa HEHMHUTE NPUHIMNM: YWIsAM JDKeWMC, KOWTO s HachbpyaBa M pPA3NpOCTpaHsBa, U
JlxoH [lron, KOWTO pa3paboTBa MHCTPYMEHTAJIHUTE acleKTH Ha TeopusTa (Bux Bacon, 2012),
(Bmxk, Galily, & Schwartz, 2021) 1.

Teopusita Ha mparMatu3ma € Gpunocodcka uaes, KosTo MoadepTaBa Bph3KaTa MEKIY
TEOPHUATA U MPAKTUKATA: CTOMHOCTTA HA HCTUHHOCT HA TEOPHUATA 3aBUCH OT OPraHU3alUATa U
edeKTUBHOCTTAa Ha HeltHOTO mpuioxenue. [IparmaTu3mMsbT, kazBa Puuapn Popth, e «3a ToBa
KOW ca Hali-e()eKTHUBHHUTE HAYMHM 32 IIOCTHUTAaHE HA TOBA, KOSTO MCKaMe JIa TIOCTUTHEM» (BHXK
Brandom, 2011), (Bmwx Galily, & Schwartz, 2021) 1. [IparMatu3mMbT TBEpAH, Y€ UCTHHATA CE
M3MepBa C MPAKTUYECKH IIEIIH.

HctuHHOCTTA Ha CAHO TBBPACHUC CC ONIPCACIIA OT IPAKTHICCKUTEC PE3YJITATU U 11OJI3aTa
OT TiX. HpaFMaTI/II_[I/ITe pasuuTaTtT Ha EMIIMPUYIHU CKCIICPUMEHTU U MPAKTHYCCKH YCIIEX, KaTO
OTXBBPJIAT ANPHOPHUTE IMPCAIIOJIOXKCHUA KAaTO HU3TOYHHUK Ha YOBCHIKOTO IIO3HAHUC



(mommppikaiiku emmnupusma). Criopen mparmMatu3Ma MHCIUTE, HWICUTE M BBH3TJICAUTE ca
MPOCTO MHCTPYMEHTH 3a MOCTUTaHE Ha KUTCHCKHUTE LETH - U HAMAT METaQU3NIHO 3HAUYCHUE
(Bmx Kloppenber, 1996), (Bux Galily, & Schwartz, 2021) 1.

TOGCT, MOHATHATA MPEACTABJIAABAT MOAXOAAIN MUCIIOBHHW HABUIKM HUJIM CTUKCET, TC HEC
npejcTaBiasaBaT MeTadU3UYHU UCTUHHU U HE OMKCBAT MPHPO/IaTa Ha Hemlata. E3ukbT € He camo
CPEIICTBO 32 KOMYHHKAIWSI, HO € U U3pa3 Ha CBETOBHOTO Ch3HAHHME U CBETOIJIC/A. 3HAHHETO Ce
PBKOBOJIM OT MHTEPECUTE U LIEHHOCTUTE Ha moTpedutenure. CyOeKTHTE ce€ YCTaHOBSBAT B
MPOIIEC HAa EMITUPHYUCH OIUT, a HE B PE3YJITAT HAa PAllMOHATHO U TCOPETUYHO M3CIIeABaHe (BXK.
Menand, ed., 1998), (Bux Galily, & Schwartz, 2021)1.

[IparmaTu3MbT KaTO COMAIHA UACOIOTUYECKA MPAKTHKA B UCISIMCKUTE JBUKEHUS MMa
CBOMTC KOHKDETHM W TpeKd mposiBM. Hampumep, ot emna crpana, Jlayax (Da’wah) e
OnmaroTBOpUTENHA JEHHOCT, COLMAIHO TIOANIOMAaraHe W OOpa3oBaHHE, a BCBHIIHOCT B
ChpILIEBUHATA CU MOATOTBS BPBIIAHETO HA MAJECTHHIIMTE B JIOHOTO Ha ucisiMa. Ta3u AeHOoCT
cOmKkaBa TMAJECTUHCKUS HapoA C HMCIsIMa W OCHIypsiBa TMOMyJsipHA MOJKpena 3a
UJICOJIOTHYECKHUTE BB3MIeAN Ha Xamac. [layax ce BIHMCBa B jKeTaHMETO Ha Xamac J1a chb3aaje
UCIISIMCKA JIbp’KaBa C HApOJHA MOJKpENa 4Ype3 COLMAIHU MPOMEHU, a HE Ype3 HAaCUJICTBEH
IIpeBpaT, KOMTO Ja HAJI0XKH UCIIsIMa Ha Xopara.

Ot gpyra crtpaHa, TEpOPUCTUYHUTE aKTOoBe Ha ,,MIioClOlMaHCKuA OpaTs u Apyru
UCIIIMUCKU JIBM)KCHUS B BJIM3KUS W3TOK MOJKOIABAT aBTOPUTETA Ha IPABUTEICTBAaTa B
PEHETATCKUTE CTPaHU 4Ype3 TAXHOTO TEOPETUKO-HJICOJIOTHUYECKO IOBEJCHUE — IOBEJCHUE,
KOETO € MpOoOJIEMAaTHYHO 33 COLMATHUS W TIOJMTUYECCKH MUD IO CBeTa. B jucepranusTa e
ObJaT pasriieJaHu MPOSIBUTE HA TO3M WJICOJIOTMYSCKU IparMaTH3bM, ChUeTaBall] MPaKTUKA,
MOJIUTUKA, PENUTHs U Puiiocodusi, KakTo u rnocueacTsusta ot Hero (Bux Galily, & Schwartz,
2021) 1, (Bwx Galily, & Schwartz, 2021) 2, (Bux Galily & Schwartz, 2021) 3.

Ilpunoscenusn
B kpas Ha gucepranusta € npeacraseH pasgen "llpunoxkenus". To3m pasmen e
Hepa3JIeJIHa 4acT OT Hay4HUs aHanu3. Pa3nensT ce chCTOM OT Tpu maparpada, KOUTO AaBar

HarJICICH IPpUMECP: T pa(l)I/IKI/I, Ta6J'II/II_[I/I U CEMIIMPUYHU H3CIICABAHHSA, KOUTO MNOTBBPIKAABAT
HAIMPpaBCHUTEC U3BOAN B JUCCPTALIUATA U HAYYHUTC IIPUHOCH.

Tpure naparpada Ha pasznen ,,[IpunoxeHus ca kKakTo cieqsa:

Ipunoosicenue 1. [loknao na Pew 3a Miocioimanckume mMpexcu u 08UdICeHUs 8 3anaoHa
Eepona;

Ipunooicenue 2. Hcnamcka norumudecka mucvi. Bveedenue;

IIpunoocenue 3. Peyensus na knueama: Mcaamcka norumuyecka Mucvi: Bveeoenue.

Konkpemusupana, cmpykmypama na oucepmayuoHHus mpyo e cieoHama:
YBOJ

I'bPBA I'VTABA: Teoperu4yHaTa panoHaJIHOCT — TEOPUATA HA IPAarMaTU3Ma
1. JIutepatypeH pou
2. ,IIparmatu3bpm” U mparmMaTU3bM
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3. [IparmaTnyHaTa Makcuma

4. TlparmaTU4YHU TEOPUU 32 UCTUHATA
5. IIparmatuyHaTa Tpaguus

6. dpyru nparmMarunu

I''TABA BTOPA: UcasimckoTo nBu:keHue B U3paen: Uneosiorust cpemy nparMaTu3bMm
1. CraryThT Ha penurusita B M3paen

2. IlpaBHUSAT cTaTyC Ha MIOCIOJIMAHCKOTO II€pUATCKO MpaBo B M3paen

3. JImyHO cTaryc cnopes U3paeicKkoTO 3aKOHOIATEICTBO

4. Cp3aaBaHeTO HA UCISIMCKOTO JABM>KEeHUE B M3paen — ucropuuecka crpaBka

5. Uneonorus v 11ey Ha UCIIMCKOTO JBHKeHUE B M3paen

6. OTHOIIEHHUETO Ha JBUKEHUETO KbM M3paEICKUTE u300pu, cnopazymenusta or Ocino u
BBOpBKEHaTa Oopba cpemry M3paen

I'/TABA TPETA: /IBu:kenuero Xamac: Uaeosiorusi cpemy nparMaTu3bMm

1. ITamecTuHCKaTa BAacT

2. CTaTyThT Ha pEIHUrusATa B IPABUTEJICTBOTO U OOIIECTBOTO

3. Uneonorusita Ha ABMKEHUETO Xamac

4. YetupuTe OCHOBHHU MPHUHIIMIIA, KOUTO Xamac MOAAbpKa

5. Xamac u31osi3Ba jJu NparMaTu3bM B MOJUTAYECKATA CU JEHHOCT?

6. Kak cTpykTypuTe Ha IBHKEHHETO U Bpb3KaTa MEXIy TAX IO3BOJIABAT Ha Xamac Ja
JIeiicTBa B CUTYyallu Ha HanpexeHue u KoHPmukT ¢ [TA u U3paen?

I'TABA YETBDBPTA: Miocrwamancku Opatsa B Eruner: ugeosorusi cpeury
NnparMaTu3bM

1. IBuxenuero ,,MrocroiMaHcku Opats

2. [Ipeaucropus Ha Bb3X0Ja Ha ,,MroctoamaHckuTe Opara’ B Eruner

3. CraryThT Ha pelnurusiTa B cTpaHaTa

4. KakBo npezacrasisBar ,,Mroctonmanckute opat*s? Criopes Kos UA€0JI0TUs ce
OCBIIECTBSIBA JIBHKeHUETO? — VcTopust Ha ABMKEHUETO U UIEOJIOTUS

5. Kak ce mposiBsiBa mparMaTU3MbT B JeHOCTTa Ha ,,MroctonmaHckuTe 6pats‘ B Eruner?
6. TepopuctudeH akt B bearapus

3AKJIIOUEHUE - CBOTBETCTBA JIM JEWMHOCTTA HA HCJISAMCKHUTE
ABU/KEHUSA C TEOPUATA HA IIPTMATU3MA?

N3TOYHHNIN

HNPUJITOXKXEHUSA

HpI/IJ'IO)KCHI/IC 1. I[OKJ'IaIl Ha Pew 3a MIOCIOJIMAaHCKHUTE MPCKHU U IBUKCHUA B 3ana11Ha EBpona;

[Ipunoxenue 2. McnsgMmcka nonutuuecka MUChII: BbBenenue;
[Tpunoxenue 3. Penien3us Ha kaurata: McisaMmcka noiutrudecka MUChHII: BbBenenue.
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1. CHHOIICHUC

B ,IIBPBA TIJIABA: Teopern4yHata PpalHOHAJHOCT — TeOpHATA Ha
nparmMaTtu3ma”, ce 3alMTaBa Te3ara, 4e NparMaTu3MbT € (uinocodcka Tpaauius, KOSITO
Bb3HUKBA B CoegmHeHnuTte mathu okono 1870 1. Hali-BakHHTE OT ,,KIACHUECKHUTE
nparmatuiy’” ca Yapins Canaspe IIspe (1839-1914), Yunam [Dxelime (1842—-1910) u Ixon
rou (1859-1952). Bnusauero Ha nmparmatu3ma Hamassiea nipe3 20- u 30-re roa. Ha XX BeK,
HO TOM MpeThpIsABa Bb3paxkaane ot 70-Te roj. Ha MUHAIIUS BEK, KaTo (uinocopuTe ca Bce Mo-
CKJIOHHM Ja M3MOJ3BaT CXBAIlaHUATA W HJIEUTE HA KIACHMYECKUTE IparMaTUllk, KakToO U
penuna mucnutenu, kato Puuapn Poprtu, Xunapu IIptHam u PoObpT Bpanaem pasBuBat
¢bunocopcku Bb3rIean, KOUTO MPEACTABIABAT MO-KbCHU €Taly OT MparMaTuyHaTa TPaguiiysl.
[lo-rosnsiMaTa 4act OT Ta3u BBBEIUTENIHA IJlIaBa € IOCBETEHA HA WAEUTE HA KIIACUYECKUTE
nparmatuii [Iepe, [xeiime u ron. Ho kbM Kpast Ha riaBaTa e ObaaT pasriielaHu U Te3H,
KOUTO TOHSKOTa c€ Hapuya ,,HOBH mparmartui. ToBa ca Quimocodu, KOUTO CHKUBSBAT
rparMaTu3Ma, pa3BUBAMKKW HJAEH, KOUTO OYEBHJHO MPUHAJICKAT HA MparMaTuyHaTa
Tpaguius. OCBEH CIIOMEHATUTE MO-TOpPEe UMEHA, MoraT Ja ObaaT Jo0aBeHu U Te3n Ha Dunun
Kuubp, X Ilpaiic u np. HabmionaBa ce u HapacTBail HMHTEPEC KbM BPB3KHUTE MEXIY
mparmMaTu3Ma U ujeanusma. llpu TakoBa pa3dOupaHe 3a NpaucTopusita U Pa3BUTUETO Ha
rmparMaTu3Ma Karo TEOpHsl M MpaKTHKa — OT Ta3u IJeJHa TO4YKa, B IIbpBa IJlaBa Ha
JcepTalusITa € OTACICHO CIEeIMaTHO BHUMAaHUE Ha HCTOPUKO-(QUIOCO(PCKOTO OCMHUCISIHE Ha
YHUBEPCAIHOCTTA HA IparMaTu3Ma.

IIspBu mnaparpa¢ .Jluteparypen ¢oH' aHamM3upa MHOTO BaXKHOTO TIOHATHE
,»[TOJINTUUECKN MCISIM~, KOETO IO CBhILIECTBO € CBBP3aHO C MpOsBaTa Ha IMparmMaTu3ma B
ucisiMa Kato Teopus M npakTuka. [lomuTuueckuar ucnsm, crnopen 3amana, € B ,,IIUKBJI Ha
neitHoct®. To3n nuksn, kazea Canp, chlIo NMOKa3Ba JMUICAa HAa IpoMsiHa B ounte Ha 3anana,
CIOpe] BB3IJeIWTEe Ha 3amaja, 3aB3€MaHeTO Ha BJACT OT HUCISIMUCTKH TMOJUTHYECKU
JIBMDKEHUS] B MUHAJIOTO BOJM JI0 OTPEIIHU 3aKI04eHus 3a Objaemiero. ToBa o3HavyaBa, ye uma
LUUKJIMYHOCT Ha MOJIUTUYECKUS UCIISIM U CIIEOBATEIHO HAMA J]a MMa MPOMsIHA, aKO C€ BbPHEM
KbM cbllaTa Toyka. OT MIOCIOJIMAHCKa IJIeJHA TOYKA pPENUrusATa TPaAULMOHHO € Ouia
€IHOBPEMEHHO YHUBEPCAJIHA U LIEHTPaJIHA, Thil KaTo € CyXejla KaTo KMU3HEHOBAaYKHA OCHOBA
U OCHOBEH LIEHTHbD Ha MACHTUYHOCT U JIOSUIHOCT. Penurusara mpaBu pasnuka MEXIy TE3H,
KOUTO TMpUHAAJEKAT KbM Ipylara, U T€3W, KOUTO HE NMpHUHAANEKAT KbM Hed. VMpakyanun
MIOCIOJIMAHUH OW ce 4yBCTBaJl MO-OJM3BK C HE MpaKYaHUH MIOCIOJIMAHMH, OTKOJIKOTO C
MpaK4YaHUH HE MIOCIOJIMaHUH. MIOCIOJIMAHUTE OT PAa3JIMYHU CTPAHU, KOUTO TOBOPSAT Pa3InyHU
€3UIIH, CIIOJIENAT CIIOMEHHUTE 3a €HO OOIIO M CBEIEHO MUHAJIO, CHIIOTO KAaTO Ch3HAHHETO 3a
collMajHa MJIEHTUYHOCT, TOBa € ycellaHe 3a obma cbaba. He Haumsra mnam crpaHara e
OCHOBaTa Ha MJEHTMYHOCTTa - KakTO € Ha 3amajg - a OOIIHOCTTAa Ha PEeIUTIHO3HO-
MOJINTUYECKOTO TSIIIO,

3agavyata Ha BTOpU naparpad ,IlparmaTuzsm” u mparMaTu3bm”, € 1a ce pasrieaa
mparMaTu3Ma B UCTOpUYeCKU U punocodeku miad. YmiaM JlxeiMc (HeroBuTe uU3ciaeIBaHus
ca MHOTO B&KHH 3a 3aJjauydTe, KOUTO Ta3M JHMCepTalusi ce OMUTBA Ja M3y4yaBa) IMyOJUKyBa
cepus OT JIEKIIMM Ha Tema ,llparmMaTu3bM: HOBO MMeE 3a €IMH CTap HaYyMH Ha MUCJIEHE™ mpe3
1907 r., Toit 3amouBa ¢ UAEHTUGHUIMPAHETO Ha ,,Hacrosmero: nuiema BbB ¢unocopusra’
(James, 1907: 91f), dpynnameHTalleH 1 0YEBUIHO HEPA3PEIIUM COTHCHK MEXIy JIBa HAUMHA Ha
MHUCIIeHe 3a Hemara. Toil o0elaBa, 4e MparMaTU3MbT Il1€ HU MOKaXe IbTA 3a MPEoI0JIsIBaHe
Ha Ta3W JWieMa M cjej KaTo MO TO3M HAauMH HU IoKa3za Ba)XHOCTTa MY, IPOAbJKaBa, BbB
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BTOpaTa JIeKIus, Aa o0sicHsaBa ,,KakBo o3HauaBa mparmMaTu3mbT . [(unemarta Ha J[KelMc e
mo3Hata: T € ¢opMa Ha BBIIPOCAa KaK MOXKEM JIa CbBMECTUM NPETEHIMUTE HA HayKaTa, OT
€IHa CTpaHa, ¢ Te3HW Ha PeJIUTHATa U Mopaia, oT apyra. [[eiiMc ro BbBEX/1a, KaTO OTOCIISA3BA,
4e ucropusTa Ha GriiocodusTa € ,,J10 ToIsIMa CTETICH Ta3u Ha U3BECTEH CONILCHK HA YOBEIIKH
TEeMIIEPAMEHTH, MEXIY ,,TBbPAOMUCICIINTE U ,,JiequKaTeH. ,,TBbpaoMuciemuTe umar
EMIIUPUYCH aHTAKUMEHT Ja H3KHUBSIBAT M Jia CE€ OPUEHTUPAT KBM ,,paKTuTe, ITOKATO
,JIETUKaTHUTE UMaT MOBEYE BKYC KbM alPUOPHUTE MPUHLIUIM, KOUTO CE XapecBaT Ha yMma.
,»JleTUKaTHUTE ca CKIOHHH Ja OBJaT WACATNCTH, ONTUMHCTH M PEITUTHO3HU, TOKATO
,»TBBPJIOMHUCIICITUTE OOMKHOBEHO Ca MAaTEPHAIUCTH, IECUMUCTH ¢ HEPEIMTHO3HH.
»JleTuKaTHuTe ca ,,cB000aHH ; ,,TREpAOMUCICIUTE  ca ,,(haTATUCTUIHH U ,,CKeTITUIHH .

B Tpern naparpa¢ ,,Ilparmaruynara makcuma”, B I'bpBa I'JlaBa Ha IUCEPTALUATA CE
rOBOpHY 3a MparMaThyHa Makcuma. ToBa MoBaura HSKOU BBIPOCHU. [IbpBO: KakBO TOYHO €
ChIABPKAHUETO Ha Ta3u Makcuma? KakBo Hemnio mpu3HaBa KaTo € MPaKTUUYECKOTO CJIEACTBUE
OT HAKaKBa TEOPHs WK TBbpAeHHe? BTopo, kakBa moii3a uMa OT TakaBa Makcuma? 3amio HU
Tpsi6Ba? 1 TpeTo, KakBa € MpUYMHATA JIa C€ CMsATa, Ye NMparMaTHYHaTa MaKCuMa € IpaBuiIHa?
B t03m paznen ca pasrienanu orroBopute Ha IIepc m Yunsam [[xeliMc, Ha HIKOU OT TE3U
BBIIPOCH.

YerebpTHu naparpad ,,JlparmatuyHu Teopuu 3a MCTHHATA'', aHAIM3UPA PA3ITUIHU
MparMaTU4YHU TEOPHUH 3a UCTHHATA — TE3U Pa3uyus B MOTUBALIMATA CTaBAT Hail-SICHU, KOTaTO
npocienuM Kak [Ispc u [xeiiMc mpuaraT cBOMTE MparMaTUYHU MAaKCUMU 32 M3SCHSIBAHE HA
KOHIIENIMATA 3a ucTuHata. PazkazpT Ha [Ibpc 3a ucTHHATA € MPENICTaBEH KAaTo CPEJCTBO 3a
pa3bupaHe Ha TOHSITHE, KOETO ¢ OWJI0 OT 3HAa4YeHHWE 3a METOJa Ha HayKara: peajHOCTTa;
nokato JxeiiMc e roToB Ja HM3M0JI3Ba CBOSI BB3IVIEH, 32 Jla 3alUTH I[UIYPATUCTUYHOTO
MHEHHE, Y€ MOKE J]a UMa Pa3JIMYHH BUJIOBE UCTUHH.

Ilern maparpad or Tasu rinaBa aHanusupa ,lIparmaTmunara Tpagunus“. Ilpenn
TOBa Ce€ aKIEHTHpaA BHPXY MparMaTHyHaTa MaKCHMa U MPaBUIIOTO 3a MU3SICHSBAHE HA UJIEUTE,
Koeto KakTo 3a [Ibpc, Taka u 3a Jlxeiimc e sapoTo Ha mparmatus3ma. Korato mucium 3a
nmparmaTtu3Ma Kato 3a ¢guiaocodcka Tpaauiys, a He KaTo 3a MaKCUMa WJIM TIPHUHIIUI, MOXKEM
na uaeHtTuduuupamMe Habop oT GrIoco(pCcKu BB3TIIETN M HArjacH, KOUTO ca XapaKTEepHH 3a
nparMaTu3Ma ¥ KOUTO MOraT Ja HU Hakapar Ja uieHTHU(UIMpaMe KaTo MparMaTUId MHOTO
¢dunocodpu, KOUTO ca JOHSAKBIAE CKENITUYHH OTHOCHO MaKCHMMaTa M HEHHHUTE MPUTIOKEHUS -
HUE pa3riiekIaMe Te3U BB3IJIEAU MO-CKOPO KAaTO OTIMYUTENTHW YepTH Ha MparMaTuyHaTra
Tpaguuus. [IbpBaTa OT aHaTM3UpPAHUTE TEMU € ENUCTEMOJIOTMYHA U CE€ BIIMCBA B TBBPACHUETO
Ha Xwnapu [IbTHaM, Ye OTIAWYUTENIEH Oeler Ha TMparMaTU3Ma € KOMOHWHAIUs OT
AHTUCKENTUIM3BM U (HamuOUIu3bM.

Ckentunussm U ¢panudunuzsm — cnopea: IIspe — Tpsabsa na ce omurame na ce
ChbMHSIBaMe B MIPEJIMOJIOKEHUATA U TPsIOBa Jla TH 3aMa3uM CaMo aKo ca aOCONOTHO CUTYPHU U
HE CME B CBhCTOSIHHME J1a C€ ChMHsABAME B TIX. TeCTHT 3a CHUTYPHOCT, KaKTO TMO-HATAThK
nocousa [Ibpc, ce kprue B MHIMBUAYATHOTO Ch3HAHUE: U3MTUTAHUETO YpE3 ChbMHEHHUE € HEIIO,
KOETO BCEKHM TpsOBa Ja HampaBw 3a cebe cu. M m3cnmeaBaHeTo Ha HAIIMTE BAPBAHHS CE
PBKOBOJU OT Pa3MUCHI BBPXY XUIOTETUYHU BB3MOKHOCTHU: HE MOXKEM Jia C€ JOBEPUM HaA
HaIlIUTE BB3MPHUATHS, HAIPUMEP, 3alI0TO HE MOXKEM Ja M3KIIOUYMM BB3MOKHOCTTA T€ Ja ca
Ch3JaJIEHU OT ChbH WJIM OT JIOIIM yY€HU, MAHMIYJIUPAIIA MO3bLUTE HU. [IbpBOHAUamHUAT
MparMaTH4eH OTrOBOP HA Ta3W CTPATErHWs MMa HAKOJIKO HampaBiieHHs. ToBa € cTparerus,
KOSITO HE MOXEM J1a U3MBIHUM €(DEeKTHBHO M TaKa WM WHAYe HsAMA MPUYMHA J1a S IPUEMEM.
[Ispc 3amouBa OTroBOpa CH C TBBPJEHUETO, Y€ BCEKH ONMUT 3a BB3MPHEMaHE HAa METOJa Ha
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CbMHEHHMETO Ile Oblie yNpakHEeHHE 3a caMo3albiyla, ThH KaTo INpHUTEXaBaMe pa3IUyHU
CUT'YPHOCT, KOUTO ,,HE HU XpYMBa, MOrar ja ObJaT 1mocraBeHu noJ Bbrpoc'. Toa, koero ce
IIPOU3BEXK/1a, HAMA aa ObJe ,,MCTUHCKO CbMHEHHME™ U TE€3M BSPBaHUS 1€ Ce KPUAT Ha 3aJcH
IUTaH, KaTo BIUSAT HA HAIIETO MOJCH3HAHME, KOraTro ce Ipeamnojara, 4e TpsOBa Ja crpemM
npeneHkara B TaX. IIbpc HacrosiBa na He ce ,JIpecTpyBamMe, 4€ C€ CBbMHsABAME BBbB
¢unocodusiTa B TOBa, B KOETO HE CE ChbMHSBaMe € B chpiiara HU . TpsabBa 1a ce cbMHsBaMe B
IIPEAIIONIOKEHHATA, CAMO aKO MMaMe peallHa IPUYMHa 3a TOBA.

xelimce - mpaBu nogo0HU HabmoaeHus. BeB ,,Bomnsita 3a Bapa“ Toll HU HANOMHS, Ye
UMaMe JBe KOIHUTUBHM JKEJaHMs: MCKaMe Ja MOJIyYUM HCTHHATA; M UCKame Ja n30ersem
rpemkn. KolkoTo moBede ce onmuTBaMe Aa M30ETHEM TIPELIKH, TOJKOBA MO-BEPOATHO € Ja
IIPOITYCHEM MCTHUHUTE; U KOJIKOTO IIO-HAIPErHATH CME B ThPCEHETO HAa UCTHHM, TOJIKOBA I10-
BEPOATHO € Ja JIOIycKame IpelliKh. MeToabT Ha CbMHEHMETO MOXKE Jla MMa CMHCHJ BbB
Ba)XKEH CJlydaii, KOraTo ce OT/laBa OrpOMHA TE€KECT Ha U305rBaHeTO Ha Ipelika, JOpH ako TOBa
o3HauaBa 3ary0a Ha ucTtuHa. Ciex Karo OCh3HAEM, Y€ B3eMaMe NPAKTUYECKO pEIIECHUE 3a
OTHOCHTEJIHATa Ba)XKHOCT Ha JiBa O0EKTa, KapTe3MaHCKaTa CTpaTerusi Bede He M3IIIexKIa
€IVHCTBEHO pallMOHaIHAaTa.

IIpoyuBane — xakTo Beue Oelle Ka3aHO, IparMaTUYHUTE OMMCAHUS HA HOPMATUBHUTE
CTaHJApTH, KOUTO TpsOBa 1a cienBaMe, 3a Jia JOCTUTHEM JO BSPBAaHUS 3a CBETa, Ce
ONpeAeNAT OT TIJEeJHAa TOYKAa HAa TOBA KAaK MOXKEM Ja W3BBPIIBAME IPOYYBAaHMS IIO
TUCHUIUIMHUPAH, CaMOKOHTpoJIMpaH HauuH. Te nmpegocraBaT Ooratu OT4ETH 34
CIOCOOHOCTHTE, KOUTO TpsbBa Ja HpUTEXKaBaMe, 3a Ja INpOyduM ao0pe M mpaBuiiarta, U
PBHKOBOJIHUTE MPUHIUIIN, KOUTO TPsIOBa J1a MpUeMeEM.

IIparmaTH4yHaTa KOHIENIMA 32 OIIATA - KAKTO € BUIAHO OT IIparMaTU4HaTa MaKkCHUMa,
nparMaTu3MbT € Gpopma Ha eMnupuzbM. CrocoOHOCTTa HH J1a MUCIIMM 32 BBHIIIHU HEIa U
MIOCTOSIHHO J]a ToJ00psiBaMe pa30oUpaHeTo CH 3a TsIX, C€ OCHOBaBa Ha HAIIMs ONUT. Benpeku
TOBAa, BCUYKU MpPArMaTulll MMaT CXBAILl[aHUS 3a OMMTA M BB3NPUSATHETO, KOUTO Ca KOPEHHO
pa3IMYHM OT BB3IJVIEAUTE HA MOBEYETO Mo-paHHU (unocodu karo JehBun Xiom u Jlexapr.
[Ipuerusar BB3rIEA CBBpP3Ba MPEKUBABAHETO C TOBA, KOETO IOHSAKOra Ce Hapu4a ,,JaZeHo
HUE CM€ IIaCMBHU IIOJIy4aTelId Ha AaTOMHUCTUYHO, OIPEIEICHO W E€IUHUYHO CETHUBHO
ChJIbp)KaHUE, BMJIOBETE HEIIa, KOUTO IIOHSAKOra C€ HapuyaT CeTHUBHU JaHHU. ONUTBT
IIPEOCTaBsl MaTepuala 3a IO3HAHME W KOHUENTYalIW3UpaHe, HO CaMUAT TOW HsMa
ChJIbPKaHUE, KOETO € UHPOPMUPAHO OT KOHUENINH, MPAKTUUECKH HYXIU WUIU HELO JIPYro
HECETUBHO. EJNMHCTBEHMAT HU KOHTAKT C BBHUIHMS CBAT € 4pe3 IMOJy4YaBaHE Ha TaKUBa
MIPEKMBSIBAaHUS, KOUTO IpeJIoyiaramMme, ye ca IPUUYMHEHU OT BBbHILHU HEIla; HO Thil KaTo Te3U
CEH30pHU BXOJIOBE Ca E€IMHCTBEHUAT HM M3TOYHMK HA ITO3HAHUE 3a BHHIIHUS CBST, HUE
HsIMaMe MNpSKO CETHBHO Ch3HAHME 3a BBHIIHMTE Hemla. He e W3HeHana, ye TO3M HauMH Ha
MHCJIEHE 32 €IHO NPEKMUBABAHE MOXKE JIECHO J1a JOBEJE 10 CKENTULHU3bM OTHOCHO BBHIIHUSA
CBAT.

ectn maparpad ,,/ipyrn nparmatuum'’. bu Guio morpemHo a ce 3aKiioud, 4e
[IparMaTU3MbT € orpaHuyeH 10 CheIUHEHNUTE IIAaTH WM Y€ €AMHCTBEHUTE BA’KHU MOBIIUSHU
oT nparmatuzma muciurenu ca IIspce, [xeiimc u roun. Kakto € nokymentupano ot Taiwp,
nparmatuiy € umano B Okcdopa, BbB @paniust U ocodeHo B Mtanus B mbpBUTE TOJAMHHU Ha
XX Bek. OcBeH TOBa, MOXEM Ja CIOMEHEM HSKOJIKO JPYI'M BaXHU AaMEpPUKaHCKH
nparMatuiy, karo Hampumep, Jlxosas Poiic. OOMKHOBEHO cCMsTaH 3a WACATMCTUYEH
MPOTUBHUK Ha J[eliMC M KpUTHK Ha mparmarusma, Poiic Bce moBeue 3amouBa Aa Obne
MOBIIUSH OT paboTara Ha [Ibpc BbpXY 3HALMTE U BHPXY OOIIHOCTTA HA MUTALUTE U € IPU3HAT
3a kozera mparmatuk oT camus [Ivpc. C. I. Lewis, yuurensat na KyalilH u Ha HSKOJIKO
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nokosieHus: ¢unocopu ot Xapmapa, pa3BuBa (uinocodus, KOATO € BHA IparMaTHYCH
KaHTHaHU3bM. Mbpu Mbpdu r0o ompeaenu KaTo ,,1OCIHeiHUs BeauK mnparmatuk™. Ilpes
MOCJIETHUTE HAKOJIKO JeceTwieTHss Ha XX BeK HayyHarta paboTa BbpXY NparmMaTuyHara
¢unocodus HapacTBa, KAKTO B KOJIMYECTBEHO, TaKa M B KAYECTBEHO OTHOIIICHHUE, KOETO MPaBU
BB3MOKHO OLIEHSIBAHETO Ha M3THHUCHOCTTA HA MparMaTMYHUTE (QUiIocopHu U MO3BOJSABA HA
YUTATEIUTE Ja U30sraT OT TPUBHAIHUTE 10 Ope mo3Hatu QuiocodcerBanus. [Ipu numnca Ha
MSCTO 32 O0CHXK/1aHE Ha BCUUKH aCIIeKTH Ha TOBA pa3BUTHUE, 1116 KOMEHTHPAM CaMo JBaMa WIn
TpuMa Bozem (uiaocodu, KOUTO TMOBIMIXAa HA MPOYMTA HA MparMaTuiuTe Aa odopmsr
KoHIenuusATa uM 3a ¢unocopus. Puuapn Poptu e omumcan cBosta ¢dunocodus karto
,parMatuuHa“ B peauna ciydau. Jlokaro IIepc u rou — u nopu moxe 6u Jxeiimc — ca
OMIIM aHTaXHpaHU C pa3padOTBAHETO HA CUCTEMATUYHU (uiiocodcku BU3MM, PopTu Tpetupa
,»IIparMaTu3Ma‘ KaTo Hello MO-HeraTuBHO. ToBa, KOETO NMparMaTULUTE HU y4aT 3a UCTUHATAa,
Ka3Ba TOH, e, ue ,,J13001110 HAMa HUIIO CUCTEMHO WM KOHCTPYKTHUBHO, KOETO Jla ce Kaxe 3a
HCTHUHATA®,

B ,,JTIABA BTOPA: Hcasamckoro asu:kenue B H3paea: Hpeosiorust cpeuny
nparMaTu3bM”, ce 3alluTaBa Te3aTa, Y€ MCISIMHUCKOTO JBUXKeHue JeiictBa B JlbpikaBara
W3paen, koATO € napjaMeHTapHa AeMOKpaLusl.

B nmbpBM maparpa¢ ce aHamu3upa MHOIO BaXHOTO IOHATHE 3a ,,CTaTyrsT Ha
peaurusita B U3paen”. [lexnapanusra 3a He3aBUCUMOCT o0sBsiBa JlbpkaBaTta M3paen 3a
eBpeiicka W JIeMOKpaTH4yHa JbpXaBa. 3a Ja u30erHar pasHorjacusi IO BpeMe Ha
¢dbopMynMpoBKaTa, aBTOPUTE C€ BB3ABPXKAT OT M3PUYHO JAedUHUpaHE HAa BBIOpoca 3a
eBpeiickaTa peiurus u Apyrute penuruu B [IbpikaBata M3paen, HUTO ce oOchxkaa Bpb3KaTa
MEXJy PEIUTHO3HHUTE BBIPOCHM U TIPaXJaHCKOTO IIpaBO H JbpkaBara. Jlekimapauusra
obemasa ja ocraHe BsipHa Ha Aekiapauuute Ha OOH, ma ce BB3IbpkKa OT AUCKPUMHHAIUSL
Bb3 OCHOBA Ha PEJMIHs, paca U IMOJ, M Ja TapaHTupa cBoOOJaTa Ha PeIMIusaTa 32 BCUUYKU
rpaXJaHu Ha Abp)KaBaTa, HO HAMa IBJIHO pa3jielieHue MEeXIy pesurus u JIbpkasa B M3paen.
EBpelickaTa penurust uMa Mo-BUCOK CTaTyT OT APYTUTE PEIUTHU, U € ¢ (UHAHCUpaHE OT
bPKaBaTa, ThH KAaTO TS € PEIUTHs HA MMOBEYETO OT rpaxaaHuTe Ha M3paein. [IpuHuunser Ha
,CBOOOJIa Ha penuruara“ u ,,cBo00Aa oT penurus ce noaabpka B M3paen. Penuruosnure
chauimina ce nogabpkar B JIbpxkaBata M3paen. Bouhnpeku ue uma mnpoOiemM MexIy
Ibp)KaBaTa M PEIUTMO3HUA MCTeOMUIIMEHT, M3paen ce cTpeMu Ja MoJabpka NPUHIMIA Ha
cBo0osa Ha penurusita U cbBecTra. KaTo 110 mo-rojsiMaTa dYacT OT H3paelicKara
OOIIIECTBEHOCT C€ CHhCTOM OT CBETCKM €BpEHH, HO Ta3W Ipyna ChUIO0 € MOJBJacTHa Ha
PEIUTHO3HUTE 3aKOHU 110 OTHOILLIEHUE Ha JIMYHUS cTaTyc. Moxke Ja ce Kaxke, 4ye 3aKOHUTE Ha
penurusaTa, He ca 3aKOHM Ha Abp)KaBaTa, HO MMa U TaKWBa PEJIUTMO3HU 3aKOHHM, KOUTO Ba)KaT
3a cBeTcKara obuiecTBeHoCT. JIbpxkaBara M3paen nma He3aBUCHMMA MpaBHA CUCTEMA, KOSATO €
MOBJIMSHA OT OOIIOTO CBETOBHO TMpaBO, HO HMa M CBOM COOCTBEHHM YHHKAJIHU
XapaKTEPUCTUKH. 3aeQHO C M3paeicKara IMpaBHA CUCTEMA, M3PACICKOTO IpPaBO IPHU3HABA
CHEIMAIHUS CTaTyT Ha EBPEMCKOTO NpaBO, KAKTO M CTaTyThbT HAa PEIMTHO3HU IIPABHU
npaBmia, 0co0eHO B obyiacTTa Ha ceMelHoTo npaBo. B [IbpkaBara U3paen HaMa opunmaina
KOHCTUTYLIMS, a OCHOBHHMTE NPUHIMIM Ha CHUCTEMaTa, OCOOEHO cJel OINUTUTE 3a
KOHCTUTYIIMOHHA MPOMSHA, ca B3€TH OT HA0Op OT OCHOBHM 3aKOHHU, YHETO 3aKOHOJATENICTBO
BCE OLIE HE € 3aBBpIICHO, KAKTO M TBHIKYBAHETO HA 3aKOHA CIOpPEJ] OCHOBHHMTE IpaBHU
MOHSTHSI, IPOU3TUYAT OT (aKkTa, ue AbprkaBara € eBpeiicka U JeMOKpaTuYHa IbprKaBa.

3anayara Ha BTOpM maparpag e 1a uzsiciu ,,[IpaBHMAT cTaTyc HA MIOCKOJIMAHCKOTO
mepuarcko npaso B M3paea”, lllepuaTsT € HCIAMCKH PEIUTHO3EH 3aKOH, KOMTO perynupa
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BCHUYKHM aCTEeKTH Ha XuBoTa W 00mecTtBoTo. OT XIX BeKk B MIOCIOJIMAHCKHUTE CTpPaHU Ce
IpHeMaT CBETCKH 3aKOHM, HAlmpuMep, B THPrOBCKaTa M KpHUMHHAITHaATa cdepa, HO HE ca
MpUeMaHd JIMYHH 3aKOHU. B ThproBckata M KpuUMHHAIHaTa cepa ca MpUETH 3amaJHH
3aKOHOBHM I10J] BIMSHHUE Ha 3aMajJHOTO MpaBo, KaTo ,,OcMaHCKUS KOAEKC Ha Memxkmmic*.
[IspBOHAYAIHO 3aKOHOIATEIMTE MUCIIEIIN JIa 3aBbPIIAT IIepHUaTa, HO IOCTETICHHO CTaBa SICHO,
4ye TpaKJAHCKUTE 3aKOHM OTrpaHW4YaBaT Iiepuara. bpadHoOTo mpaBo, OpakbT, Pa3BOABT H
HACJIEACTBOTO Ca IIEHThp Ha mepuarta. B Hauanmoro Ha XX BEK CBETCKUAT 3aKOHOAATEN B
MIOCIOJIMAHCKHTE CTpaHW 3amoyBa Ja ce HamecBa B Tax. Curyanusta € pa3inyHa B
pasIMYHUTE IHPKAaBU B MIOCIOJIMAHCKHS CBIT. BCHUKHM Te clieiBaT HMCISIMCKHS 3aKOH, HO
THJIKYBAaHETO Ha 3aKOHA € Pa3HOOOPA3HO M PA3IMYHO B OTACITHUTE IbpKaBu. MiMa pa3ivka B
TBIKYBAHETO M MPUJIATAHETO Ha MCIISIMCKOTO MPABO B PA3IMYHUTE MIOCIOJIMAHCKH OOIIECTBA
nHec. [lopamy BIMSIHHETO HA KOJOHHUATN3MA, KOMTO YEeCTO 3aMEHS PEIUTHO3HOTO MPaBO ChC
CBETCKO MpaBO, M JIMOCpPATHUTE IABMIKEHHS B HCIAMA, KOWTO IIOBJIWMTHAXa BBIPOCH 3a
HpI/IHaZIJIC)KHOCTTa 1 BB3MOXHOCTTA 3a HpI/IJIaFaHC Ha HIGpI/IaTa oT pa3JII/I‘-IHI/I TJICIHU TOYKH. B
noBedeTo AbpkaHu B bimskusa m3tok u CeBepHa Adpuka ChllIecTBYBa JIBOMHA CHUCTEMa OT
PEIUTHO3HY M CBETCKH CHIWIIHINA, KBJICTO PEIIMTHO3ZHUTE CHIMINIIA CE 3aHMMABaT OCHOBHO C
Opak u HacneAcTBO. B phiere Ha QyHIaMEeHTANIUCTUTE 0Oaue MepUaThbT OOBBP3BA BCHUKH
BSpBalll U JIOPU BCUUKU XOpa, YIpPaBJIABaHU OT BspBaiure. Memkiauc € Habop OT 3aKOHH,
OCHOBaHU Ha MIOCIOJIMAHCKOTO MPaBO, KOETO PETyIHpa IPakJaHCKOTO MPABO MPe3 OCMAHCKUS
nepuoj. [lo ToBa BpeMe MIOCIOJIMAHCKOTO TPABHIIO, CIIOPEI KOETO JYXOBHHIIUTE, YIEMHUTE,
yCTaHOBSIBAT paMKaTa 3a 3aKOHUTE Ha JAbpKaBara CIOpe]] IIeprara, a Ha CBETCKUS BIaJIeTeN €
paspenieHo aa JelcTBa W Ja CIYXH B Ta3u pamMKa, KOSITO € OIpeiesieHa oT yinema. Enun
MIPUHIIAIT HA OCMAHCKOTO IPaBO € IMPHET B M3PACIICKOTO MPaBO, & UMEHHO IPHUJIaraHeTo Ha
JINYHUA peJII/IFI/IO3CH 3aKOH KbM B”I)HpOCI/I, CB’BpBaHI/I C I/IHI[I/IBI/IIIyaJIHI/Iﬂ CTaTyc Ha rpaxq{aHHHa
(Opak, pasBox u T.H.). Cbc ch3maBaHeTo Ha JlbpxkaBarta V3paen NpUHIMIBT Ha MpaBHA
ABTOHOMHUS € BB3IPHET 10 BHIIPOCUTE HA JIMYHUS CTATYC, 32 JIa CE 3aIla3’ CTAaTyKBOTO MEXIY
CBETCKaTa eBpeiicka 00IIeCTBEHOCT U PeNUTruo3Hara eBpeiicka obmectBeHocT. 1o ce oTHacs
0 MIOCIOJIMaHcKaTa oOmHocT B M3paen, ToBa o3HayaBa, ye IIepuUaTa OCTaBa BAJIUIHUST
3aKOH IO OTHOIIIEHHE Ha OpaKkoBeTe U pa3BOJUTE HA MIOCIONIMaHuTe B M3paen.

Tperusit maparpa¢ ,JIuuHO cTaTryc crnopea H3PAaeJCKOTO 3aKOHOAATEJCTBO”,
MOSICHSIBA, Y€ ChC Ch3JaBaHEeTO Ha J[ppkaBara M3paen, NpUHIMIBT HA MIpaBHA aBTOHOMHUS €
BT)SHpI/ICT 10 B"I)HpOCI/ITC Ha JINYHUA CTaTYC. HpaBOMOHII/IHTa 110 BLHpOCI/ITe Ha JIMYHUA CTaTyc
ca 3ama3eHu OT 3aKOHA 3a PEIMTHO3HUTE CHAWJIMING, C U3KIIOYEHHE Ha HAKOU OTPaHUYCHUSI.
ToBa ciopazymMeHue 1mo3BoJIsIBa IPUJIAraHETO Ha 3aKOHUTE Ha miepuaTa B M3paen, HO camo 1o
OTHOIIIEHWE Ha JUYHUS cTaTyc (Opak, pa3BoA U T.H.) U CaMO 3a MIOCIOJIMAHUTE CYHHTH.
lapuarckute ChAWIMIIA UMAT O(QUIIMATHO TpPU3HAHME M ce (PUHAHCHUpAT OT IbprKaBaTa,
HO)I06HO Ha paBI/IHCKI/ITe ChAUJINIIIA. KaJII/II/ITe, KOUTO TH p”bKOBO}IS[T, nmar CTaTYT Ha
IbpXKABHU CIIykuTenn. OrpaHUYeHHSITA, HATOKEHH OT IbP>KaBHHUS 3aKOH 3a Opaka M pa3Boja,
KaTo 3abpaHaTa 3a JKeHHWTOa 3a MOMHu4Ye 1oj 17-ronuiiHa Bb3pacT, 3a0paHaTa 3a Ouramus u
3a0paHara 3a eKCIyJICHpaHe Ha JKEeHa, IIe ce MpuiararT KbM [IEPUATCKUTE CHAWIUINA B
I/I3paen 110 CBIIIHUA HAYUH KATO 9€ TC CE€ OTHACAT 0 paBI/IHCKI/ITe CbhAWUJINUIIIA.

B 4verBbpTH maparpa¢g ,,Ch3naBaHero Ha HCIAAMCKOTO ABM:KeHMe B HM3paea —
HCcTOpUYeCcKa CHpaBKa”, ce TpPeaocTaBs HCTOPHYECKAa PETPOCHEKIMs | aHalu3 Ha
Ch3JaBaHETO Ha UCISIMCKOTO ABMkeHue B M3paen. Ot cpenata Ha 70-Te To/. HA MUHATHUS BEK
apabCcKOTO 001IecTBO B M3paen mpersprsaBa Obp3u MOJTUTHYSCKA U COITUAIHHA TIPOMEHH, KaTO
MOCIeANINTE OT BoliHaTa oT 1967 r. ca mo-oueBuaHM. BoliHaTa gompuHACS 0 TojisiMa CTEeTeH
3a BB3XOJIla Ha (PYHIAMCHTAIUCTKUS WCIAM Cpel HU3paelickure apadu. Mpeonormdecku
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BOWMHATa CHUMBOJHM3Mpa 3a MHO3MHA HJCOJOTHYECKUS (amuT Ha apabCKUTE CBETCKH
UJCOJIOTUH, a MPOBAIBT Ha apabCKOTO HAIMOHATHO JBM)KCHHE IOBIUTHA paMKara Ha
PENUTHO3HO-UCIIMCKaTa TpHHAISKHOCT. OT peIUrHo3HO-UCIsAMCKa TJIeHA TO4YKa, Ha
BoiiHata oT 1967 I. ChIIO OKa3Ba BIMSHUA: JOCTBHIIBT O CBCIICHUTEC MECTa Ha UCIIMAa B
XeBpon u MepycanuMm, M BB3MOXKHOCTTA 3a MOJNHMTBA B [DKAMHHMTE Ha XPAaMOBHS XBbJIM
CchOYXKIaT penurno3Hu dyBcTBa. OTMO3HABAHETO C apabuTe B TEPUTOPUUTE OTBOPU MPO30PEI
KBbM DPa3HOOOpa3eH pPEUTHO3€H YXUBOT, YIPABIISIBAH OT PEIMTHO3EH amapar. Bb3XoapT Ha
(GbyHIAMEHTAIMCTKUS WCIAM 3allbJIHM Tpa3HOTaTa, Ch3JajJeHa OT BoWHaTa oT 1948 r., mo
BpeMe Ha KOATO PEJIUTHO3HO-AYXOBHOTO PBKOBOJICTBO H30CTaBM pailoHA M OCTaBH
MIOCIOJIMaHCKaTa olmiectBeHOCT B M3paen 6e3 chaeOHa cucTeMa, HAlTbTCTBUS U PEIUTHO3HU
cyx0u. Tazu cuTyanusi ce MpoOMEHU B PE3yJITaT HAa HaMecaTa Ha BBpXOBHUS MIOCIOJIMAHCKH
CHBET, KOWTO € Bh3CTaHOBeH B M3Touen Mepycamum cien Boiinata ot 1967 r.. McaaMcKoTo
nBI>KeHUe B M3paen, koeTo ce ocHoBaBa B Kpasi Ha 70-Te u Hayanoto Ha 1980-Te rox., chuio €
MOJIXPAHBAHO OT MOJUTHYECKATa KPU3a Ha MECTHA MTOYBA

Ilern naparpad ananusupa ,,Aneonorusara u nejure Ha HCJAIMCKOTO IBHKEHHE B
H3paen”. M3rouHnnuTe Ha BIBXHOBEHUE 33 UCISIMCKOTO JIBH)KEHUE ca MPaBOCIaBHATa CyHA,
pa3uMTalla Ha KJIACMYECKHUTE XaJUCH Ha CYHUTCKO-NIIPABOCIIABHHs HUCIAM, Kato baxapu u
Mycanam. Unente Ha pedopMaTopcKo-MOJEPHUCTKOTO HUCISIMCKO T€YEHUE, BH3HMKHAIO OT
XIX Bek u mbpBaTa mojaoBruHa Ha XX BEK.

B mecru maparpa¢ ,,OTHOmIEHHETO HA NBH/KCHHETO KbM HM3paejcKuTe H300pH,
cnopazymenusita ot Oci10 u Bbopb:keHaTa 60pda cpemy U3paen”, ce pasriex/ia 10KHUA
KJIOH, pbKoBOJieH OT mmieix [dapsumi. [locnegnust noakpens yuactuero B uzdbopurte 3a Knecer
OT MparMaTM4YeH IMOAXOJ Ha ydyacTHe B apabcka jucta. IIparMaTMUHUTE NPUYMHU ca
IPaXJIaHCKOTO 3aJb/DKEHHE, Th KaTo HsAMa HMKAaKkBa BpeJa 3a BspaTa B IJIACYBAaHETO B
KHecer, kakTo M 3a OCUI'ypsiBaHE Ha MOAXOJAIIO MPEICTaBUTEICTBO Ha apabute B KHecer.
W neonorndyeckusT apryMeHT €, Y€ MIOCIOJIMAHCKUTE MAlIMHCTBA, KOUTO ca OWiIM 1oA
HEMIOCIOJIMAHCKO MHO3MHCTBO, CBIIO Ca Y4acTBaJM B IMOJUTHYECKHs KHUBOT. CeBepHaTa
¢bpaxus, KOATO ce MPOTHUBOMNOCTaBA HAa M300pHUTE, UMa APYrd npuuuHu. [IparmMaTtudHusT
apryMeHT €, 4e HsMa HyXKJa OT KOHKYPEHLUs U ThbPKAaHUATA CbC CUMBOJIUTE Ha €BPEHCKOTO U
LIMOHKMCTKOTO YIIpaBJIeHHE TpsiOBa 1a ObAAT CBeJEeHU A0 MUHUMYM. Mneomornyecku xamaxa
HE MOXKE€ Jla yJyacTBa B M300pH, Thil KaTO MIOCIOJIMAHUTE MMAT CaMO €/1Ha KOHCTUTYLHS -
mepuata u Kopana - 1 He Moe J1a ObJie 3aMeHeHa C IperpaTka KbM Ta3u MO3ULHUS, 3a€Ta OT
meix FOcyd an-Kapmasu, »xuten Ha Katap, KoiTo TbhiKyBa HCIsIMa MHOTo TIpyo0o.
Pasuennenuero noBexna 10 OTciiadBaHE Ha MCISIMCKOTO JIBMJKEHHE, N0 OTcilaOBaHe Ha
apabckaTta MOJUTHKAa ¥ HEMHOTO oOeAMHEHWEe M TOJKONa IpOLEHTa Ha TIJlaCyBaHE Ha
apabckara oOmectBeHocT 3a Kuecer. IlonmucBanero Ha Jleknapanusita Ha NPUHIUIINTE
Mexnay OOII u Uszpaen npe3 centemBpu 1993 r. € mpuBETCTBaHO OT IMparMaTU4HUS MOTOK,
pbKOBOJIeH oT meix A0nana Hump JlapBuii, KoiTo € Hail-r1acHUAT MOAPBKHUK HA MUPHUS
npolec — HeroBu ca AymuTe ,,He 3a0paBsiiTe na mokaxkere OalaHCHpaH MOAXOJ U Ja He
KPUTHKYBATe MCIIIMCKaTa OMO3ULUS TBBPAE OCTPO.

B ,,TPETA TJIABA: [IBu:xenuero Xamac: Haeosorusi cpemnry mparmMatuzbm”,
OCHOBHHMAT OOCKT Ha aHAJIN3 € JBM)KEHUETO Xamac.

II'speu maparpa¢ ,IlanecrmHckara Baact”. Xamac nelicTBa Ha TEPUTOPUMTE Ha
[TanectTuHckara aBTOHOMUs, uBHIaTa l'aza u 3anmaanusat Opsar. IlamecTuHckara BiacT e
MOJIyaBTOHOMEH MOJUTHYECKU CYOEKT, KOWTO JOMUHUpPA HaJl MAJECTUHCKOTO HAcCeJIEeHHE B
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KOnes, Camapus u uBunata 'aza. [{o 2006 r. [lanectuHckaTta aBTOHOMHS € KOHTPOJIMPAHA OT
yiienoBe Ha OOII u ®arax. [Ipe3 sayapu 2006 r. ca nmpoBenaeHn n3bopu 3a [lanectuHcku
3akonogareneH cbBer (PLC), moBeuero mMecta B ChBeTa ca 3a€TH OT JIBXKEHHETO Xamac.
JlHec KOHTpOJIBT BbpXY curypHoctTa Ha [1A B FOnes u Camapusi, € moAgKonaH OT KOPYIIHITa
Ha pexunma Ha Darax. [TA 3arybu ronsiMma 4acT OT KOHTpoJia, a uBHUIara ['aza e o0ekT Ha
aHapXus U Xa0C OT pa3INuHU OaH/IH.

3agauata Ha BTOpHs mnaparpad e na wussicHu ,CTaTyrbT Ha peJUruiTra B
NPaBUTEJICTBOTO U 00mecTBOTO”. Il0BEUETO OT MajgeCTUHLUTE ca MIOCIOJIMAHU, MIPEANMHO
MIOCIOJIMAHU CYHUTH, UMa M MAaJIIUHCTBO XpHUCTUsHM. OT HAYaJOTO Ha [HUTE Ha
[IAJIECTUHCKATa aBTOHOMHSI IIPaBUTEJICTBOTO € NPHUBUAHO CBETCKO, ThH Karto IIA e
KOHTposiupaHa ot asrkenuero ®arax. Ho moxe ga ce Buau, ue [TA ¢ Teuenue Ha BpeMeTo €
Ipyiajga MHOTO PEIMIMO3HU XapaKTePUCTUKHU Ha HaceseHneTo. CBETorne I bT Ha ABMKEHUETO
darax € BUIUMO MIOCIOJIMAHCKU, C KOETO YCIsSBa Ja MPUOJIMKU PEIUTHO3HOTO HACEIECHUE
KbM HETOBUS ITHT.

B Tperu naparpa¢ ,,Maeonoruara Ha qBu:KeHHeTo Xamac”, € 1aJeHO ONIMCaHUE Ha
UjeoJIOTHATa Ha JBMKeHHeTo Xamac. Mmero Xamac e akponum Ha Harqat al-Mugawama al-
Islamiyya (McasiMcKkO ChIPOTHUBUTENHO JBUXKEHHE). J[BYKEHUETO € Ch3JaJCHO MAalKO CIej
n30yxBaHnero Ha aHTHdamata mpe3 1987 r. Xamac e majnecTHHCKO (DYHIAMEHTAIUCTKO
UCIISIMUCKO JIBHJKEHHE, OCHOBaHO OT AxMaj SICHH KaTo PEelMTrHO3HO IBWKEHHE B MMETO Ha
OOIIHOCTTa W TOPAJAM YyBCTBUTEIHOCTTA, KOSTO IBIIKEHHETO PAa3KpHBa KBbM HYXKAWUTE Ha
HaceJIeHHe, TO MPUBJINYAa MHOTO MOJAPHKHHUIM B UIMETO Ha HCIsIMcKara Bspa. J{BHKEHHUETO
UMa TMOJMTUYECKO KpUJIO, KOETO OTHpaBsl IOCJHAaHUS C NAJIECTUHCKO HAlMOHAJIHO
ChIIbp)KaHUE, BBIPEKH UY€ HUCOJOrMveckara My OCHOBAa € TEOJOrMYecKka - HCIsIMCKa,
KOHCEepBaTHBHA M (yHJAMEHTAINCTKA. J[BI)KEHHETO NpoMaranaupa uaesTa 3a TEpUTOprualIeH
HAI[MOHATIN3bHM, KaTO TBBP/IU, Y€ TOBA € €Tall M0 MbTI KbM UCIIMCKO OCBOOOXKICHHUE.

B d4erBbprH mnaparpadg ce oOsichiBa u aHaaudupa “KakBo mnpexncrasisiBa
ABHKEHHETO ,,Xamac“? Crnopex Kosi HA€0JIOTHSI Ce OCBHIIECTBSBA JBH:KeHUeT0?”. 1.
Otpuua chiiecTByBaHeTo Ha JIbpxkaBaTa M3paen, 3am0To € U3KYyCTBEHA €IMHUIIA, Ch3a/leHA
oT nedekTeH KoJoHuanu3zbM. CrelnoBaTelHO, ABMKEHHUETO HE MpeArnpHeMa CTHIKH, KOUTO
mpenmnosiaraT, ye HpHeMa ChllecTByBaHeTo Ha I3paen wnam mpuema HeroBoto OBAEIIO
chlllecTByBaHe. B pe3ynrar Ha ToBa Xamac Iie JEHCTBAa B MOCOKA J1a BOJAU LEJIEHACOUYEHA
HacwicTBeHa OopOa cpeury M3paen, kaTo ChIIEBPEMEHHO OTpUYa BB3MOXHOCTTA Ja Ce
OTKaXe OT BbOPBKEHATA ChIIPOTUBATA. BhIpekn TOBa, MOXKeE J1a c€ BUJIU, Y€ UMa Pa3Iudus B
MHEHUSATAa MEXIy Jujaepure Ha Xamac, oTHOCHO M3paen u neiictButenHata 6opba. ma u
TaKWBa, KOUTO MOAKPEIAT MPEKPaTIBAHETO Ha Or'bHA, 32 OTJIaraHe Ha OopOaTa U HEMPEeKUTe
MPEroBOpu ¢ IbpkaBaTa Ha WM3paen, HO 0e3 mnpusHaBaHe Ha WM3paen. Ilomutuueckara
mwardgopma Ha Xamac ce cMATa 3a MOo-yMepeHa OT OCHOBHHUTE MPHUHIIUIN HA ABUKCHHUETO. 2.
Xamac He mpueMa Bb3MOKHOCTTa 3a Ch3JaBaHEe HAa CBETCKA JIbpkKaBa, WACHTHQHIMpPaHA C
OOII, ocBeH ako TOBa HE € CThIKA KbM Ch3/IaBaHETO Ha MCIAMCKa AbpxkaBa. OT KOETo
W3BJIMYA CBOMTE MJIEM U KOHIEMUIMU. XaMac HaOisra Ha HCISIMCKHUS aclleKT Ha CBOSITa
JEHHOCT U TI0 TO3U HAYHMH MPUOJIMKABA MAIECTUHCKUS HApOJ A0 THJIKYBaHETO, KOETO /1aBa Ha
ucisima. 3. Xamac cu ChTPYIHUYM C APYTUTE MaJECTUHCKU CHJIM, ThH KaTO T€ ca 4acT OT
MajecTUHCKAaTa CHIPOTHBA U CIEAOBATEIHO CE€ CTpPEeMHU Ja W30erHe TpakJaHCKa BOMHA.
Borpekn HEMHOTO MPOTHBOIIOCTABSHE HAa CBETCKOTO pa3BUTHE, TS Ijela Ha TIX KaTro Ha
MapTHHOD. ,,baiara, OpaTsT, OCTaHANaTa YacT OT IJIBTTA U MpUATEIIT € ToBa, koeto OOII
Hapuuya Xaprara Ha Xamac. 4. J[pyr BaKeH NPHUHIMII, KOWTO JaBa HEWHOTO THPIICHUE B
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NeHHOCTTa i € cabpa, KOeTO 03Ha4yaBa THPIIEHHWE U MOCTOSHCTBO. Xamac pa3Oupa, ue IeIuTe
HE ca MOCTIKMMH B KPATKOCPOYEH IUIaH, TaKa 4e YCUJIHMATA TpsOBa Ja ObAAT ABITOCPOUHH.
ToBa BCBUIHOCT € UCIIAMCKOTO ThPIIEHUE, KOETO TOBOPH 3a €KCILJIOATalUs Bb3MOKHOCTH CAMO
KOraTto € Bb3MOYKHO, a JI0TOraBa IOJIOTOBKA Ha TepeHa. T0o3M MpUHIUI € MHOIO Ba)XXEH 3a
IIparMaTU4HaTa JUHUA Ha ABMKeHHueTo. [IpuHuumI, KOiTO BBpBU pbKa 3a pbKa ChC ,,cabpa®, ¢
TBHPIIEHUETO, HEOOXOAMMO 3a TPEHUPAHE Ha ChpIiaTa, C IOCTENEHHOTO 3aB3€MaHE Ha BIACTTa
ype3 MOArOTOBKA Ha M0YBATa MM ThPIEHUETO, HEOOXOIUMO 3a TaxaJusl, KOeTO OOMKHOBEHO
CE M3I0J13Ba KaTo 3aTUIINE 32 Bb3CTaHOBSIBaHE HA CUJIUTE.

Iletusar nmaparpad e aHaiu3 Ha TOBa: ,,XamMac H3MOJA3BA JH NParMaTu3bM B
noauTnyeckara cu aeiinocr?”. OOII (Opranuzanusra 3a ocBoboxaenne Ha Ilanectuna -
PLO) wuma xeremoHusiTa HaJ MajecTUHCKAaTa NOJUTHYECKa apeHa. M3pacTBanero Ha Xamac,
70 TOYKaTa Ha KOHKYPEHLMs 3a OOILIecCTBEHA IOJKpeNna, ONpeNeNssHe Ha JHEBHUS pel,
KOHTPOJI HaJl MHCTUTYLMMTE M OCHOBUTE Ha BJIACTTa CE€ OKa3Ba IPEJU3BUKATEIICTBO U
n3HeHaga 3a OOII. Korato M3paen npeHeOperBa LUBUIHUTE YCIAYyTd B TEPUTOPUUTE U
3apJ1004aBa MOJUTHKATA Ha 3acelIBaHe, XaMmac Ce ChCPeloTOYaBa BbPXY M3rPaKAaHETO Ha
Mpeka OT collallHa UH(PPACTPYKTypa U T'PakJaHCKH YCIyTHd, 3a€IHO CbC ChOYKJIAHETO Ha
penurnosHara uaeHTHYHOCT. OcBeH ToBa Xamac Bb3pas3siBa Cpelly JeKiapaunusara 3a
chb3gaBaHe Ha [lamecTuHCKa qbpaKaBa, KOSITO OM MOTIJIA Jla HaBpeAM HAa €IMHCTBOTO Ha UCIsSIMa
OT 1BeTe CTpaHM Ha peka Mopnan, Taka ue Xamac H3TOTBH alTEpPHATHUBEH JIOTOBOD,
nyOJIMKyBaH KaTro OCHOBEH JOKYMEHT mpe3 aBryct 1988 r., oxomo ocem mecema cieq
ch3/laBaHeTO Ha Xamac. 3a pa3nuka or IlamectuHckara xapta, KosTo € (opMysupaHa Ha
MpaBeH e3WK, Xaprara Ha Xamac € (opMylupaHa Karo CBEUICHW M BEYHU NPHUHIUIHU U HE
MoOXe Ja Obae mnpoMeHeHa. KOHBEHIMATa YCTaHOBSBA BHACSHETO HAa MAJECTUHCKHUTE
HAllMOHAJIHU WJIEM B CBETAa Ha BsipaTa M KOHLIENLMUTE Ha uciasMa. 3emsTa Ha [lanectuna e
UCIISIMCKA CBATOCT U € Hepenuma. ToBa € mpexoa OT UCIIMCKa UAEOIO0rHsl KbM HAllMOHAJIHO-
TepuTOpHanHa KoHuenuus. IIpoTuBopeuneTo MexAy HalMOHAJHA WJes, OCBellaBalla
Ibp)KaBHUS CYBEpEHMTET, M OOXECTBEH 3aKOH, ce€ pas3pemiaBa upe3 jAeduHupaHe Ha
HalMoHajgHaTa 6opba B pelIUruo3HU TEPMUHHU.

B mectn naparpa¢g , Kak crpykrypure Ha JBMKEHHETO U BPB3KATA MEMKAY TIAX
N03BOJIABAT HAa Xamac Ja JeiicTBa B CUTYyallMd Ha HampekeHue U KOHPaukT ¢ ITA u
N3paen?” nonuepraBa, ye Xamac HU3MO0J3Ba UCISMCKUTE II€HHOCTH, kKaTo Calpa, KOsTO
MIPU30BaBa KbM ThPIIEHUE, KATO UJEOJOTUYECKO ONpaBIaHHE 32 OTKJIOHEHHWE OT MPUHIUINTE
Ha PEJMIuATa U M0 TO3W HAYMH CE PajJiBa Ha MOpajiHa MoAKpena. TbprneHuero ce u3passasa B
pasrpaHUYeHHETO MEXIy CIOpa3yMeHHE 3a OKOHuYaTeleH cTaryT ¢ M3paen, koerto ce
OTXBBpJIS H3LAJTO, 0 BPEMEHHO CIOpa3yMeHHe, KOeTo Ile Mo3BojsiBa Oopbara aa Oble
MOJAHOBsIBaHa BBB BpemeTo. CToitHOCTTa Ha ,,cabparta® ce W3aAMra Karo CpeACTBO, KOETO
OCHUTypsiIBa MAaHEBPEHOCT.

B “UETBBPTA TJIABA: /IBuxenuero ,Mrwocwiamancku Opars“ B Erumner:
H/1€0JIOTHSA cpelly NparMaTu3bm” ce aHajau3upa MOBEIEHUETO Ha Ta3W OpraHM3alys U3BbH
Uzpaen - B Eruner. [lunanara na Mrocronmanckute 6pats ca u3 1suia CeepHa Adpuka.

B mbpBu maparpa¢g ,MiocoamanckuTe Oparsa” cieaBa KpaTKO OIMCAaHHME Ha
OpatcTBOTO — ,,MIOCIOIMAHCKHUTE OpaTs‘ 3amouBat cBoeTo IecTBaHe B Erumer mpenu 80-te
roguHu Ha XX BEK, KaTO peakius Ha epo3MsTa Ha CTaTyTa Ha HMcisMa U OOOCTpSIHETO Ha
COLIMAJIHUTE DPa3pUBH CpeEIly NpEeAU3BUKATEICTBAaTaA HAa MOJEPHM3ALMATA, O3alaJHsBaHE U
uMmnepuanu3pM. [Ipe3 roguHuTe ABMXKEHHMETO C€ YTBBP)KIaBa Karo Oopemio ce cpelly
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TBBPANUTE PEKUMHU B BIU3KUSA U3TOK, KOUTO CE€ MPOBAIST BbB BIKAAHETO CH 32 pealu3upaHe
Ha UKOHOMMYECKA U COLIMAJIHA CIPABEUIMBOCT 32 CBOMTE IpaxkJaHu. BbiHara oT mporecty,
KOSITO CE MPOBEJIE B HIAKOM OT apaOckuTe abpkaBu mnpe3 2011 r. (T. Hap. ApaOcka mpoJier) u
pOoABIDKABA Ja MOAOYXKAa IPYTH IbpXKABH, CE OCHOBaBa Ha JKEJIAHMETO HA XopaTa 3a JIMYHU
cBoOoau, pedopmu U AeMokpaTuzanus. ToBa kelnaHue € KOeTO MO3BOJSBa HA JABH)KEHHUETO
,,MIOCIOTMaHCKH Opars™ Aa ce OKake Karo JOMUHHUpAIla CHUja Ha TMOJHUTUYECKUS (PPOHT.
»MIoCIoIMaHCKuTe OpaTsa™ ce OmWUTBaT Ja MpHiIaraT CBOWTE PEIUTMO3HU TNPUHIUIH, 1
pasIMpAT KPEIOCTUTE HA CBOMTE OOIIHOCTH, /1a IOCTUTHAT JAbP>KaBHU MMO3ULIMHU U J]a Hajlaratr
UCIISIMCKUS 3aKOH CIOPEJ TAXHOTO ThJIKYBaHE.

3ajayara Ha BTOpUsl maparpad ¢ na ussdcHu ,Ilpenucropusita Ha BB3X0Ja Ha
Miwocwiamanckute oOpata B Eruner. Erumner e cTpaHa ¢ eJ1eMeHTH Ha JEMOKpaIus, HO HE €
JIeMOKpaTU4Ha, Thi KaTo IbpiKaBaTa ce HAMECBA BbB BCHUKU 00JIaCTH M HIMa pa3/ieleHue Ha
Brnactute. OCBEH TOBa MEIMUTE BCE OILE Ca MOJ CTPOr HAA30p U IMOBEYETO OT TAX ca
COOCTBEHOCT Ha MPABUTEJICTBOTO.

B Tpern nmaparpa¢ ,,CTaTryThT Ha peJIMrusiTa B CTPaHATA”, /1aBa c€ ONMCAaHUE Ha
penuruATa, MOJUTHYECKUAT XHUBOT M MPOMEHHTE B ympamieHuero. Koraro MyGapak e
Ha3HAayeH 3a NPE3UJICHT, TOW TMoa4YepTaBa pas3liMKaTa MeXAy Herorara TMOJUTHKA H
nonuTtukara Ha Cagar: Toil OJ0kupa OBp3aHETO KbM CBOOOJHA Ma3apHa MKOHOMHKA, CIIUpa
nubepanu3anysaTa B MIKOHOMUKATa U HACTOSIBA 3a BPBIIAHE KbM MOBEYE IbpkaBeH Haa3op. OT
Jpyra cTpaHa, Mo-TojissMaTra CTelNeH Ha CB00OJA, MO3BOJISBA MOJIUTUYECKU OpPraHU3aLUU U
MpPOTUBONOCTaBAHEe Ha BiactTa. llomutukara Ha MyOapak ngoBexga 10 HMKOHOMHYECKO
pa3BUTHE, HO TIOPAJAM BUCOKHS €CTECTBEH MpupacT B Erumer, NKOHOMUUECKUAT PacTEX BCE
Ollle HE MOKPHBA HYXKIUTE Ha HaceleHueTo. B o0nacTra Ha BHHIIHUTE OTHOIIECHUs, Mybapak
MpOJbJKaBa Ja MOJAbpKa OTHOLIEHUsATa Ha Eruner cbc CheauHEHUTE I1ATH, U B CHLIOTO
BpeMe Bb3CTAaHOBM KOHTAaKTHTe ¢ Pycus, kaTo ce cTpemMH IJ1aBHO JAa 1M0J00pH OTHOILIEHUATA C
apaOCKkuTe JbpXaBu, KOUTO OsXa IMOAKONAHM OT MHUpPHUA JOoroBop c¢ M3paen wu
BB3CTaHOBsIBaHETO Ha Erumer B TpaauIoHHATa MYy pOJisl Ha Jujaep Ha apaOckus cBAT. 3a
pasnukKa OT yMepeHaTa CH BBHIIHA MOJIUTHKA, Mybapak paboTH YCUIIEHO Mpe3 MOCIEeIHUTE
TOJIMHU Cpelly paJuKaJIHUTE UCIIMCKH opranu3auuu B Eruner. UcasmbT B Eruner napactsa
Yype3 MPOTUBOIIOCTABSIHETO CH Ha JIeMOKpauusTa. ToBa € 1bJI00Ka Bpa, UCISIMBT € OJIU3bK U
Ha HeoOpa30BaHHTE KJIACH, U € BIPaJICH B KpbBTA Ha KYITypaTa, M € B OCHOBAaTa Ha HaYMHA Ha
KHUBOT M oOpa3oBaHHe. JleMokpauusTa, OT Jpyra crpaHa, HiIMa OCHOBa B IOJIUTHYECKATa
HCTOPHS, TOJUTHYECKATA KYJITypa WIH JOMUHHUpAIATa FPaKJaHCKa KYJITypa. 3a pa3iuka OT
ucisiMa, IEMOKpaLUATa € CBbp3aHa ChC 3alaHUs POBaJl, KOUTO € JOBEJ /10 YHUI[0’KaBaHETO
Ha TpaJuUUOHHUTE HOpPMHU. CTpPEeMEXbT KbM JAEMOKpALMS HCTOPUYECKHM MPOU3THYA OT
yOEXKIEHUETO, Y€ Ta3u CUCTEMA € €/IMH OT KOMIIOHEHTUTE Ha 3ala/IHOTO Ha/IMOIIIHE.

YereopTu naparpad ¢ anamusz Ha ,,KakBo mpeacraBiasBar MIOCHOJIMaHCKHTE
opara? Chnopex Kosi HMIe0JOTHs e OCbhblecTBABAa [BUH:KeHHeTo? — MHMcropusi Ha
JABUKEHNETO U uaeosaorus”. [[Bmxennero ,,MrocroIMaHcku O6paTsa® e ocHoBaHO Tipe3 1929 r.
ot XacaH ain banHa B Mcmamnnms. Cnensaiiku BB3Iiie[ja CH 3a IIepUara, pa3NpOCTPAHEHU B
00IIeCTBOTO, OCOOCHO cpel MIIajAeXTa, KakKTO M 33 HKOHOMHYECKaTa, COIMajIHaTa |
MoJINTUYECcKaTa MaJlolleHHOCT Ha Erumer, Toil pemaBa Ja cb3laje IBUKEHHE, KOETO Jla ce
3aHMMaBa ¢ 00pa3oBaHKE U MPOMSHA B OOIECTBOTO.

JIBu>keHHeTo ce onmuTBa Ja BbpHE Erumer kpM Havanata Ha HcisMa, KbM e€para Ha
OmsichbKa, CIiope] Iepuara.

Ilern maparpad e ananus Ha ,,Kak ce mposiBsiBa mparmMatusMbT B JAefHOCTTAa HA
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sMiocroamanckute opara* B Erumer?” J[Bmwkenunero ,,MrocroamMaHCKu OpaTsa™ MOHSKOTa
JIeiicTBa B paMKUTE Ha 3aKOHA, KOTaTO € Bh3MOXKHO U yI00HO, a MOHSKOTa I'o MOJKOMAaBa 3a
coOcTBeHUTE cu 1enu. JlelHOCTTa My € HacoueHa cpelly JbpaBaTa U HEMHUTE MHCTUTYLUH
U KaTo 4yacT OT TOBAa C€ CTPEMHU Jla IPOHUMKHE B PEAMLIUTE HAa apMUsATa U MOJIMLUATA, 32 J1a
roeMe KOHTpoJia HaJ TAX, C KpailHa Lesl Ja cbh3Aane HcIsMcKa abpxkaBa. Karo dact ot
JEMHOCTTa My Y€CTO Bb3HUKBA AUJIEMa MEX1y NAaHUCIIIMCKAaTa Ued U HallMOHAJIHATA IJIeHa
Touka. Pexumure B Erumer or HayasoTo Ha BEKa c€ CTPEMAT KbM CBUIECTBYBAaHETO Ha
TEPUTOPHUATIHA HAL[MOHAJIHA JbPKaBa, OCHOBAHA Ha CUCTEMa OT IIpaBO U OIOpOKpalUsl CIIOpEN
3anaguus monen. [lo Bpeme Ha epara Ha MyOapak, OTHOIIEHUsATA Che 3anana, U 0COOEHO Che
CAILL, ce moOmmxaBaT OO 3aBHCUMOCT Ha Erumer B MKOHOMHYECKOTO CHTPYIHHYECTBO.
OcHoOBHaTa Len Ha JBUKEHHUETO € Ja C€ MOCTUIHE NPHJIaraHeTO Ha Ilepuara B CTpaHara.
HapogHusT cbBeT Aa ciy’ku Ha peluruo3HaTa npomarasaa u upe3 HapogHust cbBeT na morat
na ObAar ympaBisiBaHU BspBamiute. Taka ,,MIOCIOIMaHCKU OpaTsa’ ce CIMBAaT ChC CBETCKAaTa
naptust BA®/J] (HaunoHanuctuyecka naptus) Ha uzbopute npe3 1984 r. u te ca ycneuHu 3a
TAX, a MO-KbCHO, mpe3 1987 r., ¢ maptusita AMAJI (erumnercka ucasMcKa TpyAoBa MapTusi) u
mubepanure. J|BKEHHETO MMa HYy)KJara OT Yaabpa Ha JPYrd MAapTHH, 3aIIOTO € H3BBH
3aKoHa. /[BMKEHHETO He ce OTKa3Ba OT CpeJCTBaTa CH U HeromaTa Iuiardopma e, 4e mepuara
e 0b/ie OCHOBHUAT U3TOUYHUK HA 3aKOHOJATENCTBO. T0O3M BBIIPOC BUHArU € Ha JTHEBEH pEl.
PexxumMbT OT CBOSI CTpaHa OTXBBHPIISE MHOTOOPOMHUTE MPENTIOKEHU OT TAX 3aKOHOIPOEKTH H
BBBEXK/1a QJITCPHATUBHM 3aKOHONPOEKTH. PexumMbT oOvakBa Biactra Ha ,.bpardara® na
oTcnabHe WK y4acTUETO B JIEMOKPATUYHUS MPOLIEC a JOBEAE A0 pa3lelieHue, HO ce CIy4yBa
00paTHOTO W TAXHOTO BIHMsSIHWE W cuia ce yBenudasar. [Ipe3 1990 r., cienBaiiku HOBHTE
3aKOHU Ha peXHMa, MpeAHa3HAYEHU /14 3aTPYAHAT IBHXKEHHETO, TO ce oTTerysa oT Haponnus
cbBeT. Taka ,,MrocronmaHcku Opars™ ca n30yraHH B CHHAMKATUTE OT MPABHUTEICTBOTO, C
KOETO 3a CHKAJIEHHE MM CE€ IPENOCTaBsl Bb3MOXKHOCT 3a IoJIIMa JAEWHOCT, 3all0TO T€ MMaT
MHOT'O CHJICH OpPraHU3allMOHEH KalaluTeT - CJe0BaTeIHO, UMaT Ha Pa3MoJI0KEHUE TOJsIM
CEKTOp OT pabOTHHULHM B penuiuTe ci. CHHANKATUTE MOCIYXaT KaTo aJTepHaTHBHA apeHa 3a
JBUKEHHMETO J1a IIpe/laBa UCIIMCKOTO MOCIaHKe U J1a Ipejyiara NoJuTHIecKa cu miatdopma.

MMaparpa¢ wect ,,TepopucTuuen akt B bbarapus” naBa sipbk npuMmep 3a UCIIMCKH
Tepopu3bM B bbirapus, BbIIPEKH Y€ TO3M aKkT € U3BBPIICH OT HIMUTCKA OpraHu3alys, a He OT
CYHUTCKA.
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111.3AKJIFIOYEHHE

CpoTBETCTBA JIM ICHHOCTTA HA MCIISIMCKUTE JIBUKEHUS HA TEOPHATA 3a IparMaTu3ma?

OchIIecTBEHOTO  HM3CIEABaHE IIOKa3Ba, Y€ XUIOTe3aTa Ha JucepTalusiTa:
,lIparmatusmbpT € ¢miocopcka OCHOBa Ha  IPAaKTHUKaTa, HPOSBUTE M JICHCTBUATA Ha
CYHUTCKHUTC HUCIISIMUCKHU I[BI/I)KCHI/ISI“ € TCOPCTHUYHO U q)aKTOJIOI‘I/I‘-IHO olpaBJaHa U JOKAa3aHU
U BOAM 10 HSAKOJIKO B)XHU HM3BOJA, KOWTO MOTaT Ja C€ CBEAaT JIO0 CICIHUTE KpPaTKH
00001IeHuSI.

Haii-Bay)KHOTO mpaBWJIO B IparMaTu3Ma €, 4e XWUIOTE3UTE 3a Pe3yATaTH OT ObAen
JeiicTBus, TpsiOBa Aa ce ONpeAeaT caMo Ype3 HaOIr0IeHNE Ha TPAKTUYECKUTE UM TOCIIETUIIH
Ha MSCTO.

HpI/IB'bp)KeHI/II_[I/ITe Ha TEOopuATa 3a HparMarudMa H3UCKBAT XOpaTa [da HU3BbPIIBAT
JEUCTBHSA, KOUTO MIPOTHBOPEUYAT Ha TEXHHUTE BSPBAHUS OT EMIIMPUYHOTO pa3OUpaHe, ye Te3H
JEWCTBUS 11I€ TOBEaT 110 M0-e(heKTUBHU PE3YITATH.

Cnopen Ta3u TeopHs, KOraro cTaBa JAyMma 3a W3BBPIIBaHE Ha OBbJACIIM NEHCTBHUS M
B3€MAaHC Ha BaXHU PCHICHHA, YOBCK Tp?[6Ba Ja MHCIIM 3a BB3MOXHUTC e(i)eKTI/I oT
NPaKTHYECKHs e(eKT Ha BCSAKO JICHCTBHE M CIOPE] TOBAa MHCIICHE Jla B3e€Ma INPABUIHUTE
pelieHus 3a ObAELIETO.

Eto 3amo BB3HHMKBAa BBIPOCHT — JOKOJIKO CIOpEd HalpaBEeHOTO U3CJe/IBaHe,
NEUCTBUATA HA HCISIMCKUTE JABWXKEHUS B bIM3KHMS M3TOK OTroBapsT Ha TeOopHsTa 3a
nparMarusma?

JlelicTBUSATA, IPEITPUETH OT UCISIMCKHUTE JBM)KEHUS, CE pa3KpUBaAT KaTO IMparMaTHYHH
CHOpe[ /1Ba BOJICIIU IPUHIUIIA:

1. Ucnasimcko ThpHeHUE - pa3MUCHI MEXIY BbOpbkeHa 0opOa cpelly HEBEpHULIUTE U
couuaiHa pedopma (3aBlaAsBaHe Ha cbhplatTa W yMoBeTe Ha BapBawute). Hampumep,
PBKOBOJICTBOTO Ha OCHOBHOTO ()YHIAMEHTAIMCTKO HCISIMHCKO JBIKeHHEe B M3paen ot
cpenara Ha 80-Te roA. Ha MHHAJIM Bek ce 0O0bpHa KbM AOmana Hump apyum. Otrorasa,
HACHJICTBEHHAT TIOJXOJ Ha JBW)KCHHETO € H30CTaBeH W C€ CTHrHA /0 HOB HAYyWH Ha
yOexxaBaHe 3a o0JIeKuaBaHe Ha MOJI0KEHUETO Ha apabCcKoTo ob1iecTBo B M3paer.

2. Jlayax (Da’wah) - npuHIMIBT 3a pa3lpOCTpAHEHHWE Ha UCIsIMa,  HAcO4YBa
JBIDKEHUSTA KbM HOBa IOCOKAa KbM BpBIIAHE KBbM YCTOMTE Ha HCIsAMa OCHOBHO dpe3
,»3aBlIaJIsIBaHe Ha chbpLaTa““ B UCIsIMcCKaTa oOmHOCT. J[kamuuTe ca pasmMpeHu, OposT Ha
O6oromoJjIMTe HapacTBa 3HAYUTEIHO, a UCIAMCKUS JPECKOJ U MOBEACHUE Ce Bh3IPHEMa U OT
KeHH, U oT MBxke. OCBeH TOBa JBIKEHUATA 3al0YBAT M3TPAKIAHETO HA MpEXa OT JAETCKU
I'paJivHU, KJIMHUKH, YYWIMIIA U UCIAMCKU KoJiexX B YM an-daxm, HackpuaBaT CIIOPTHHUTE
JEHOCTHU M C€ 3aHMMAaBaT C MPOOJIEMHU CBHP3aHH C MPECTHITHOCTTA U HAPKOTUIIUTE.

JIBmkeHusiTa pa3dupar, ye TpsOBa Ja MposBABAT MparMaTU3bM, Thil KaTo TOM cpela
pa3bupane u moiydaBa (pUHAHCOBa MOJIKpENa OT MPaBUTEICTBOTO — aKO IBH)KCHUSTA
JieiicTBaT B paMKHUTE HA 3aKOHA B ChbOTBETHATa AbpkaBa. OCHOBHOTO UM MPEIU3BUKATEIICTBO
€ J1a M3TJIeXKAAT 3aKOHHO, HO B CBHIOTO BPEME Jla C€ ONMUTBAT Ja MPUA00UAT myOandeH odpas
Ha ChIPOTUBUTEIHN OPraHU3AIHH.

Xamac
Cnopen xaprata Ha Xamac UMa BeYHa BOMHA Ha MIOCIOJIMAHUTE CpPEIy HEBEPHULUTE -
yOMBaHETO Ha €BPEH € PEITUTHO3CH BT U MAJIECTUHIUTE Ca ,,BbpXa Ha KOMUETO  Ha BOWHATa

cpeiy €BpEeuUTe, CHOpCI[ Ta3W NOKTPUHA, IdJIaTa 3€M Ha ITanectuna - MCKAY pCKa I/IopnaH n
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CpenuszeMHO MOpe, € UCIIIMCKO YOexwuIne. MIOCIOJIMaHUH, KOUTO TIPEIaie YacT OT Ta3u 3eMsl,
nie otyuze B aga. CienoBaTenHO criopasyMeHusiTa ¢ M3paen ca BpeMEHHHU U ce MOANKCBAT B
pe3ynTaT Ha BpeMeHeH OayiaHc Ha cuiuTe, B nonsa Ha M3paen. U Taka, Amax mie 3aMeHU
HEOpEeXXHUTE MIOCIOJIMAaHU, KOUTO OTKa3BaT Ja ce OusT ¢ M3paern, ¢ Te3u, KOUTO ca 3a 6opba
cpenty M3zpaen.

Cpu10 Taka, Xamac CU CbTPYJHUYH C IPYTUTE MAJECTUHCKU apaBOSHHU CHUJIU, 3al10TO
JNBWKEHWETO THU pa3liiekJa Karo YacT OT MNalleCTUHCKaTa ChIPOTHBA. Bbipeku
IIPOTUBOIIOCTABIHETO CH HAa CBETCKOTO pa3BuTHe, T pasmiexaa OOIl karo monutuyecku
MapTHBOD.

Jpyr BaxxeH IpUHLHUII, KOWTO IIoMara Ha XamMac [Ja IIOKaKe IIOJIUTHYECKU
[parMaTu3bM, € UCISAMCKHUAT MPUHLHUII HA HUCISMCKOTO THPIIEHHE M IOCTOSIHCTBO. Xamac
pa3bupa, ye INeNIUTEe 3a YHHIOXKaBaHe Ha M3paenm He ca MOCTMKMMU B KpPaTKOCPOYHH
rpanuny. Taka de cropen TSX YCHIHATAa TpAOBa /a ce KOHIEHTPUPAT BBPXY ABITOCPOUYHH
uenu. ToBa BCBUIHOCT € MCISMCKOTO TBPIIEHHWE, KOETO TOBOPU 3a H3MOJ3BaHE Ha
Bb3MOXKHOCTUTE JIOTOJIKOBA, JOKOJIKOTO € Bb3MOXHO, a IOTOraBa Jia ce MOATrOTBs IoYBaTa 3a
BPEMETO, KOraTO Bb3MOYKHOCTTA MOKE /1a ObJie U3I0JI3BaHA.

[IpyHUKMIIBT HA KUCASMCKOTO THPIIEHHE € MHOIO BAXKEH 3a IparMaThyHara ujaes Ha
JIBH>KEHUETO. ThH KaTO TO3M INMPUHLMI NO3BOJIsABA HAa Xamac Ja BbPBHU pbKa 3a pbKa C
OMO3ULMATA B MOJUTHUYECKU ChIO3, HO B CHILIOTO BpPEME J1a MOATOTBSI ChpLaTa U YMOBETE Ha
Xopara, Jja IOATOTBY ITOCTEIIEHHO HACEJIEHUETO, KOraTo My Joiae BpeMero. JlororaBa Xamac
ie noakpens uaesta 3a "Taxagusa" ¢ M3paen (koeTo o3HauaBa, BpeMEHHO PUMHUPHE).

B pesynTat Ha TOBa, IIpe3 MOCIETHUTE FOJUHU JIBUKEHUETO HATPyIa TOJKOBA rOJIIMO
MOJINTUYECKO BIIMAHME, Y€ Moke na ce koHkypupa ¢ OOII 3a obmiecTBeHa mojakperna Ha
MaJeCTUHCKATAa TOJIMTUYECKA apeHa, BBIPEKU (akTa, ye B MPOIBDKEHUE HAa MHOTO TOJUHU
OOII uMmame xereMoHHUsITa Ha MOJUTHYECKATa BJIACT HA MAJECTMHCKA MOJMTHYECKA CIICHA.
@akTbT, ye Xamac MOXKE Ja OIpelnei MOJIUTUYECKUS IHEBEH peA U Ja KOHTPOJIupa U
yIpaBIIsiBa TPaXXAaHCKU UHCTUTYIMH, € roisiMa n3HeHana 3a OOIL.

[IpuHIMIBT € SICEH W MPHU MPEX0/a OT UCISIMCKHU HUICOJIOTHYECKH OazvpaH KOHQIUKT
KbM BB3MpPHUEMAHETO Ha HAI[MOHAaJeH TepuTopuaieH KoH(MIUKT. [IpoTuBOpedneTro Mexmay
HaIlMOHAJIHA UJesl, KOSITO OCBEllaBa JIbpXKaBHUS CYBEPEHUTET, U 00’KECTBEH 3aKOH, KONTO HE
M03BOJIsSIBA HUKAaKbB TEPUTOPUATIEH KOMIIPOMHC, € B ChCTOSIHHE Ja ,,CTOM 3a€IHO*, KaTo
neduHUpa HaIMOHAIHATa 00p0a B PEIMTHO3HA TEPMUHU.

Cnopen ucisMcKaTta UAe0JIOTH J)KUXA € JINYHO 33 /bJDKEHHE Ha BCEKU MIOCIOJIMAHUH,
U BCAKO IMOJIMTUYECKO pEIIeHWE Ha KOH(IIMKT C HEBEPHUIUTE, € aKT Cpelly HcisMa.
CrnenoBaTenHO, Hal-BaKHATa 3aJaya Ha BCEKM MIOCIOJIMAHUH € MPOBEXKIAHETO HA JHKUXAJ
Cpellly Bpar, MOThIKBAILl MIOCIOJIMAHCKA 3EMS.

Ho cnopen Xamac cnopasymenuero mexnay M3paen m OOII, u cp3gaBaHeTo Ha
[Tanectunckara Biact npe3 1994 r. uzncksa ot TIX 1a ObAaT 'PBKABU B OTHOIICHHETO CH KbM
Nzpaen. 3a ma mpombmxkasaT aa cu cbrpyaaudar ¢ OOII, Xamac TpsOBa 1a MPOIBIKHA C
KOMYHHMKAaTHBHATa CU JEMHOCT, M Jla YKpemu CTaTyTa CH B OOIIECTBOTO, 0€3 OMacHOCT Ja
3aryOM Ha cTaTyTa CM Karo Oopemia ce omo3uius cpemy M3paen, Ha majmecTHHCKaTa
MOJIMTHYECKA CIIEHA.

Tpuctpanaure oTHOomeHHss Mexay Xamac, OOIl u HM3paen Ha mnpakrHka
MPEACTABIISIBAT pa3/ieJICHUE MEXKY ABJITOCPOYHA BU3US U KPATKOCPOUHU LieNu. Te3u quieMu
ca paspellleHd Ype3 MHTerpalusi B MHCTUTYIIUUTE Ha MaJleCTUHCKATa BJIACT U M3IMOJI3BAaHE HA
KOHTPOJIUPAHO HaCHUIIHE.
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[IpuHIMTIBT, OT KOWTO c€ PBKOBOAM Xamac MpHU CHPABIHETO C TE€3W AWIEMH, €
CIIOCOOHOCTTA J1a c€ 00OCHOBE HEOOXOMMOCTTA OT PEIUTHO3HA MOYKA, MOJUTUYCCKU JUATIOT
u odpunumanno cwprpynHudectBo ¢ OOIIL, kaTo OT BpeMe Ha BpeMe ce M3MOJ3Ba BOEHHATa
onuus cpewmy M3paein.

B pesynrar Ha TOBa, criope] 4JIeHOBETE Ha Xamac, XaMac € roToB Jia IprueMe TeXKecTTa
Ha OOIl, ako mpueme wuciasMa Karo HAYMH HA XKUBOT, W IMOMAYMHU OOIIMS HAIMOHAJICH
npuoputeT Ha obmara 6opoa ¢ M3paen, nopu u OOII na octaHe CBETCKO ABMIKEHUE.

Xamac ce CTpeMu KbM IIEHTpajiHa TOJUTHYECKa W MoOpajaHa TMO3UIMsS, KaTo
CBILIEBPEMEHHO C€ OINUTBA Ja MOCTUTHE IIBJITOCPOYHU CTpATETHYEeCKH IIeNid, Hapea ¢
HEMOCPEJACTBEHH MPAKTHYSCKHU I[EITH.

W Ttaka, oT egHa cTpaHa, JBMKEHHMETO MOBEXJa CBelleHa BoiHa cpemry 3paen,
MOJIKpETIsl BhOphKeHaTa O0opOa U *KellaHue 3a Ch3/IaBaHe Ha MaJeCTUHCKA IbPiKaBa Ha IslaTa
teputopus Ha M3paen. Ho ot apyra crpaHa, B ABM)KEHUETO MMa MEXaHU3MH 32 KOMIIPOMHUC.
ToBa mo3BOJISIBA BPEMEHHO NPEKpATsSBaHE Ha OT'BHSA WIA TPOABDKHTEIHO TPUMHUPHUE C
H3zpaen.

OcBeH TOBa, XamMac ¥Ma MHOTO TTOJIUTUYECKH MEXaHU3MHU, 0COOEHO B MECTHUTE OPTraHU
Ha BJIAcTTa U € B MaPTHHOPCTBA C MAPTUU B MATECTUHCKHUS ITapJIaMEHT.

KinrouoBute pemenuss Ha Xamac MoOrar Ja ce pas3riexiaT KaTo TEHICHIHS 3a
MOAIBbpPKAHE Ha JeJUKaTeH OajaHCc M KOMOWHAIUS OT KpalHU LENH U HEMOCPEACTBEHH
WHTEPECH OT TEKYIIH HYKIIH.

Xamac JAeMOHCTpUpa T'bBKABOCT U QJaNTHpaHEe KbM PEATHOCTTa 32 pa3rpaHHyYaBaHe
MEXIy KpaTKOCpOYHaTa MpaKkTUYeCKa I1eJ1 Ha MaJleCTUHCKA JbpkKaBa Ha 3amaiHus Opsr u
uBunara ['aza, u qbpJarocpoyHata BU3MS 3a Ch3/laBaHE HA HMCISMCKa PEIMTHO3HA JTbpKaBa B
usuta [Tanectuna.

XaMac ThpCcH TOJIMTHUYECKO cropazymenwe c I3paen, kaTo BpeMeHEH CTaTyT B
HCIsIMCKaTa HMCTOPHS, KOETO My IoMara jJa pa3Bue TaKTHuecka TI'bBKaBOCT, 0e3 Ja ryou
MOJIMTUYECKOTO CU JOBEPHUE.

Yuacmue 6 mecmnama oﬁumocm U 6 HAUUOHAITHaAmMa nojtumuKka

Ha wuneonmormueckata M MOJUTHYECKAaTa apeHa HMMa pPA3IM4YHU CWIH, KOHMTO C€
KOHKYpHUpaT MOMEX]Y CH 3a BJIACT U PECYPCH, MIOCIOJIMAHCKO-PEIUTMO3HUTE €IEMEHTU ca
HepasJieJlHa YacT OT IMOJIMTHYecKaTa apeHa, Thil KaTo ce 3aHuMaBaT C MpoOJeMu Ha
opraHu3zainusaTa, MOOUIN3alusITa, Mponaraniara u bopoara.

JIBIDKEHHETO KMa BIIMSHUE Ha TMaJeCTUHCKAaTa apeHa M CJe0BAaTeIHO HOCH
OTrOBOPHOCT €] MajecTUHCKOTO HaceneHue. Ot suyapu 2006 r. TO ChIIO Taka KOHTPOIUPA
najecTUHCKaTa BiacT B ['a3a W HOCH TpaBUTENICTBEHAa OTroBOpHOCT. (CienoBaTeNHO, TO
TpsOBa J1a MpueMe Mo-MparMaTuiyeH CBETOIJIe N, 3a J1a MOA00pH KUBOTA Ha CBOETO HACElIEHHE.

Xamac BIBXHOBSIBA CbH3JaBAaHETO Ha ajTepHATHBHA CHCTEMa OT YCIyTH 3a
najiecTUHcKara BiacT. CrepoBaTenHO, Xamac y4yacTBa BbB BCHYKU pa3jIMYHH YCIYTH B
OOIIHOCTTA, KAKTO U B Pa3BUTUETO Ha OOIIMpPHA BOEHHA MpPEXKa.

Llenta e na ce TpanchopMupa B MmoauTHUYECKa U colMaiHa antepHaTuBa Ha OOII, u
CIIEIOBATENIHO, /1a C€ HAJOXHU IMPOMsHAa B OTrOBOpa Ha IisylaTa MajecTHMHCKa OOIIHOCT, a
MMEHHO MpPEX0J] OT MIOCIOIMAHCKHS CTpPAaTerMuecKd IUTaH KbM TMOJIMTHYECKH IUIaH 3a
neiicTBre, KONTO Ja ce GpoKycHupa BbpXY OIpeseseHa TEPUTOPHS U onpesesieHa OOIHOCT OT
Xopa.
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Hcnamckomo osuscenue ¢ Hzpaen

OyHIaMEHTATUCTKOTO JBUkKeHHE B M3paen npoMeHs pbKOBOACTBOTO CH OT cpejaTa Ha
80-re rox. Ha MuHaMMS BEK Karto ce HacouBa kbM AOmyna Hump [lapsum. OtroraBa
HACWJICTBEHUS NbT Ha JBIKEHHETO € H30CTaBeH U TOBa JOBEXJa O HOB METOJ 3a
ybOexmaBane, 3a 00JeKYaBaHe HAa CTPAIaHUETO Ha apaOCKOTO o0IecTBo B M3paer.

JlapBuill HacouBa JBMYKEHUETO KbM HOBA MOCOKA Ha 3abJI0OYaBAHE HA UCISIMCKHUTE
KOPEHH 4pe3 3aBjajsBaHe Ha ChpliaTa Ha MCIsSMCKaTa oOUIHOCT. /)kamuuTte ca paslIupeHH,
OpOST Ha MOKJIOHHUIUTE CE YBEIMUYaBa 3HAUUTEIHO, a UCISMCKUS IPECKO]l U TIOBEJIEHUE ca
BB3IPHUETH U OT MBKETE, U OT )KEHUTE.

OcHoBHara TeMa Ha jAeiHocTTa € Jlayax (Da’wah) — NpHHIMOBT Ha Pa3mpOCTPaHEHHE
Ha HCchsAMa. 3a Ta3u el ABIDKEHHETO 3aloyvBa Ja Ch3JaBa Mpeka OT JETCKU T'PaJMHHU,
KJIMHUKY, YYWIHILA U UCIAMCKH Koliex B YM an-®Paxm. B obmactra Ha «3aBiajsBaHETO Ha
chbpliaTa» Ha UCIIMCKaTa MJIaJeX, IBHKEHHETO CHIO TaKa HAaChpyaBa CIIOPTHUTE JACHHOCTH
U ce 3aHMMaBa ¢ MpolsieMa ¢ IPEeCThIIHOCTTA U HAPKOTHUIIUTE.

JIBr>xkeHneTo pazoupa, ue TpsOBa J1a MposiBsiBa IparMaTH3bM, 3a J1a OIy4d (PUHAHCOBA
MOJKperna OT HM3PaelCKOTO MPaBUTEICTBO, ABM)KEHHUETO CHINO Taka TpsOBa Jga JeicTBa B
pPaMKHUTE Ha M3PACICKOTO 3aKOHOAATeICTBO. OCHOBHOTO MPEAM3BUKATENICTBO MPE HETO € A2
JeiicTBa B paMKHUTE Ha 3aKOHA, M B CBHUIOTO BpeMe Aa MpUAoOHe MyOJIIMYeH HMHIDK Ha
OTO3UIIMOHHA OpraHu3anus Ha M3paedn.

HarnmonanHoTo ppKOBOACTBO Ha UCISIMCKOTO JBUKEHHE YEPIIH CBOSITA JISTUTUMHOCT OT
UCIIIMCKaTa TPaguIus M MpakTuka. Ho Thil Karo TS ce BB3NpHEMa KaToO MPEACTaBUTEN Ha
MECTHa, pPETHOHaTHA W pEeIMrMo3Ha Tpaaulus, TA TpAOBa Ja TMOIy4Yd NOJKpena oOT
MIPABUTEJICTBOTO KaTo O(QUIMAIHA 32 O0IMIECTBOTO.

Paen Canax e nunep Ha paaukainHaTa Qpakuus B ABM)KEHHETO, HO TOW ce MHTEpecyBa
ot momorra ot M3paen. Korato ToBa 0TroBapst Ha HYXXIUTE HA ABI)KEHUETO, TOW BHUMAaBa Jia
HE ce MPOTHUBOIOCTABS OTKPUTO Ha M3paen, HO moAlyskaa TaltHO KbM TOBA.

Hanpumep, koraro ce pemraBa nma ce pasmycHe Kommrera 3a MCiasiMCKa TOMOI] OT
nbpxkaBata M3paen, Camax pemaBa Ja OTIOBOPH C ThpIIEHHE W BHHMAaHHE. 3aTOBa
Ibp)KaBHATA TIOJKpETa IBUKEHUETO J1a He crupa. Tol mposiBsiBa pazOupaHeTo, 4e TpsiOBa /1a
JieiicTBa B paMKHUTE Ha 3aKOHA, B NMPOTUBEH Cly4ail M3paesCKOTO NMPaBUTEICTBO IIE CIpe
BCSIKaKBa JIHHOCT Ha JIBKEHHETO.

PbroBoguTENNTE HA MECTHUTE CHBETH Ha JIBM)KEHUETO U3IOJI3BAT AbP>KaBHHU CPE/ICTBA,
BBIPEKH HEJTOBOJICTBOTO OT CHIIECTBYBAHETO HA JbprKaBaTa, 3a Ja MOoJ00PSAT IMOJI0KEHUETO B
CBOUTE OOLTHOCTH.

BbnpockT gamm MCasSMCKOTO JABMXKEHHME TpsOBa Aa ydacTBa B n3bopute 3a KHecer
MPEIN3BUKBA BHTPEIIHU IIPOTUBOPEYHS B JIBIKEHHETO.

[TonapeKHUIIUTE Ha MparMaTUYHO OpPUEHTHpaHATa HJICONIOTHUS Ha JABMKCHHUETO, ca
MPEIUMHO OT IOXHHS TPUBIBIHHUK, KAKTO W HIKOW CeBepHH OOImHOCTH. [IpoTHBHHIIUTE OT
panuKaiIHMA NMOTOK ca oT cenara Ha ["amunes u CeBepen M3paern, Haueno ¢ kMmeta meiix Paen
Caax u ce MPOTUBOIIOCTABAT HA UAEATA 32 YMEPEH TOAXO/I.

KOXHUAT KJIOH, oryaBsiBaH OT mieix JlapBuiil, MOJKpens y4acTHEeTO Ha MpEeACTaBUTEIN
Ha JIBIDKeHHeTo B u3bopute 3a Knecer, B apabckata nucta 3a Kuecer.

Cnen MHOroO JHCKYCHHM JBM)KEHHETO, OIJIaBIBaHO OT Iueix JlapBumi, BB3NpHe
MparMaTu4eH TOAXOJ, CHOpeI KOWTO y4JacTHETO B M300pHUTE TPsOBa Ja CE OCHIIECTBSIBA
CaMOCTOSITETHO WJIM B paMKuUTe Ha apabcka NOJUTHYEeCKa JIMCTa, WM  apaOCKu
napjiaMeHTapeH OJIOK.
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[IparmatuyHata npUYMHA 3a TOBA pEIIEHHE € TPaXJAaHCKU IBJAr Ha apadCKOTO
HaceJeHne, 3a Jla Ce OCUTYPU TMPaBHIHOTO TPEACTAaBUTEICTBO Ha apabutre B Khecer.
JlaneHusT NAC0IOrNYECKH apryMEHT €, Y€ MIOCIOJIMAHCKUTE MaILIMHCTBA, KOUTO ca OWIM MOJ
HEMIOCIOJIMAHCKO MHO3MHCTBO IIp€3 IiijaTa MCIIAMCKAa HCTOpPHs, CBIIO Ca Y4aCTBalu B
ITOJINTUYECKUS JKUBOT.

[TparmaTnyHaTa TEHAEHLMS TBBPIU, Y€ ThPKAHUATA ChC CUMBOJIUTE HA €BPEHCKOTO U
LIMOHUCTKOTO YyNpaBieHUe TpsOBa Ja ObAaT HamaleHU. PaguKanHUAT MOTOK HACTOSABA, Y€
MIOCIOJIMAHUTE HE MOTaT Jia y4acTBaT B M300pHUTE, 3al[0TO MIOCIOIMAHUTE MMAT CaMoO €/IHa
KOHCTUTYLUs — mmiepuara 1 KopaHa — U Te3u KHUTM He MOraT Aa ObJaT 3aMEHEHH, CHOopel
JIOKTpUHATa Ha MIOCIOJIMaHCKUS menx an-Kapanayu, XXuren na Karap.

Ot cw3naBaHero cu McasMCKOTO OBM)KEHHE pabOTH 3a Ch3AaBaHE HA AJTEPHATHUBHU
CHCTEMH 3a aJITePHATUBHU MPABUTEJICTBEHU CHCTEMH 3a apaOCKOTO HaceleHue Ha M3paern.

[Tocouenara 1en1 Ha TE3U CUCTEMHM € Jla MPEIOCTABAT YCIYTU BbB BCUUYKU O0JIACTH Ha
COIIMAITHUS, KYITYPHUS 1 MKOHOMUYECKHUs )KUBOT. Ha npakTuka obade Ts1 pa3paboTBa ynoOHO
U 3aKOHHO IOKPUTHE 3a NOIYJSIPU3MpPAHE HA HCISIMCKO-PEIMTMO3HATa HIECOJIOTUS Cpen
apabckust HaceneHue B M3paen.

IIpe3 80-te roa. Ha MuHaAIUSA BEK, JBMXKEHUETO (OKycHpa JEeHHOCTTa CH BBPXY
oOmuHCKaTa rpajcka nmonutuka B M3paen. Exna ot xapaktepHute 4epTu Ha OOIIMHCKATa
neiiHocT Ha MCIsIMCKOTO IBMXKEHHME € IOAYEPTAHMST INpParMaTu3bM, JEMOHCTPHPAH OT
HErOBUTE JIUJIEPU IO OTHOILIECHHE Ha KEJIIAHHETO MM Ja C€ CHpPaBAT C TEKYIIHUTE Jena ¢
U3paeJICKOTO MPABUTEICTBO B 00JaCTUTE, B KOMTO OOLIMHATA OTIOBaps.

B rpag Ym an-®axwm, Hanpumep, KOWTO HAKOTa € 0003Ha4aBaH KaTo OOUIMHA, KOSTO HE
CH CBTPYAHHYU C U3PACICKATE IPABUTEICTBEHU CIyKUTenH, oT 1989 r. Hacam
PBKOBOJICTBOTO Ha HCJISIMCKOTO JBIM)KEHHE B rpaja HaOjsra Ha M3IOJI3BAHETO Ha BCsSKa
BB3MOXHOCT 3a II0Jy4aBaHE Ha JIbP’KaBHA MOJKpena.

[IparMaTH4HUAT HAaNIpeIbK HA U3pACIICKUTE apadu B U3paesickara OI0poKpalus ¢ 1en 3a
no1o0psiBaHe Ha MECTHaTa UM JAEWHOCT, KOETO UM J1aBa MJI€0JIOTHUECKH KOMIIPOMHUC.

Jeuscenuemo ,Mioconmancku opama“ ¢ Ecunem

JIBmxeHunero ,,MrOCIOIMaHCKH OpaTs‘ MOHsSKOra JIeHCTBAa B PAMKUTE Ha E€TUNETCKUS
3aKOH, KOTaTO TOBA € Bb3MOHO U YI00HO.

HeroBara neiiHOCT € HacoueHa cpelly Jbp)KaBaTa ¥ HeWHUTE MHCTUTYIIMH; TO o0ade ce
CTpCMI/I aa HpOHI/IKHe U B pCI[I/IIII/ITe Ha apMI/IﬂTa, H 1rojmniusita, 3a aa I1oeMe KOHTpOJ’Iﬂ Hax
TAX, C KpaiHara 1ea Ja Ch3Jaje MCIAMCKa abpxkaBa. Kato wact oT nelHOCTTa My, B
JNBUKEHUETO YECTO BB3HMKBA AWJIEMa MEXIY IMO-paJuKaiHaTa MIOCIOJIMAHCKA HAes U
HaIlMOHAJTHATA IJIeIHA TOYKa.

Pexxumute B Erumer or HayamoTo Ha BEKa CE€ CTPEMST KbM ChIIECTBYBAaHETO Ha
TepUTOpHUAJIHA HAIIMOHATHA JbpKaBa, OCHOBAHA HAa CHCTEMa OT IIPaBO M OIOPOKpAITUs CIIOPE]
3amaguus Mozen. Ilo Bpeme Ha epata Ha MyOapak OTHOIICHHATA HA €TUIETCKaTa JAbp)KaBa
cbe 3amama, ocodbeHo ¢bec CheaMHEHUTE MIATH, cA MHOTO OMM3KH MKOHOMHYECKH, YaK 0
HHBOTO Ha 3aBHCHMOCT.

PexxumbT TpsiOBa 1a 3aIrbIHU pEMTHO3HATA TTPA3HOTA, 32 Ja Ha0JI0/1aBa peTUTHO3HUTE
CiIy>)kOW B CTpaHaTa U Ja 3aJI0BOJIM OOIIECTBEHOCTTa C HEMHHUTE PEMTHO3HU HYXIU. 3aTOBa
Mybapak ckiro4YBa ChbIO3 C JBIDKCHHETO, Taka Y€ JBMIKEHUETO Jla Mpuiiara mepuara 0e3
Hacwiue. ,,MIOCIOIIMaHCKUTE OpaTsa’ ca pelieHd Ja 3albIHAT MPasHUHUTE 332 pekuMa U 10
TO3W HAYWH Ja Ch3aJaT Mo-IMpoKa 0asza 3a MoJIKperna Ha peXuma.
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Jlpyra o0nacT, KOSTO ABUXKEHUETO ,,MIOCIOJIMAHCKH Oparsa® moema, € COIHMaIHO-
WKOHOMHYECKOTO TMPOCTPAHCTBO. TO mMpaBuM TOBa 4Ype3 Ch3/IaBaHE HA YUMUIIUINA U JIPYTH
MECTHH UHBECTULIMU BHB ()MHAHCOBH KOMITAaHUU.

JIBM)KEHHETO OCBh3HABA, Y€ THh KATO TE3W YCIYT'H ca HEOOXOJMMH Ha JIbp)KaBara
(6oHUIM W yunuIIa), TO yOexaaBa MPaBUTEICTBOTO Jia MO3BOJIM HA HErOBUTE (DMHAHCOBH
KOMIIAaHUU J]a WHBECTUPAT Tapud B TE3W HHCTUTYLIIMH, W Ha TMPAKTHKA BIBXHOBSBAT
UCIISIMCKATa UJIC0JIOTHS B Ch3HAHUETO HA HACENICHUETO.

HecniocoOHOCTTa Ha TPaBUTEICTBOTO Ja OTTOBOPHM HA TE3U HYXKIU MPEAOCTaBs
Mpo30pel] OT BBH3MOXKHOCTH 3a HUCISIMCKa JeiHOCT. PexxuMbT 3Hae, 4e Te3u YCIyru ca
He0oOXO0IMMU Ha HACEJIICHUETO, U 3aTOBA HE JICHCTBA PEIIMTEITHO CPEIIlY THX.

Kenannero Ha  ngBWXEeHHETO  ,,MioclolMaHCKM ~ Opara“ ga  ydactBa B
JIEMOKpaTU3UPAHETO MJBa OT HeromaTa uaeosiorus. Crnopen yuenuero Ha Xacan ai-bana,
1enTa Ha eTBa € 1a JOCTUTHE HE camo JI0 HapOJIHO HUBO, HO U Jia CTaHe O(UIIUAIHO BEPYIO,
KOETO 03HavaBa, HapojeH chBeT, C 1eJ1 JIUIca Ha pa3iesieHue MEXIy PeIUTusl U IbpKaBa.

PexumMbT, OT CBOSI CTpaHa, OTXBBPJIS MHOKECTBO MPEIJIOKEHU 3aKOHOMPOEKTH U
mpejyiara arTepHaTHBHU 3aKOHOIIPOCKTH HA M3TOTBCHHUTE OT JIBIKEHUETO. PSKMMBT OouakBa
JIBUKEHHETO Ha ,,bpaTcTBOTO* na orcnabHe WM Obae pa3feNeHo B Pe3ylTaT Ha y4acTHUETO
CH B JIEMOKPATHYHHUS TIPOIEC, HO C€ CIIy4Ba OOpPATHOTO M TAXHOTO BIMSHHE W CHIIA CE
yBenuuanat. [Ipe3 1990 r., cinenBaliki HOBUTE 3aKOHU Ha PEXHUMA, ABMKEHUETO €€ OTTEIJIS OT
Haponnus cber.
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IV. TEOPETUYH U HAYYHO-IIPUJIOKHU MIPUHOCHU HA
JTACEPTALIASITA

1. Ha ocHOBaTa Ha NMPHJIOKEHUETO HA MOJIUTUKO-UCTOPHOTPAdCKUs MOAXO B TUCEPTALIUATA
Ce pa3KpuBa 3HAYEHUETO Ha ¢uiiocopusaTa Ha MparmMaTU3Ma 3a U3rpakJaHeTo Ha HOB MOJXO
B CBBPEMEHHHUTE MCIAMCKU JBHWXKeHUs. Jloka3Ba ce, ue JeMCTBUSATA, NPEANPUETH OT
UCISIMCKUTE JABW)KCHHUS, Ca IPAarMaTUYHU CHOpEeJ] LCHTPAIHMWS MM MPUHLUIL HCISIMCKO
TepreHue. [lokasaHo e, 4ye 3a pasjauka OT UCIAMCKaTa WIEOJIOrHs, KOSTO TBBPAM, Y€ TE3H,
KOUTO BspBaT B HCIsMa, TpsAOBa JAa pas3lpoCTpaHsABAT HUCIsAMa 4ype3 BOWHA M HACWIIME,
UCIISIMCKUTE JIBUJKEHUS UCKaT J1a pa3slpoCTpaHsABaT UCisIMa 10 3aKOHeH HauuH. Te aeiicTear
KaTo OpraHu3aly, KOUTO C€ CTPeMAT Ja YCTAaHOBSAT JOOpH OTHOLICHUS MEXAY
MIOCIOJIMAHUTE U HEMIOCKOJIMAHCKUTE YIIPABICHCKHU CTPYKTYPH B OTICIHUTE CTPAHHU.

2. B nmucepranusTa e HampaBeH moapoOeH HayueH aHanu3 Ha moustusta aya (Da’wah) u
[Mlapua (Shari’ah). Pa3kpur € TEXHHAT CBETCKH/EMIUPUYEH XapaKTep U € IMOKa3aHo, Y€ Te ca
BAYKEH €JIEMEHT, B U3rPAXKIAHETO HA UJEOJOrnYeckaTa U HayqyHO-TIOJIMTUYECKaTa CUCTEMA Ha
UCIIIMCKUTE paJiuKaiHu JBMkeHus. [TokazaHo e kak Ha ocHoBaTa Ha Da’wah — npuHIMIBT Ha
pasnpoCTpaHeHWE Ha UCIsAMA, CE€ OCBIIECTBSIBAT MparMaTUYHH TPOMEHU U JIeHCTBHA
(M3rpa’kaHeTo Ha MpeXxa OT JETCKU I'paJAMHHU, KIWHUKH, YYWIMIIA U HUCISIMCKH KOJIEX,
HachpyaBaHETO Ha CHOPTHUTE JeiiHOCTM M Oopdara C MPECTBIHOCTTa M HAPKOTULIUTE),
HACOYEHU KbM (pOpMHUpPAHETO HAa HOB 00pa3 Ha JBM)KEHUSATA;

3. Jlucepraumsra € mbpBOTO B bbirapus m3cienBaHe IO BBIIPOca 3a IparMaTu3Ma KaTo
IIPAaKTHKa, MPOSBU U ACUCTBUE HA CYHUTCKUTE WCIIMCKH JBMKEHUS W MMa NPHUHOC KBM
€BpOIICIiCKaTa HayKa B TO3M IUIAaH. JluceprauusaTa € Ha U3CIea0Barell oT Abp:kasara M3pael,
KOSITO Ha MIpaKTHKa € Ha IIbpBa JUHUS B O0pOaTa cperly TepOpUCTUUHMS UCTISIM.
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VI. JEKJIAPALIUSA 3A HAYYHA ETUYHOCT

Hucepmayuonnuam mpyo ,, CynumcKkume uciamcKu 0gudicenus 6 bauskusa usmok u meopuama
Ha npazmamusma’‘ e agmopcKu.

Ilpu necosomo paspabomeane He ca U3NON36AHU 8 HAPYULEHUE HA ABMOPCKUMe NPAsa wyiHcou
nyonukayuu u paspabomxu 6e3 CbomsemHomo no3068asane u YumupaHe.
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l. INTRODUCTION

The emergence of the Islamic movements as a leading social and political force in the
Middle East, and as a main expression of opposition to the existing social and political order,
is a central axis in the history of the region and an integral part of the religious revival taking
place in the world. The uniqueness of the Islamic wave in the Middle East is expressed in the
extent and intensity of the struggle waged by some of its activists against the secular state,
whether because of their doctrine or because of the closure of the regimes, which do not
permit legal opposition. It is about turning religion into a major political factor both by the
opposition and by the regimes themselves.

The multiplicity of names given by scholars and media professionals to the Islamic
phenomenon shows its complexity and reflects differences of opinion regarding its nature
and characteristics. "Fundamentalism” is the most widely used term in the West for
reference to Islamic movements.

This term originally referred to Protestant movements in the United States, who called
for a return to the principles of religion by reinterpreting the Christian texts. “The term
emphasizes the tendency of the Islamic movements to return to the original texts while
pushing aside unwanted additions over the years. The problem with the use of this term is
that it casts Western categories on Islamic society while ignoring the uniqueness of the
phenomenon.” (see Litvak, 1997)*.

Another term used by researchers is the term "radical Islam". This concept is intended
to show the desire of these movements to revolutionize the existing order and establish a new
Islamic order. The problem with this term is that it also has a negative connotation of
movements that use extreme means to achieve their goal. The use of this term paints the
phenomenon in a negative and politically incorrect manner.

The term | will use in this dissertation will be the term "political Islam™ despite the
problematic nature of using this term. The use of the term "political Islam™ presents the desire
of the movements of the Islamic movements to use religion as an ideology to achieve political
power and emphasizes the desire of these movements to gain power in the countries in which
they operate.

The use of this term presents the Islamic movement as another political movement that
uses an ideological platform to seize power, and that it accepts the existing political game, a
fact that is not always correct.

Islamic movements in the Middle East - the rise of Islamist movements as a leading
social and political force in the Middle East, and as the main expression of opposition to the
existing social and political order, has been a central axis in the history of the region for the
last thirty years. It is not just about the extent of the return to religion, but about turning
religion into a major political factor both by the regimes and by the opposition. These
movements are political movements that deal primarily with the social and political
mobilization of the masses.

The intensity of the phenomenon was reflected in the perception of power in two states
- Iran and Sudan - in the direct threat to a number of other regimes, and as mentioned above
in the use of violence by the more radical elements. Another expression of activism is the

1 Litvak, M. (1997). Islam and Democracy in the Arab World. Ha-Kibutz ha-Meuchad Press. Tel Aviv.



pressure to apply the Islamic law as the law of the state instead of the legal systems taken
from the Western model

The flourishing of Islamic movements raises the question of what background can
flourish in the region. These movements fill the void left behind by the failed Western
ideologies that dominated the Middle East in the first half of the twentieth century. The
bankruptcy of nationalism, secularism, and leftism in the Arab world has created an
ideological void, which is filled to a large extent by the fundamentalists, by assuring them
that Islam is the solution. The Six-Day War marked the first turning point in the appearance
of the Islamic movements. Fuad Ajami wrote in his book “Catch: Arab and Arab” since 1967,
"The military defeat issued a death sentence for the world that the nationalists brought up
after World War I1." Nasser's death Several years later, he ended the history of a region
characterized by slogans of liberation, development, and socialism.

The failure of regimes in Arab countries to deal with the social and economic changes
in the Middle East is pushing the population to the Islamic movements. Despite the great
hopes of Arab socialism in the 1950s and 1960s, and the oil money of the 1970s, most Arab
countries suffer from social-economic distress. In a state of economic crisis and socio-
political alienation, the social group that is most attracted to the Islamic message is the middle
and lower classes, who have lost their possessions among the craftsmen and petty merchants,
and the residents who recently arrived from the village to the city. These groups give the
fundamentalists a mechanism that protects their status from further decline and preserves the
integrity of their value system. Another important target group is young people who are
graduates of the education system of the modern state, who feel alienated from the existing
socio-political and cultural order, since the state is unable to provide them with employment,
housing and social advancement.

They are attentive and receptive to the Islamic message that promises social justice
and almost utopian solutions to their plight. Not only did the authoritarian state fail to realize
its goals, but it also created stifling bureaucratic mechanisms and oppressive regimes that
increased the alienation of the individual from the government in the country. Faced with
feelings of alienation and loss in the mass and anonymous society in the city, the Islamic
movements provided a sense of identity and belonging to a framework, a mission and a goal
(see Litvak, 1997).

Another important factor is the undemocratic nature of the regimes in Arab countries.
According to Ajami, "The countries in the Arab world have excluded ordinary men and
women from political life, competing power centers have been in the wasteland” - the
traditional market, religious institutions, professional associations and workers' unions. "A
wild Islamic alternative continues to exist on the margins, especially among the young, but
its source of inspiration is the belief in the coming of the messiah, not democracy."

The Islamic solution offered by these movements has a number of distinct advantages
over others.

First, Islam is presented as a comprehensive system that provides all solutions to the
problem of this world and the next.

Second, the Islamic solution is presented as an alternative to Arab and Islamic revival
and power. The Islamists' ideas tend to be inclusive, not programmatic, and this increases
their attractiveness and makes their opponents less attractive. They are radical in that they
seek seemingly profound solutions to the fundamental problems of society.



Third, the Islamic solution is an authentic solution, rooted in local culture and suited
to local conditions. It is not an imported solution such as liberalism or socialism, whose
foreign origins have often been presented as one of the main reasons for their failure in the
region.

The Islamic way is presented as a great success in the distant past, but unlike the other
alternatives that have all failed, it has not been tried in the present. They argue that only the
establishment of an Islamic order in place of the existing order will give Islam power and
place it at the center of the world map. This is because Islam is the religion of truth, the
religion of God, and its strength is proof of its truth. Because many abandoned the path of
Islam and returned to the situation that existed before the Prophet Muhammad set his vision.
If Muslims now return to the original Islam, they will regain their power.

The Islamists use sermons to convey their message, and preachers can be considered
the most important emissaries and servants of the Da’wah. The sermon takes place in the
midst of an ancient and important religious ceremony in the life of the community, in the
mosque - the first public gathering of Muslims, whose special architecture evokes memories
of a glorious passage. The use of the mosque, the traditional attire of the darshan and the use
of the Islamic "language”, help convey the movement's message to their target audience (see
Furman, 2002)2.

In addition, the voluntary activities of the Islamic societies bring them closer to the
general public, especially those in need of social services, education and medicine, and place
the Islamic societies in an important position of influence. In the distress surrounding the
alleys of poverty,

Islam appears as a new hope and the slogan "Islam is the solution” does not require
proof here. The message goes through the dental clinic next to the mosque, or in the girls'
class in a vocational school, and if it were not for their existence, they would not have studied
at all.

The messages are conveyed through the symbolic prices collected in exchange for
various services, as well as through the slogans, signs and atmosphere of grace that reside in
these wings of the Islamic Center, but mainly through the activity taking place there. The
explicit message is left by the faithful of Islam, in essence, to the mosque itself.

Despite the similarity between the various Islamic movements, there are a number of
differences in the methods of action. Some of these movements are integrated into the
existing political order and are interested in changing it from the inside by integrating into
government institutions. According to central thinkers in this stream, education and
participation in politics must be done simultaneously. Education should not be neglected, but
on the other hand, one should not focus only on the education and quality of the members of
the movement but should enter politics and exploit the relative freedom granted to the
movement in order to expand its educational activity and its influence on the various sectors
of society.

As an example, the Muslim Brotherhood could be taken in Syria in its early days as
part of the Syrian political establishment, recognizing the political-social order and even
supporting it. Or the Muslim Brotherhood in Jordan, who advocate political activity within

2 Furman, U. (2002). Eslamyon: Religion and Society in the Doctrine of Contemporary Islamic Faithfuls. The
Israeli Ministry of Defence Publications.



the framework of the existing constitutional regime. Must be integrated into society and
political life in order to achieve a gradual reform by peaceful means, while taking part in
parliamentary life and even in the government under appropriate circumstances (see Kramer,
in: Litvak, 1997), (see Susser, in: Litvak, 1997).

Other movements advocate an approach of cultural preparation and call for the
education of the population on the knees of Islam in order to prepare the background for the
time when they will be able to seize power.

Furman described this well when he said that "the Da’wah - the call, the preaching, the
propaganda, and the assimilation of the message in the minds and hearts of the believers”
(see. Furman, 2002) - is seen as the main tool and means of combating cultural imperialism
and for the reestablishment of the proper Islamic society. “Books, recordings, study sessions
and lectures, as well as voluntarist acts, are also connected with people - preachers, thinkers
and activists ... These are the means of friendship and its agents, which mediate between the
Islamic sub-society and the target audience. ““ (see. Furman, 2002)

Traditional educational activity, whose purpose is Maintain and strengthen the
character and the Islamic character of the company. One example of this is the Muslim
Brotherhood movement in Egypt in its early stages, which took the approach that the path
towards achieving the goal, i.e., the establishment of an Islamic state, was a gradual one,
emphasizing the Islamic education of the younger generation.

Issam al-Attar, the second general supervisor of the Muslim Brotherhood in Syria, also
attached great importance to religious education and preaching, which he saw as a major way
to promote Islamic ideas and later his strong opposition to launching the armed struggle
against the Ba'th regime

Some movements take the approach that the existing regime must be overthrown by a
jihad that will be waged against the infidels. Abd al-Salam Faraj, a central thinker in this
stream, brought the idea of jihad to maximum development, with the halakhic justification
found in the Fatwas of Ibn Taymiyyah. An example of this is the Muslim Brotherhood
movement in Syria under the rule of the Ba'ath party.

The rise of the Ba'th Party to power in 1963 posed a challenge to the Islamic character
the movement sought to impart to Syria, as in the old order, in which its very existence was
anchored.

This challenge was met by a young, educated and radical leadership, usually without
a background of formal religious education, which turned the Brotherhood into a violent
underground organization seeking to overthrow the Ba'th regime by means of an armed
struggle to establish an Islamic state in Syria. (see Zisser, in: Litvak, 1997).

Other representatives of this movement are the Palestinian Islamic Jihad movement,
who have set up the ideal of a vanguard that can enforce Islamic rule over society through
the overall jihad against Israel, and the Gia movement in Algeria with the goal of destroying
the state While preferring the messianic dimension of the struggle over social and political
considerations.

Some movements call for separation from the society in which they view an infidel
society. Movements based their approach on the theory developed by Sayed Qutb that a
society that is not governed by the laws of God but by human laws is a pagan society, and
cannot accept all its ways and actions, not even the belief in God and the worship in it.



An example of this can be found in the Al-Takfir and Al-Hijra movement, which stated
that Egyptian society is an infidel society and therefore must be separated from it and live
separately in order to create a nucleus of an ideal anti-society and to return to it to complete
Jihad. Other examples of these groups can be found in its heirs such as Al-Tawfig and Al-
Tebin, Al-Shawqun (see Litvak, 1997) (see Gera, in: Litvak, 1997) (see Ron, 2010). It can
be concluded that Islamic movements are pragmatic in their activities, in relation to their
supporters and in their desire to recruit new supporters. Also, there is a noticeable difference
on two levels within the same fundamentalist movements - ideological level and practical
level. This distinction led to a distinction between religious-ideological leadership and
political-executive leadership. The balance of power between the two levels determines the
current goals, while the ideological meta-goals remain the exclusive domain of the
ideological-religious leadership.

The fundamental goal of fundamentalist movements is to establish a new society in the
spirit of the original Islamic religion, as they see it. In pursuing this goal, they collided with
the authorities in a number of countries and even overthrew regimes and caused civil wars in
several countries.

Many of these movements brought about significant internal changes in the social,
cultural and religious spheres, and succeeded in mobilizing many local social activists. They
present their ideology as a comprehensive alternative to the regime and lifestyle in the
societies and countries in which they operate.

The studies on Islamic fundamentalism discuss the causes of its links to terrorism. Few
studies deal with the religious and social changes that he is waging among his supporters and
followers.

The cooperation between the West and several Arab and Muslim countries in the war
against political Islam led to a change in the patterns and tactics of these movements within
the Arab and Islamic world. The main goal of the movements has been diverted from terror
and violence against the West to an activity against government bodies within Arab and
Muslim countries.

This change in the tactic of "defining the enemy" is a critical turning point in the
attitude of Arabs and Muslims societies towards these movements. Although there are no
accurate statistical estimates for this change, it can be felt in the media and even on the Arab
and Islamic street. Recently, Arab satellite stations broadcast TV series and host of Arab and
Western intellectuals talk shows, where they attack fundamentalist Islamic terrorism and its
negative effect on the image on Muslims worldwide.

Main Thesis, Subject and Object of the Research

The topic of this dissertation "Sunni Islamic movements in the middle east and the
theory of Pragmatism”, a topic that is relevant, polemical and requires good knowledge to be
able to explain the events in the Middle East and the philosophy of Islam, religious
dogmatism and terrorism, which lead to political Islam.

The topic of the dissertation is relevant and significant due to several circumstances:



First: If the list of problem regions on our planet is made, it will definitely include the
Middle East. It includes Israel, the Gaza Strip, the Palestinian Territories, and Lebanon. The
civilian population in the region continues to be controlled by local terrorist organizations,
the largest of which are Fatah, Hamas and organizations such as the Muslim Brotherhood.
Due to this conflict situation, the Middle East has been shaken by rocket attacks and
kidnappings. The old cause of the conflict is the confrontation between Israel and the Arabs.
In the Gaza Strip, the Palestinian Islamist movement is gradually gaining strength, against
which Israel regularly conducts military operations;

Second: In order to be able to control, fend off and freeze Sunni Islamic movements in
the Middle East, one must have a good knowledge of their history, philosophical ideology,
socio-political and economic practices;

Third: After the Arab Spring (2010 2012), the waves of migrants caused by it, the
conflict in Syria and the emergence of the Islamic State (ISIS), Middle Eastern terrorism is
totally globalizing. The 20001 attacks in the United States were the beginning of an open
Pandora's box. In fact, at the global level, it is difficult to control the self-radicalizing extreme
Islamists, often young people of the fourth/fifth generation of migrants in European countries.
To date, Islamic terrorism has proved to be one of the greatest threats to the national security
of any country in the world.

One of the ways in which the fundamentalist islamic movements deal with the overall
offensive against them is a reorganization.

Many of these movements began to separate religious-social activity from military-
terrorist activity. An example of that is the division of the Hamas movement between the
religious wing and the military wing, or in Egypt between the Muslim Brotherhood and
Islamic Jihad.

As a result, the Islamic Movements increased the development of their educational,
social and especially religious establishments .On a practical-empirical level, the dissertation
shed light on less known areas of the Islamic movements. Contrary to the literature on the
movements of Islamic fundamentalism that deals with politics and terrorism.

The doctoral dissertation examined:
e the political Islam;
¢ religious fundamentalism in the ideological factor and the practical factor;

e how fundamentalist movements transferred from fundamentalist religious ideology
to a movement that desire to establishment of an independent Islamic community.

This kind of research sheds light on aspects that were not yet explored on the way
fundamentalist movements operated, such as the recruitment patterns of supporters and the
ability of the movement to separate itself from the wider secular society.

The dissertation uses a politico-historiographical approach, as evidenced by: on the
one hand, the historiographical approach and analysis of facts, and on the other hand, the



attached evidence from empirical events noted in the text, articles and appendices to the
dissertation.

This study is interested in examining whether the social and political activities of
Islamic movements correspond to the academic theory of pragmatism. Thus, in this
introduction, I have come to the point where | will set the hypothesis of my research.

Research hypothesis:
Pragmatism as a practice, manifestations and action of Sunni Islamic movements.

Pragmatism is a philosophical theory that was raised in the United States at the end of
the 19th century. Its founders were Charles S. Pierce, who gave the theory its name and
developed its principles: William James, who promoted and disseminated it, and John
Dewey, who developed the instrumental aspects of the theory (see Bacon, 2012), (see, Galily,
& Schwartz, 2021) 1.

The theory of pragmatism is a philosophical idea that emphasizes the connection
between theory and practice: the value of the truth of theory depends on the organization and
the effectiveness of its application. Pragmatism, says Richard Rorty, is about what are the
most effective ways of achieving what we want to achieve (see Brandom, 2011), (see Galily,
& Schwartz, 2021) 1. Pragmatism holds that the truth is measured by practical purposes.

The truth of a claim is determined by practical results and the benefit it serves.
Pragmatists rely on empirical experiments and practical success and rejecting a-priori
assumptions as a source of human knowledge (espousing empiricism). According to
pragmatism, thoughts, ideas, and outlooks are merely tools for achieving one's life goals -
and have no metaphysical significance (see Kloppenber, 1996), (see Galily, & Schwartz,
2021) 1.

That is, concepts represent appropriate thinking habits or etiquette; they do not
represent metaphysical truths and do not describe the nature of things. Language is not only
a means of communication but an expression of the world’s consciousness and worldview.
Knowledge is guided by the interests and values of users. The subjects establish themselves
in a process of empirical experience, rather than as a result of rational and theoretical inquiry
(see Menand, ed., 1998), (see Galily, & Schwartz, 2021)1.

Pragmatism as a social ideological practice in Islamic movements has its concrete and
direct manifestations. For example, on the one hand, Da’wabh is a charitable activity, social
assistance and education, and in fact training hearts for the return of the Palestinians to the
fold of Islam. This activity brings the Palestinian people closer to Islam and provides popular
support for Hamas ’ideological views. The Da’wah fits in with Hamas ’desire to create an
Islamic state with popular support by social change, rather than by a violent coup that forces
Islam on the people.

On the other hand, the terrorist acts of the Muslim Brotherhood and other Islamic
movements in the Middle East undermine the authority of governments in the renegade
countries through their theorist-ideological behavior - behavior problematic for social and
political peace around the world. The dissertation will examine the manifestation of this



ideological pragmatism, combining practice, politics, religion and philosophy, as well as its
consequences (see Galily, & Schwartz, 2021) 1, (see Galily, & Schwartz, 2021) 2, (see
Galily, & Schwartz, 2021) 3.

Appendices

At the end of the dissertation, the section "Appendices" is presented. This section is
an integral part of scientific analysis.

The section consists of three paragraphs, which give a clear example: graphs, tables
and empirical studies, which confirm the conclusions made in the dissertation and scientific
contributions.

The three paragraphs of the section “Appendices” are as follows:

Attach 1. Pew report on Muslim Networks and Movements in Western Europe;

Attach 2. Islamic Political Thought: An Introduction;

Attach 3. Book Review: Islamic Political Thought: An Introduction.

Specifically, the structure of the dissertation is as follow:
INTRODUCTION

CHAPTER ONE: Theoretical Rationality — The Theory of Pragmatism
1.Literature background

2.“Pragmatism” and pragmatism

3.The pragmatist maxim

4.Pragmatist theories of truth

5.The pragmatist tradition

6.0ther pragmatists

CHAPTER TWO: The Islamic Movement in Israel: Ideology vs. Pragmatism

1.The Status of Religion in Israel

2.The Legal Status of Muslim Sharia law in Israel

3.Personal status according to Israeli law

4.The establishment of the Islamic Movement in Israel - Historical Background

5.1deology and goals of the Islamic Movement in Israel

6.The movement's attitudes toward the Israeli elections, the Oslo Accords and the armed
struggle against Israel

CHAPTER THREE: The Hamas Movement: Ideology vs. Pragmatism

1.The Palestinian Authority

2.The status of religion in the government and the society

3.The Ideology of the Hamas movement

4. The four main principles that Hamas maintains

5.Does Hamas imply Pragmatism in their political activity?

6.How do the movement structures and the connection between them enable Hamas to
operate in situations of tension and conflict with the PA and Israel?
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CHAPTER FOUR: The Muslim Brotherhood In Egypt: Ideology Vs. Pragmatism
1.The Muslim Brotherhood

2.Background to the rise of the Muslim Brotherhood in Egypt

3.The status of religion in the country

4 What is the Muslim Brotherhood? According to which ideology is the movement taking
place? — Movement background and ideology

5.How is pragmatism manifested in the activity of the Muslim Brotherhood in Egypt?
6.Terrorist act in Bulgaria

CONCLUSION - DOES THE ACTIVITY OF ISLAMIC MOVEMENTS
CORRESPOND WITH THE THEORY OF PRAGMATISM?

REFERENCES

APPENDICES

Attach 1. Pew report on Muslim Networks and Movements in Western Europe

Attach 2. Islamic Political Thought: An Introduction
Attach 3. Book Review: Islamic Political Thought: An Introduction
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Il.  SYNOPSIS

In “CHAPTER ONE: Theoretical Rationality — The Theory of Pragmatism”, the
thesis is defended that Pragmatism was a philosophical tradition that originated in the United
States around 1870. The most important of the ‘classical pragmatists’ were Charles Sanders
Peirce (1839-1914), William James (1842-1910) and John Dewey (1859-1952). The
influence of pragmatism declined during the first two thirds of the twentieth century, but it
has undergone a revival since the 1970s with philosophers being increasingly willing to use
the writings and ideas of the classical pragmatists, and also a number of thinkers, such as
Richard Rorty, Hilary Putnam and Robert Brandom developing philosophical views that
represent later stages of the pragmatist tradition. Most of this entry is devoted to the ideas of
the classical pragmatists, Peirce, James, and Dewey. But towards the end of the entry we shall
explore what are sometimes called ‘the new pragmatists’. These are philosophers who
revitalized pragmatism, developing ideas that evidently belonged to the pragmatist tradition.
As well as the figures mentioned above, these include Philip Kitcher, Huw Price, and others.
There has also been a growing interest in the connections between pragmatism and idealism.
With such an understanding of the prehistory and development of Pragmatism as theory and
practice - from this point of view, in the first chapter of the dissertation special attention is
paid to the historical-philosophical comprehension of the universality of Pragmatism.

The first paragraph ""Literature Background' analyzes the very important concept
of "Political Islam", which is essentially related to the manifestation of pragmatism in Islam
as a theory and practice. The political Islam, according to the West, is in a cycle of activity.
This cycle, Said says, also indicates a lack of change In the eyes of the West, according to
the West's views, the seizure of power by Islamist political movements in the past reaches
erroneous conclusions about the future. Meaning, there is a cyclicality of political Islam and
therefore there will be no change if we return to the same point. From the Muslim point of
view, religion has traditionally been both universal and central, in that it served as a vital
basis and an essential center of identity and loyalty. Religion distinguished between those
who belonged to the group and those who did not belong to it. A Muslim Iragi would have
felt closer to a non-Iragi Muslim than to a non-Muslim Iragi. Moslems from different
countries, who spoke different languages, shared the memories of a shared and sacred past,
the same awareness of social identity, that sense of common destiny. It was not the nation or
the country that were the basis of identity - as in the West - but the community of the religious-
political body,

The task of the second paragraph ““Pragmatism” and pragmatism” is to consider
Pragmatism in historical and philosophical terms. William James (his research and these are
very important for the tasks that this dissertation is trying to study) published a series of
lectures on “Pragmatism: A New Name for an Old way of Thinking” in 1907, he began by
identifying “The Present Dilemma in Philosophy” (James, 1907: 9ff), a fundamental and
apparently irresoluble clash between two ways of thinking about things. He promised that
pragmatism would show us the way to overcome this dilemma and, having thus shown us its
importance, he proceeded, in the second lecture, to explain “What Pragmatism Means”.
James's dilemma is a familiar one: it is a form of the question of how we can reconcile the
claims of science, on the one hand, with those of religion and morality on the other. James
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introduces it by observing that the history of philosophy is ‘to a great extent that of a certain
clash of human temperaments, between the ‘tough minded’ and the ‘tender-minded. The
tough-minded have an empiricist commitment to experience and going by ‘the facts’, while
the tender-minded have more of a taste for a priori principles which appeal to the mind. The
tender-minded tend to be idealistic, optimistic, and religious, while the tough-minded are
normally materialist, pessimistic and irreligious. The tender-minded are ‘free-wiliest’ and
dogmatic; the tough-minded are ‘fatalistic’ and skeptical.

In the third paragraph “The pragmatist maxim” of the first chapter of the
dissertation is considered the pragmatist maxim. This raises some questions. First: what,
exactly is the content of this maxim? What sort of thing does it recognize as a practical
consequence of some theory or claim? Second, what use does such a maxim have? Why do
we need it? And third, what reason is there for thinking that the pragmatist maxim is correct?
In this section are examine Peirce's answers to some of these questions and William James.

The fourth paragraph ""Pragmatist theories of truth®* analyzes different pragmatist
theories of truth - these differences in motivation become clearest when we consider how
both Peirce and James applied their pragmatist maxims to the clarification of the concept of
truth. Peirce's account of truth is presented as a means to understanding a concept that was
important for the method of science: reality; while James was ready to use his account to
defend the pluralist view that there can be different kinds of truths.

The fifth paragraph of this chapter analyzes the pragmatist tradition. So far, we
have concentrated on the pragmatist maxim, the rule for clarifying ideas that, for both Peirce
and James, was the core of pragmatism. When we think of pragmatism as a philosophical
tradition rather than as a maxim or principle, we can identify a set of philosophical views and
attitudes which are characteristic of pragmatism, and which can lead us to identify as
pragmatists many philosophers who are somewhat skeptical about the maxim and its
applications - we examine these views rather as distinctive features of the pragmatic tradition.
The first of the topics under analysis is epistemological, and it fits in with Hilary Putnam's
assertion that a hallmark of pragmatism is a combination of anti-skepticism and fallibilism.

Skepticism and fallibilism — according: Peirce - We are to try to doubt propositions
and we should retain them only if they are absolutely certain and we are unable to doubt
them. The test of certainty, as Peirce next points out, lies in the individual consciousness:
trial through doubt is something that everyone must do for him or herself. And the
examination of our beliefs is guided by reflection on hypothetical possibilities: we cannot
trust our perceptual beliefs, for example, because we cannot rule out the possibility that they
are produced by a dream or by wicked scientists manipulating our brains. The initial
pragmatist response to this strategy has several strands. It is a strategy that we cannot carry
out effectively, and there is no reason to adopt it anyway. Peirce begins his response by
claiming that any attempt to adopt the method of doubt will be an exercise in self-deception
because we possess a variety of certainties which 'it does not occur to us can be questioned.’
What is produced will not be a 'real doubt' and these beliefs will lurk in the background,
influencing our reflection when we are supposed to be suspending judgment in them. Peirce
urges that we should not ‘pretend to doubt in philosophy what we do not doubt in our hearts.
We should doubt propositions only if we have a real reason to do so.
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James - makes similar observations. In ‘The Will to Believe’, he reminds us that we
have two cognitive desiderata: we want to obtain truth; and we want to avoid error. The
harder we try to avoid error, the more likely it is that we will miss out on truths; and the more
strenuous we are in searching for truths, the more likely we are to let in errors. The method
of doubt may make sense in the special case where an enormous weight is given to avoiding
error, even if that means loss of truth. Once we recognize that we are making a practical
decision about the relative importance of two goods, the Cartesian strategy no longer appears
to be the only rational one.

Inquiry - as has already been suggested, pragmatist accounts of the normative
standards we should follow in arriving at beliefs about the world are cast in terms of how we
can carry out inquiries in a disciplined, self-controlled way. They provide rich accounts of
the capacities we must possess in order to inquire well and the rules, or guiding principles,
that we should adopt.

The pragmatist conception of experience - as is evident from the pragmatist maxim,
pragmatism is a form of empiricism. Our ability to think about external things and to steadily
improve our understanding of them rests upon our experience. However, the pragmatists all
adopted accounts of experience and perception that were radically different from the views
of most earlier modern philosophers such as David Hume and Descartes.

In the sixth paragraph "Other pragmatists™ it would be wrong to conclude that
pragmatism was restricted to the United States or that the only important pragmatist thinkers
were Peirce, James and Dewey. As is documented by Thayer, there were pragmatists in
Oxford, in France and, especially, in Italy in the early years of the twentieth century.
Moreover, we can mention several other important American pragmatists, for example Josiah
Royce. Commonly thought to be an idealist opponent of James and a critic of pragmatism,
Royce increasingly came to be influenced by Peirce's work on signs and on the community
of inquirers and was acknowledged as a fellow pragmatist by Peirce himself. C. I. Lewis, the
teacher of Quine and of several generations of Harvard philosophers developed a philosophy
that was a sort of pragmatist Kantianism. Murray Murphey has identified him as “the last
great pragmatist”. In the last few decades of the twentieth century, scholarly work on
pragmatist philosophy increased in both quantity and quality, making possible an
appreciation of the sophistication of the pragmatist philosophers and enabling readers to
escape from the of familiar caricatures of the position. Lacking the space to discuss all aspects
of these developments, | shall comment on just two or three leading philosophers who have
allowed their reading of the pragmatists to shape their conception of philosophy. Richard
Rorty has described his philosophy as ‘pragmatist’ on a number of occasions. Where Peirce
and Dewey—and even perhaps James—were engaged in working out systematic
philosophical visions, Rorty treated ‘pragmatism’ as something more negative. What
pragmatists teach us about truth, he tells us, is that there is nothing very systematic or
constructive to say about truth at all.

In “CHAPTER TWO: The Islamic Movement in Israel: Ideology vs.
Pragmatism”, the thesis is defended that the Islamic Movement operates in the State of
Israel, which is a parliamentary democracy.

The first paragraph analyzes the very important concept of “The Status of Religion
in Israel”. The Declaration of Independence declares the State of Israel as a Jewish and
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democratic state. In order to avoid disagreements during the formulation, the authors did not
refrain from explicitly defining the issue of the Jewish religion and other religions in the State
of Israel, nor discuss the connection between religious matters and the civil law of the state.
The Declaration promised to remain faithful to UN declarations, to refrain from
discrimination on the grounds of religion, race and sex, and to guarantee freedom of religion
for all citizens of the state, but there is no complete separation between religion and state in
Israel. The Jewish religion has a better status than the other religions, with funding and
organization, and since it is the religion of most of its citizens, the principle of freedom of
religion and freedom from religion is maintained in Israel. The religious courts in the areas
that were given by these courts. Although there is a problem between the state and the
religious establishment, Israel aspires to uphold the principle of freedom of religion and
conscience. In general, most of the Israeli public is a secular Jew, but this public too is
committed to religious personal status laws. The laws of religion are not the laws of the state,
there are few religious laws that apply to the secular public. The State of Israel has an
independent legal system that is influenced by common law, yet has its own unique
characteristics. Along with the Israeli legal system, Israeli law recognizes the special status
of Jewish law as well as the status of other religious legal systems, particularly in the field of
family law. In the State of Israel there is no formal constitution, and the basic principles of
the system, especially after the constitutional revolution, are taken from a set of basic laws
whose legislation has not yet been completed, as well as the interpretation of the law
according to basic concepts stemming from the fact that the state is a Jewish and democratic
state.

The task of the second paragraph is to clarify “The Legal Status of Muslim Sharia
law in Israel”, Sharia is Islamic religious law, which regulates all aspects of life and society.
Since the 19th century, secular laws have been enacted in Muslim countries, for example, in
commercial and criminal fields, but no personal laws have been enacted. In the commercial
and criminal fields, Western law books were adopted and new Western-inspired laws were
enacted, such as the Ottoman Code of the Majles. At first the legislators thought of
completing the shari'a, but gradually it became clear that the civil laws restrict the sharia.
Marital law, marriage, divorce and inheritance are the center of sharia. Beginning in the 20th
century, the secular legislator in Muslim countries began to intervene in them. The situation
differs from country to country throughout the Muslim world. They all follow Islamic law,
but the understanding of the law is varied and different from one another. There is a difference
in the interpretation and application of Islamic law in various Muslim societies today. Due to
the influence of colonialism, which often replaced religious law with secular law, and the
liberal movements within Islam that raised questions about belonging and the possibility of
implementing Shari‘a from different points of view. In most countries in the Middle East and
North Africa there is a dual system of religious and secular courts, where religious courts
deal mainly with marriage and inheritance. But in the hands of fundamentalists, Shari‘a binds
all believers and even all the people ruled by the believers. The Majla is a set of laws based
on Muslim law, which regulated civil law during the Ottoman period. At that time, the
Muslim rule according to which the clerics, the ulama, established the framework for the laws
of the state according to the Shari’ah, and the secular ruler is permitted to act and to serve in
this framework, which was determined by the ulama. One principle of Ottoman law was
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accepted in Israeli law, namely the application of personal religious law to matters relating
to the individual status of the citizen (marriage, divorce, etc.). With the establishment of the
State of Israel, the principle of legal autonomy was adopted in matters of personal status, in
order to preserve the status quo between the secular Jewish public and the religious Jewish
public. As far as the Muslim community in Israel is concerned, this means that sharia remains
the valid law regarding marriages and divorces of Muslims in Israel

In the third paragraph “Personal status according to Israeli law”, clarifies with the
establishment of the State of Israel, the principle of legal autonomy was adopted in matters
of personal status. The authority in matters of personal status is reserved by law to religious
courts, with the exception of certain restrictions. This arrangement grants sharia law to be
applied in Israel, but only in matters of personal status (marriage, divorce, etc.), and only for
Sunni Muslims. The Sharia courts have official recognition and are funded by the state,
similar to the rabbinical courts. The Kadis who lead them have the status of civil servants.
Restrictions imposed by the state law on marriage and divorce, such as the prohibition on
marrying a girl under the age of 17, the prohibition on bigamy and the prohibition against
expelling a woman against her will apply to the sharia courts in Israel in the same way that
they apply to rabbinical courts.

In the fourth paragraph ""The establishment of the Islamic Movement in Israel -
Historical Background”, provides a historical retrospective and analysis of the
establishment of the Islamic Movement in Israel. Since the mid-1970s, Arab society in Israel
underwent rapid political and social changes, with the effects of the 1967 war more evident.
The war brought to a great extent the rise of fundamentalist Islam among Israeli Arabs.
Ideologically, the war symbolized for many the ideological bankruptcy of Arab secular
ideologies, and the failure of the Arab national movement raised the framework of Religious-
Islamic affiliation. From the Religious-Islamic point of view of the 1967 war, there were also
influences: access to the holy sites of Islam in Hebron and Jerusalem, and the possibility of
praying in the mosques on the Temple Mount aroused religious feelings. Acquaintance with
the Arabs in the territories opened a window to a diverse religious life that was managed by
areligious apparatus. The rise of fundamentalist Islam came to fill a void created by the 1948
war, during which the religious-spiritual leadership abandoned the area and left the Muslim
public in Israel without a judicial system, guidance, and religious services. This situation
changed as a result of the intervention of the Supreme Muslim Council, which was re-
established in East Jerusalem after the 1967 war. The Islamic Movement in Israel, which was
based in the late 1970s and early 1980s, was also fueled by a political crisis in the local arena.

The fifth paragraph is an analysis of “Ideology and goals of the Islamic Movement
in Israel”. The sources of inspiration for the Islamic Movement were the Orthodox Sunna,
relying on classical Hadiths of Sunni-Orthodox Islam, such as Bakhari and Musallam. The
ideas of the reformist-modernist Islamic stream that emerged from the 19th century and the
first half of the 20th century.

In the sixth paragraph ""The movement's attitudes toward the Israeli elections, the
Oslo Accords and the armed struggle against Israel” - the southern branch, headed by
Sheikh Darwish, supports participation in the Knesset elections from a pragmatic approach
of participation in an Arab list. The pragmatic reasons are the civil duty, since there is no
harm to the belief in the Knesset vote, and also ensuring proper representation for the Arabs
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in the Knesset. The ideological argument is that Muslim minorities who were under a non-
Muslim majority also participated in political life. The northern faction, which opposes the
elections, has other reasons. The pragmatic argument is that there is no need to compete and
the friction with the symbols of Jewish and Zionist rule should be minimized. Ideologically,
halakha can not participate in elections because Muslims have only one constitution - the
shari‘a and the Koran - and can not be replaced by a reference to this position taken by Sheikh
Yusuf al-Qardawi, a resident of Qatar, who interprets Islam very harshly. The split led to the
weakening of the Islamic movement, to the weakening of Arab politics and its unification,
and undermined the voting rate of the Arab public for the Knesset. The signing of the
Declaration of Principles between the PLO and Israel in September 1993 was welcomed by
the pragmatic stream headed by Sheikh Abdallah Nimr Darwish, who was the most vocal
supporter of the peace process. Make sure to show a balanced approach and not to criticize
the Islamic opposition too harshly.

In “CHAPTER THREE: The Hamas Movement: Ideology vs. Pragmatism”, the
main subject of analysis is the Hamas movement.

The first paragraph “The Palestinian Authority”. Hamas operates in the Palestinian
Authority territories in Gaza and the West Bank. The Palestinian Authority is a semi-
autonomous political entity that dominates the Palestinian population in Judea, Samaria and
the Gaza Strip. Until 2006, the Palestinian Authority was controlled by PLO and Fatah
members, and in January 2006 elections were held for the Palestinian Legislative Council
(PLC), which held most of the council's seats prior to the elections, and for the first time its
main rival, the Hamas movement. Today, the security control of the PA in Judea and Samaria
is undermined by the corruption of the Fatah regime. The PA has lost much of the control,
and the Gaza Strip is subject to anarchy and the chaos of various gangs.

The task of the second paragraph is to clarify “The status of religion in the
government and the society”. Most of the Palestinians are Muslims, mostly Sunni Muslims,
and the minority are Christians. Since the beginning of the days of the Palestinian Authority,
the government has been ostensibly secular, because the PA was controlled by the Fatah
movement. But it can be seen that the PA has over the course of time imparted many religious
characteristics to the population. The image world of the Fatah movement is apparently
Muslim in order to bring the religious population closer to its path.

In the third paragraph “The Ideology of the Hamas movement”, description is
given of the Ideology of the Hamas movement. The name Hamas is the acronym of Harqat
al-Mugawama al-Islamiyya (Islamic Resistance Movement). The movement was established
shortly after the outbreak of the intifada in 1987. Hamas is a Palestinian Fundamentalist
Islamic movement founded by Ahmad Yassin as a religious movement for the sake of the
community, and because of the sensitivity that the movement reveals to the needs of the
population, it brings many supporters in the name of Islamic faith. The movement has a
political wing that frees messages of Palestinian national value, even though its ideological
base is theological - Islamic, conservative and fundamentalist. The movement promotes the
idea of territorial nationalism, claiming that this is a stage on the way to Islamic suits.

In the fourth paragraph are set and analyzed “The four main principles that Hamas
maintains”. 1. Denies the existence of the State of Israel because it is an artificial entity

17



created by defective colonialism. Therefore, the movement does not take steps that imply that
it accepts Israel's existence or accepts its future existence. As a result, Hamas will act to wage
a violent struggle against Israel, while denying the possibility of renouncing the weapons of
the resistance. However, it can be seen that since the beginning of the tahideh, there have
been differences of opinion among Hamas leaders regarding Israel and the actual struggle,
and there are those who support a cease-fire to postpone the struggle and indirect negotiations
with the State of Israel without recognition of Israel. Hamas's political platform is considered
more moderate than the basic principles of the movement. 2. Hamas does not accept the
possibility of establishing a secular state identified with the PLO unless it is a step towards
the establishment of an Islamic state. From which it derives its ideas, concepts, and
understanding of the universe. "Hamas emphasizes the Islamic aspect of its activities, and
thus draws the Palestinian people closer to the interpretation it gives to Islam. 3. Hamas
cooperates with the other Palestinian forces, since they are part of the Palestinian resistance,
and therefore seeks to avoid a civil war. Despite her opposition to secular development, she
views her as a partner. "The father, the brother, the rest of the flesh and the friend," is what
the PLO calls the Hamas charter. 4. Another important principle that gives her patience in
her activity is the sabra, which means patience and perseverance. Hamas understands that the
goals are not attainable in the short term, so the effort must be long-term. This is, in fact,
Islamic patience, which speaks of exploiting opportunities only when possible, and until then
preparing the ground. This principle is very important to the pragmatist line of the movement.
A principle that goes hand-in-hand with the Sabra is the patience required to train the hearts,
in effect, the gradual seizure of power by preparing the ground or the patience required for
tahadiya, which is usually used as a lull to restore the forces.

The fifth paragraph is an analysis of “Does Hamas imply Pragmatism in their
political activity?”. The PLO had the hegemony in the Palestinian political arena, and the
growth of Hamas to the point of competing for public support, setting the agenda and
controlling the institutions and the bases of power was challenging and surprising for the
PLO. When Israel neglected civilian services in the territories and deepened settlement
policy, Hamas focused on building networks of social infrastructure and civilian services,
along with building a religious identity. In addition, Hamas objected to the declaration of the
establishment of a Palestinian state that could harm the unity of Islam on both sides of the
Jordan River, so that Hamas drafted an alternative treaty, published as a basic document in
August 1988, about eight months after Hamas was established. Unlike the Palestinian
Charter, which is formulated in legal language, the Hamas charter is formulated as sacred and
eternal principles and can not be changed. The convention established the casting of
Palestinian national ideas into the world of faith and concepts of Islam. The land of Palestine
is an Islamic sanctity, and indivisible. This is a transition from an Islamic ideology to a
national-territorial concept. The contradiction between a national idea that sanctifies state
sovereignty and a divine law was settled by defining the national struggle in religious terms.

In the sixth paragraph “How do the movement structures and the connection
between them enable Hamas to operate in situations of tension and conflict with the PA
and Israel?” emphasizes that - Hamas uses Islamic values, such as the Sabra, which allows
patience, as an ideological justification for deviating from the principles of religion, and thus
enjoys moral support. Patience is expressed in the distinction between a final status agreement
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with Israel that has been rejected altogether, and a temporary arrangement that will allow the
struggle to be renewed in time. The value of 'sabra’ is raised as a means of halachic
interpretation that provides maneuverability.

In “CHAPTER FOUR: The Muslim Brotherhood in Egypt: ideology vs.
Pragmatism” analyzes the behavior of this terrorist organization outside of Israel - in Egypt.
The tentacles of the Muslim Brotherhood are all over North Africa.

In the first paragraph “The Muslim Brotherhood” follows a brief description of the
brotherhood - the Muslim Brotherhood began their journey in Egypt more than eighty years
ago, as a reaction to the erosion of the status of Islam and the exacerbation of social rifts
against the challenges of modernization, Westernization, and imperialism. Over the years,
the movement established itself as a struggle against rigid regimes in the Middle East, which
failed in its view of realizing economic and social justice for its citizens. The wave of
uprisings that took place in some of the Arab countries in 2011 (and the Arab Spring), and
continue to incite other countries, were the demand for personal freedoms, reforms and
democratization, which enabled the Muslim Brotherhood to emerge as a dominant force in
the political front. The Muslim Brotherhood strives to implement their religious principles,
expand their community strongholds, achieve positions of government and enforce Islamic
law according to their interpretation. The movement has a rooted history and an attractive
ideology. In most Arab countries, the movement has been active underground or under
persecution and harassment by the authorities. And yet managed to develop an impressive
organizational ability and a real grasp of society. Some of its ramifications even took power,
such as the Brotherhood in Sudan or Hamas in the Gaza Strip.

The task of the second paragraph is to clarify “Background to the rise of the
Muslim Brotherhood in Egypt”. Egypt is a country with elements of democracy, but it is
not democratic, since the state intervenes in all areas and there is no separation of powers.
Also, the media is still under strict supervision, and most of the media is owned by the
government.

In the third paragraph “The status of religion in the country”, description is given
of religion with political life and the changes in government. When Mubarak was appointed
president, he emphasized the difference between his policy and Sadat's policy: he blocked
the rush towards a free market economy, stopped liberalization in the economy, and returned
to more state supervision; On the other hand, a greater degree of freedom allowed political
organization and opposition to power. Mubarak's policy has led to tourism and economic
development, but due to the high rate of natural increase in Egypt, economic growth is not
yet absorbing the needs of the population. In the area of foreign relations, Mubarak continued
to nurture Egypt's ties with the United States and at the same time rehabilitated relations with
Russia, mainly seeking to improve relations with the Arab states, which were undermined by
the peace treaty with Israel and restoring Egypt to its traditional role as leader of the Arab
world. In contrast to his moderate foreign policy, Mubarak has been working hard in recent
years against radical Islamic organizations in Egypt. Islam in Egypt rises in its influence on
democracy. It is a deep belief, and Islam is also known to the uneducated classes, and is
embedded in the blood of culture and underlies the way of life and education. Democracy,
on the other hand, has no basis in political history, political culture or dominant civil culture.
In contrast to Islam, democracy is linked to Western failure, which has led to the destruction
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of traditional norms. The pursuit of democracy has historically stemmed from the conviction
that this system is one of the components of Western supremacy.

The fourth paragraph is an analysis of “What is the Muslim Brotherhood?
According to which ideology is the movement taking place? — Movement background
and ideology”. The Muslim Brotherhood was founded in 1929 by Hassan al-Banna in
Ismailia. Following his view of the corruption prevalent in society, especially among the
youth, as well as the economic, social and political inferiority of Egypt, he decided to
establish a movement that would deal with education and correcting the situation. The
movement is trying to bring Egypt back to the beginning of Islam, to the era of glamor,
according to the Shari’a, the conditions prevailing in Egypt in those years, unemployment
and distress caused the movement to grow easily. The Islamic message was easily absorbed
in a frustrated society suffering from social and economic distress. Between religious and
secular. The Muslim Brotherhood has become an orthodox urban movement, a regular
movement designed to correct certain injustices in the name of religious norms.

The fifth paragraph is an analysis of “How is pragmatism manifested in the
activity of the Muslim Brotherhood in Egypt?” The Muslim Brotherhood sometimes acts
within the framework of the law, when it is possible and convenient, and sometimes
undermines it for their own purposes. Their activities are directed against the state and its
institutions, and as part of this they seek to infiltrate the ranks of the army and the police in
order to take control of it, with the ultimate goal of creating an Islamic state. As part of its
activity, the dilemma between the Pan-Islamic idea and the national point of view often arose.
The regimes in Egypt from the beginning of the century aspired to the existence of a territorial
nation-state, based on a system of law and bureaucracy according to the Western model.
During the Mubarak era, relations with the West, especially the US, became closer to
Egyptian economic cooperation and dependence. The main goal was to bring about the
implementation of Shari'ah in the country. Participation in the People's Council serves the
religious propaganda, and through the People's Council the hearts can be fixed. Thus, the
brothers merged with a secular party, the Wafd, in the 1984 elections, and were successful.
And later in 1987, together with the Amal Party and the Liberals. The brothers needed the
umbrella of other parties because they were outlawed. The movement did not give up its
funds, and its platform was that sharia would be the main source of legislation. This issue has
always been on the agenda. The regime, for its part, rejected the numerous bills they had
proposed, and introduced alternative bills. The regime expected that the brothers' power
would weaken or participation in the democratic process would lead to division, but the
opposite happened, and their influence and power increased. In 1990, following new laws of
the regime designed to make the movement more difficult, it withdrew from the People's
Council. Thus, the Muslim Brotherhood was pushed into the trade unions by the government
and found a great deal of activity for them, and the brothers had a very strong organizational
capacity, and therefore they had a large sector of workers in their ranks. The unions served
as an alternative arena, and once again they received a political platform to convey the Islamic
message.

Paragraph six of “The Terrorist Act in Bulgaria” provides a clear example of
Islamic terrorism in Bulgaria, although this act was committed by a Shiite organization and
not a Sunni one.

20



I11. CONCLUSION

Does the activity of Islamic movements correspond with the theory of pragmatism?

The hypothesis set for proof in the dissertation "Pragmatism as a practice,
manifestations and action of Sunni Islamic movements.”, leads to several important
conclusions, which could be reduced to the following brief summaries.

The most important rule in pragmatism is that hypotheses about the results of future
actions should be determined only by monitoring their practical implications on the ground.

Proponents of the theory of pragmatism demand that people do actions that contradict
their beliefs out of the empirical understanding that these actions will lead to more effective
results.

According to this theory, when it comes to making future actions and making important
decisions, one must think about the possible effects of the practical type of each action and
according to this thinking make the right decisions about the future.

Therefore, the question arises - according to the research that was done, how the
actions of Islamic movements in the Middle East correspond to the theory of pragmatism?

The actions taken by the Islamic movements are revealed as pragmatic according to
two leading principles:

1. Islamic patience - the consideration between an armed struggle against the infidels

and social reform (conguering the hearts and minds of believers)
The leadership of the mainstream fundamentalist movement in Israel has turned its leadership
from the mid-1980s to Abdallah Nimr Darwish. Since then the violent way of the movement
was abandoned and it was led to a new way of persuasion for alleviating the distress of the
Arabic society in Israel.

Darwish directed the movement in to a new direction of deepening the Islamic roots
by conquering hearts in the Islamic community. The mosques were expanded, the number of
worshipers grew significantly, and the Islamic dress code and performance were adopted by
women and men.

2. The main theme of the activity is the Da’wabh - the principle of spreading Islam. For
that end, the movement began building a network of kindergartens, clinics, schools, and an
Islamic college in Umm al-Fahm. In the area of conquering the hearts of Islamic youth, the
Movement also promoting sport activities and dealt with the problem of crime and drugs.

The movements understood that it must show pragmatism, since she has an
understanding that in order to receive financial support from the government, she must act
within the framework of the law. Its main challenge is to appear lawful and at the same time
acquire a public image of a resistance organization.

Hamas
According to the Hamas charter, there is an eternal war of Muslims against the infidels
- Killing Jews is a religious duty and the Palestinians are the spearhead in the war against the
Jews. According to this doctrine,
All the land of Palestine between the Jordan river and the Mediterranean Sea is an
Islamic refuge. A Muslim who surrenders part of this land is inherited to go to the hell.
Therefore, the agreements with Israel are temporary and are signed as a result of a temporary
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balance of power in Israel's favor. And so, Allah will replace the negligent Muslims who
refuse to fight Israel with those who are commandment to the fight against Israel.

However, Hamas cooperates with the other Palestinian para-military forces, because
the movement sees them as part of the Palestinian resistance, and therefore seeks to avoid
civil war. Despite of her opposition to secular development, she views the PLO as a political
partner.

Another important principle that helps Hamas to show political Pragmatism is the
Islamic principle of Islamic patience and perseverance. Hamas understands that the goals of
destroying Israel are not attainable in short-term activity. So in their view, the effort should
be concentrate on long-term goals.

This is, in effect, Islamic patience, which speaks to exploit opportunities only as far as
possible, and until then prepares the ground for the time when the opportunity could be
exploited.

This principle of Islamic patience is very important to the pragmatist line of the
movement. this principle allows Hamas to go hand-in-hand with their opposition in a political
alliance, but at the same time, preparing the hearts and minds of the people in order to
gradually takeover the population when the time comes. Until then, Hamas support the idea
of "Tahadiya" with Israel (Meaning, a temporary truce).

As a result, in recent years the movement has accumulated so much political power
that it can compete with the PLO for public support in the Palestinian political arena, in spite
of the fact that for many years the PLO had the hegemony of political power in the Palestinian
political arena. The fact that Hamas could set the political agenda and controlling and
managing civilian institutions was a big surprise to the PLO.

This principle also transparent in the transition from Islamic ideological-based conflict
to the perception of a national territorial conflict. The contradiction between a national idea
that sanctifies state sovereignty and a divine law that doesn't allow any territorial compromise
is able to "sit together” by defining the national struggle in religious terms.

According to Islamic Ideology, Jihad is the personal duty of every Muslim, and any
political solution to the conflict with infidels is an act against Islam. Therefore, the most
important part of every Muslim is conducting jihad against an enemy trampling on Muslim
soil.

But according to Hamas, the agreement between Israel and the PLO and the
establishment of the Palestinian Authority in 1994 required them to be flexible in its attitude
towards Israel. In order to continue collaborate with the PLO, Hamas needed to continue with
his communicable activity and strengthening its status in society, without the danger of losing
its uniqueness status as a fighting opposition against Israel in the central Palestinian political
stage.

The tripartite relations between Hamas, the PLO and Israel is, in effect, a separation
between a long-term vision and short-term goals. Those dilemmas were resolved by
integration into Palestinian Authority institutions and the use of controlled violence.

The principle that guided Hamas in dealing with these dilemmas was the ability to
justify the need for a religious example, political dialogue and official cooperation with the
PLO using the military option against Israel from time to time.
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As a result, according to the Hamas charter, Hamas is prepared to accept the burden of
the PLO if it adopts Islam as a way of life and emphasizes the common national aspect of a
common struggle in Israel, even if the PLO remains in a secular movement.

Hamas aspires to a central political and moral position while striving to achieve long-
term strategic goals alongside immediate and practical goals.

And so, on the one hand, the movement waged a holy war against Israel, supported an
armed struggle, and desire to establish a Palestinian state over the entire Land of Israel. But
on the other hand, there are mechanisms of compromise within the movement. This allows a
temporary cease-fire or a prolonged cease-fire with Israel.

Moreover, Hamas refuses to recognize the legality of the Palestinian Authority on the
one hand, while Hamas has many political mechanisms, especially in the local authorities
and in partnerships in the Palestinian parliament.

Hamas's key decisions can be seen as the trend to maintain a delicate balance and a
combination of final goals and immediate interests and current needs.

Hamas demonstrated flexibility and adaptation to the reality of distinguishing between
the short-term practical goal of a Palestinian state in the West Bank and the Gaza Strip and
the long-term vision of establishing an Islamic religious state throughout Palestine.

Hamas sees a political settlement with Israel as a temporary status in  Islamic history,
which helped it develop tactical flexibility without losing its political credibility.

Involvement in the local community and in national politics

In the ideological and political arena there are various forces that compete with each
other for power and resources, and the Muslim-religious elements are an inseparable part of
the political arena, as they deal with problems on organization, mobilization, propaganda and
struggle.

The movement has an influence in the Palestinian arena and therefore has a
responsibility to the Palestinian population. Since January 2006, it has also controlled the
Palestinian Authority in Gaza and has governmental responsibility. Therefore, it must adopt
a more pragmatic worldview in order to improve the lives of its population.

Hamas inspire to create an alternative system of services to the Palestinian Authority.
Therefore, Hamas is involved in all the various services in the community, as well as in the
development of an extensive military network.

The goal is to transform to a political and social alternative to the PLO, and therefore
a change was required in the response of the entire Palestinian community, namely, a
transition from the Muslim strategic plan to a political action plan, to be focused on a
particular territory and particular community of people.

The Islamic Movement in Israel
The leadership of the fundamentalist movement in Israel has turned its leadership from
the mid-1980s to Abdullah Nimr Darwish. Since then the violent path of the movement has

been abandoned, and it has led to a new method of persuasion to alleviate the distress of Arab
society in Israel.
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Darwish directed the movement towards a new direction of deepening Islamic roots
by capturing hearts in the Islamic community. The mosques were expanded, the number of
worshipers increased significantly, and Islamic dress code and performance were adopted by
men and women.

The main theme of the activity is the Da’wah - the principle of spreading Islam. To
this end, the movement began to establish a network of kindergartens, clinics, schools and an
Islamic college in Umm al-Fahm. In the field of capturing the hearts of Islamic youth, the
movement also promotes sports activities and deals with the problem of crime and drugs.

The movement understood that it must show pragmatism, because it has an
understanding that in order to receive financial support from the Israeli government, it must
act within the framework of Israeli law. Its main challenge is to appear lawfully, and at the
same time acquire a public image of an opposition organization to Israel.

The national leadership of the Islamic Movement draws its legitimacy from the Islamic
tradition and tradition. But because she is perceived as a representative of a local, regional
and religious tradition, she should receive support from the government as an official society.

In the ideological and political arena, there are different forces competing with each
other for power and resources, and the Muslim-religious elements are an inseparable part of
the political arena, as they deal with problems in organization, mobilization, propaganda, and
struggle.

The movement has an influence in the Palestinian arena and therefore has a
responsibility towards the Palestinian population. Since January 20086, it has also controlled
the Palestinian Authority in Gaza and has government responsibility. Therefore, it must adopt
a more pragmatic worldview in order to improve the lives of its population.

Hamas is encouraged to create an alternative system of services to the Palestinian
Authority. Therefore, Hamas is involved in all the various services in the community, as well
as in the development of an extensive military network.

The goal is to become a political and social alternative to the PLO, and therefore a
change is needed in the response of the entire Palestinian community, that is, transition from
the Muslim strategic plan to a political action plan to focus on a particular territory and
community of people.

Raed Salah is the leader of the radical faction in the movement, but he is interested in
receiving Israel's assistance when it suits the needs and needs of the movement, but he is
careful to oppose Israel openly, but he incites against it in secret.

For example, when it was decided to dissolve the Islamic Relief Committee by the
State of Israel, Salah decided to respond with patience and consideration. Therefore,
government support for the movement did not stop. He has an understanding that he must act
within the framework of the law, otherwise the Israeli government will stop all movement
activity.

The heads of the movement's local councils use State funds, despite dissatisfaction
with the existence of the state, to improve the situation in their communities.

The question of whether the Islamic movement should participate in the elections to
the Knesset provoked internal controversy within the movement.

The supporters, pragmatic side, were mainly from the southern triangle, the Negev and
some northern communities. The opponents, the radical stream, were from the villages of
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Galilee and northern Israel, headed by the mayor, Sheikh Raed Salah, and they opposed the
idea.

The southern branch, headed by Sheikh Darwish, supports participation in the Knesset
elections from a pragmatic approach of participating in an Arab list for the Knesset.

After many discussions, the movement, headed by Sheikh Darwish, adopted a
pragmatic approach that says that participation in the elections must take place independently
or within the framework of an Arab political list or an Arab parliamentary bloc.

The pragmatic reason for this decision is a civic duty for the Arab population, in order
to ensure proper representation of the Arabs in the Knesset. The ideological argument given
Is that Muslim minorities who were under a non-Muslim majority throughout Islamic history
also participated in political life.

The pragmatic trend argues that the friction with the symbols of Jewish and Zionist
rule should be reduced. The radical stream will argue that Muslims can not participate in the
elections because Muslims have only one constitution - the Shari’ah and the Koran - and
these books can not be replaced, according to the doctrine of the Muslim sheikh, al-Qaradawi,
a Qatar resident.

Since its establishment, the Islamic Movement has been working to establish
alternative systems for existing or missing governmental systems in Israel's Arab population.

The stated goal of these systems is to provide services in all areas of social, cultural
and economic life. In practice, however, it is developing a convenient and legal cover for
promoting the Islamic-religious ideology among the Arab people in Israel.

In the 1980s, the movement focused its activity on municipal urban politics in Israel.
One of the salient features of the Islamic Movement's municipal activity is the great
pragmatism demonstrated by its leaders over their desire to deal with current affairs with the
Israeli government in the areas in which the municipality is responsible.

In the city of Umm al-Fahm, for example, which was once labeled a municipality
failing to cooperate with Israeli government officials, since 1989, the leadership of the
Islamic movement in the city has emphasized the exploitation of every opportunity to receive
government support.

The pragmatic progress of the Israeli Arabs in the Israeli bureaucracy in order to
improve their local activity gives them an ideological compromise. This complex is the idea
that traffic can require less value from the state than you deserve according to their historical
justice.

The Muslim Brotherhood in Egypt

The Muslim Brotherhood sometimes was operating within the framework of the
Egyptian law, when it was possible and convenient.

Their activity is directed against the state and its institutions; however, they seek to
penetrate the ranks of the army and the police in order to take control of them, with the
ultimate goal of establishing an Islamic state. As part of its activity, the dilemma between the
Pan-Muslim idea and the national point of view was often arising within the movement.

The regimes in Egypt from the beginning of the century aspired to the existence of a
territorial nation-state based on a system of law and bureaucracy according to the Western
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model. During the Mubarak era, relations of the Egyptian state with the West, especially with
the United States, were closer economically up to the level of dependence.

The regime had to fill the religious void in order to monitor religious services in the
country and provide the public with its religious needs. Therefore, Mubarak made a quiet
alliance with the movement so that the brothers would implement the Sharia without
violence. The Muslim Brotherhood has pledged to fill gaps for the regime and thus create a
broader base of support from the regime. The movement has succeeded in threatening its
stability.

Another area that the Muslim Brotherhood had took over was the socio-economic
space. They did that by establishing schools and other local investment in financial
companies.

The movement realized that because these services were necessary for the state
(hospitals and schools), they convince the government to allow their financial companies to
invest money in those institution, and in effect inspiring Islamic ideology within the mind of
the population.

The inability of the government to meet these needs provided a window of opportunity
for Islamic activity. The regime knew that these bodies were necessary for the population,
and therefore did not act decisively against them.

The willingness of the Muslim Brotherhood to participate in the democratic comes
from their ideology. According to Hassan al-Bana's teachings, the purpose of the fatwa is to
reach not only the popular level, but also the official level, meaning, the People's Council,
for the purpose of no separation between religion and state.

The regime, for its part, rejected the many proposed bills and proposed alternative bills
from the movement. The regime expected the Brotherhood the movement to be weaken or
would be divided as a result of participation in the democratic process, but the opposite
happened, and their influence and power increased. In 1990, following the new laws of the
regime, the movement withdrew from the People's Council.
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IV.  DISSERTATION’S CONTRIBUTIONS

1.0n the basis of the application of the politico-historiographical approach in the dissertation
the importance of the philosophy of pragmatism for the construction of a new approach in
the modern Islamic movements is revealed. It is proven that the actions taken by Islamic
movements are pragmatic according to their central principle: Islamic patience. It has been
shown that, unlike Islamic ideology, which states that those who believe in Islam must spread
Islam through war and violence, Islamic movements want to spread Islam legally. They act
as organizations that seek to establish good relations between Muslims and non-Muslim
governing structures in individual countries;

2.In the dissertation, a detailed scientific analysis of the concepts of Da ‘'wah and Shari’ah is
made. Their secular/empirical nature has been revealed and they have been shown to be an
important element in building the ideological and scientific-political system of Islamic radical
movements. It shows how pragmatic changes and actions (building a network of
kindergartens, clinics, schools and an Islamic college, promoting sports and fighting crime
and drugs) are based on Da'wah, the principle of the spread of Islam. to the formation of a
new image of movements;

3.The dissertation is the first in Bulgaria research on the issue of pragmatism as a practice,
manifestations and action of Sunni Islamic movements and has contributed to European
science in this regard. The dissertation is by a researcher from the state of Israel, which is
practically at the forefront of the fight against terrorist Islam.
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